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TAFSIR IBN KATHIR

(ABRIDGED)

The Qur’an is the revelation of Allah’s Own Words
for the guidance of His creatures. Since the Qur’an is

the primary source of Islamic teachings, the correct
understanding of the Qur’an is necessary for every
Muslim. The Tafsir of Ibn Kathir is the most renowned
and accepted explanation of the Qur’an in the entire
world. In it one finds the best presentation of Hadiths,
History, and scholarly commentary.
Darussalam is proud to present for the first time this
abridged version of Tafsir Ibn Kathir, which is free
from unauthentic Hadiths.
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Publishers Note

Tafsir Al-Qur'an Al-‘Azim, which is famous by the title Tafsir
Ibn Kathir, by Al-Hafiz Abu Al-Fida’ Tmad Ad-Din Isma4l bin
‘Umar bin Kathir Al-Qurashi Al-Busrawi (d. 774 H.), is the most
popular interpretation of the Qur’an in the Arabic language, and
the majority of the Muslims consider it to be the best source
based on Qur'an and Sunnah. This Arabic work spans three
thousand and two hundred pages in four volumes. To cover all
of the references, Ibn Kathir has also collected some weak
Hadiths and Israelitish stories. Some repetitions also occur in it,
as and when the topics required these.

As Darussalam has made a policy to publish only such works
which are based on Qur'an and authentic Hadiths we appointed a
board of Islamic scholars to summarize Tafsir Ibn Kathir in the
original Arabic language. Shaykh Abu Al-Ashbil Ahmad Shagif of
Rabitah Al-‘Alam Al-Islami, Makkah, and Shaykh Safi-ur-Rahman
Al-Mubarakpuri, Head of the Research Committee of Darussalam
worked with a team of other scholars for about two years on this
project. We published this summarized version in the Arabic
language titled as Al-Misbah Al-Munir fi Tahdhib Tafsir Ibn Kathir.

This summarized version was prepared for the sole purpose
of translation into all the major languages of the world. First
of all, it is being presented in the English language as it is the
most widely written and spoken in the world.

To translate a book in another language is a task requiring great
skill, and when it comes to the translation of Tafsir and Hadith,
then it becomes a greater responsibility, requiring the skills of
both languages and the knowledge of religion and religious terms.
The help, advice, guidance and cooperation of many persons was
sought for the various steps of the project. The translation was
done by Mr. Jalal Abualrub (USA), Mr. Nasir Khitab, his wife Mrs.
Huda Khitab (Canada), Mr. Aqeel Walker (USA), Dr. Muhammad
Al-Jibali (USA) and Mr. Sami Ayoub (USA). The translation was
edited by Mr. Abu Khaliyl (USA), Mr. Muhammad Farooq
(Pakistan), Mr. Abdul Ahad (India) Mrs. Jalal Abualrub (USA), Mr.
Abdul-Mun‘im (Egypt), Mr. Sidheeque M.A. Veliankode (India),
Qéari Muhammad Igbal (Pakistan), Mr. Shakil Ahmad As-Salafi
(India) and Hafiz Abdul-Matin (Pakistan). Layout planning and
computer programing in an advanced publishing software was
voluntarily carried out by Mr. Muhammad Munawar (Pakistan).
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The typesetting and correction of manuscript was done by Mr.
Abdus-Samad (India), Syed Ali Haider (India) and Mr. Hassan
Ajami (Egypt). Some valuable suggestions were made by Mr. Al-
Arabi bin Razduq (UK) and Mr. Omar Johnson (USA).

We have tried our best not to include any weak Hadith in
this presentation. All the authentic sayings of the Prophet
have also been presented in the Arabic language along with
diacritics. The only sections of the Arabic that were not
translated are some discussions pertaining to Arabic words
which were not pertinent to the English readers, such
omissions are very few to mention. Topic headings were added
throughout the Tafsir to help the readers better understand the
discussion of the Verses of the Qur’an. The language and style
adopted for the translation is very plain and simple. The
translation of the meanings of the Verses is from the
translation of Dr. Muhammad Tagqi-ud-Din Al-Hilali and Dr.
Muhammad Muhsin Khan published by Darussalam. The
editors have made some changes in it at some places where it
was necessary to comply with the Tafsir.

I am thankful to all the workers, helpers and ad\:isers who
cooperated with us in the completion of this great project. And
I am especially thankful to Shaykh Safi-ur-Rahman Al-
Mubarakpuri, who is a great scholar of the time and from
whom all of us at Darussalam benefit seeking his advice and
valuable suggestions regarding our research projects and
problems. We have tried our best to make it a faultless work,
but human weakness may render any error in it. We ask the
readers to forgive us for such errors and to inform us of that
in order to remove it from the following editions.

In the whole project, the errors are from our side and from
Satan while all the good is from the blessings of Alldh. If the
people benefit from this translation in the understanding of
the Qur’an, we will consider it a great blessing and we pray to
Allah for the best reward in the Hereafter.

Abdul-Malik Mujahid
General Manager
Darussalam Publications
Riyadh, March 2000
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Important Guidelines about the
Authenticity of the Reports and Quotations
in the Tafsir of Ibn Kathir

Reportsfrom the Companionsofthe MessengerofAllah ;=

Reports that are attributed to the Companions of Allah’s
Messenger # are commonly used for additional explanation of
the meanings of the Qur’an. As for those quotes that Ibn Kathir
mentions in passing, these quotes may, or may not be
authentically attributed to them. Wherever it is mentioned that
one of them said something, and that statement contradicts
other clearly authentic texts, then such statements can not be
held as an evidence against what is known to be authentic.
Additional information in this regard is found in the
Introduction of Ibn Kathir.

Incomplete Chains of Narration

The following is a list of common incomplete chains of
narrations that Al-Hafiz Ibn Kathir often quotes.

- ‘Ali bin Abi Talhah (Al-Walibi) reported that Ibn ‘Abbas said...

- (‘Atiyah) Al-‘Awfi reported that Ibn ‘Abbas said...

- Ad-Dahhak from Ibn ‘Abbas.

- As-Suddi reported from Abu Mailik and Abu Salih from Ibn
‘Abbas, Ibn Mas‘Gd and [or] some men among the
Companions.

— Al-Hasan Al-Basri reporting from or about the Prophet .

- Qatadah reporting from or about the Prophet .

All narrations coming from these chains are unauthentic
according to the Sciences of Hadith. Their meanings, however,
may be correct as understood by authentic texts, and for this
reason they are commonly referenced.

Reports from the Followers of the Companions and
Those who follow Them

The following is a list of those who did not see the Prophet
#, but they report from Companions of the Prophet i, while
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often they themselves are quoted for Tafsir. Reports that are
attributed to them are used as additional support in
understanding certain issues by Ibn Kathir. Such quotes may
or may not be authentically attributed to them. Wherever it is
mentioned that one of them said something, and that
statement contradicts other clearly authentic texts, then such
statements can not be held as evidence against the authentic
evidence.

Abu Al-‘Aliyah, Sa‘id bin Jubayr, Sa‘id bin Al-Musayyib,
‘Ata’ (bin Abi Rabiih), ‘Ata’ Al-Khurasani, Muqatil bin Hayyan,
Ar-Rabl’ bin Anas, Ash-Shabi, Qatadah, Mujahid, Tkrimah,
Ad-Dahhak, ‘Abdur-Rahman bin Zayd bin Aslam (Ibn Zayd),
Ibn Jurayj.

Other Scholars after the Companions

The following are some scholars that Ibn Kathir often quotes
from. Since these scholars are not well-known to the average
English reader, one should beware that their own statements
about the Prophet 3, his Companions, or circumstances
surrounding the Qur’an’s revelation, are not to be considered
as important as authentically narrated texts.

Waki', Sufyan Ath-Thawri, Muhammad bin Ishaq, Ibn
‘Atiyah, Ibn Abi Hatim, Ibn Jarir (At-Tabari).




The Biogrdphy of the Author, Ibn Kathir

By the Honored Shaykh ‘Abdul-Qadir Al-Arna’at, may Allah
protect him.

He is the respected Imam, Abu Al-Fida’, Tmad Ad-Din Ismafl
bin Umar bin Kathir Al-Qurashi Al-Busrawi - Busraian in
origin; Dimashgi in training, learning and residence.

Ibn Kathir was born in the city of Busra in 701 H. His father
was the Friday speaker of the village, but he died while Ibn
Kathir was only four years old. Ibn Kathir’s brother, Shaykh
Abdul-Wahhab, reared him and taught him until he moved to
Damascus in 706 H., when he was five years old.

Ibn Kathir’'s Teachers

Ibn Kathir studied Figh - Islamic jurisprudence - with
Burhan Ad-Din, Ibrahim bin ‘Abdur-Rahmaén Al-Fizari, known
as Ibn Al-Firkdh (who died in 729 H). Ibn Kathir heard
Hadiths from ‘sa bin Al-Mutim, Ahmad bin Abi Talib, (Ibn
Ash-Shahnah) (who died in 730 H), Ibn Al-Hajjar, (who died in
730 H), and the Hadith narrator of Ash-Sham (modern day
Syria and surrounding areas); Baha Ad-Din Al-Qasim bin
Muzaffar bin ‘Asidkir (who died in 723 H), and Ibn Ash-Shirazi,
Ishaq bin Yahya Al-Ammuddi, also known as ‘Afif Ad-Din, the
Zahiriyyah Shaykh who died in 725 H, and Muhammad bin
Zarrad. He remained with Jamal Ad-Din, Yasuf bin Az-Zaki Al-
Mizzi who died in 724 H, he benefited from his knowledge and
also married his daughter. He also read with Shaykh Al-Islam,
Taqi Ad-Din Ahmad bin ‘Abdul-Halim bin ‘Abdus-Salam bin
Taymiyyah who died in 728 H. He also read with the Imam
Hafiz and historian Shams Ad-Din, Muhammad bin Ahmad
bin Uthméan bin Qaymaz Adh-Dhahabi, who died in 748 H.
Also, Abu Musa Al-Qarafai, Abu Al-Fath Ad-Dabbusi and ‘Ali
bin ‘Umar As-Suwani and others who gave him permission to
transmit the knowledge he learned with them in Egypt.

In his book, Al-Mufjam Al-Mukhtas, Al-Hafiz Adh-Dhahabi
wrote that Ibn Kathir was, “The Imam, scholar of
Jurisprudence, skillful scholar of Hadith, renowned Fagih and
scholar of Tafsir who wrote several beneficial books.”
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Further, in Ad-Durar Al-Kaminah, Al-Héfiz Ibn Hajar Al-
Asqaldni said, “Ibn Kathir worked on the subject of the Hadith
in the areas of texts and chains of narrators. He had a good
memory, his books became popular during his lifetime, and
people benefited from them after his death.”

Also, the renowned historian Abu Al-Mahaésin, Jamal Ad-Din
Yasuf bin Sayf Ad-Din (Ibn Taghri Bardi), said in his book, Al-
Manhal As-Safi, “He is the Shaykh, the Imam, the great
scholar Imad Ad-Din Abu Al-Fida’. He learned extensively and
was very active in collecting knowledge and writing. He was
excellent in the areas of Figh, Tafsir and Hadith. He collected
knowledge, authored (books), taught, narrated Hadiths and
wrote. He had immense knowledge in the fields of Hadith,
Tafsir, Figh, the Arabic language, and so forth. He gave
Fatwas (religious verdicts) and taught until he died, may Allah
grant him mercy. He was known for his precision and vast
knowledge, and as a scholar of history, Hadith and Tafsir.”

Ibn Kathir’s Students

Ibn Hajji was one of Ibn Kathir’s students, and he described
Ibn Kathir: “He had the best memory of the Hadith texts. He
also had the most knowledge concerning the narrators and
authenticity, his contemporaries and teachers admitted to
these qualities. Every time I met him I gained some benefit
from him.”

Also, Ibn Al-Imad Al-Hanbali said in his book, Shadharat
Adh-Dhahab, “He is the renowned Hafiz Imad Ad-Din, whose
memory was excellent, whose forgetfulness was miniscule,
whose understanding was adequate, and who had good
knowledge in the Arabic language.” Also, Ibn Habib said about
Ibn Kathir, “He heard knowledge and collected it and wrote
various books. He brought comfort to the ears with his Fatwas
and narrated Hadiths and brought benefit to other people. The
papers that contained his Fatwds were transmitted to the
various (Islamic) provinces. Further, he was known for his
precision and encompassing knowledge.”

Ibn Kathir’s Books
1 - One of the greatest books that Ibn Kathir wrote was his
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Tafsir of the Noble Qur'an, which is one of the best Tafsirs
that rely on narrations [of Hadiths, the Tafsir of the
Companions, etc.]. The Tafsir by Ibn Kathir was printed many
times and several scholars have summarized it.

2- The History Collection known as Al-Biddayah, which was
printed in 14 volumes under the name Al-Bidayah wan-
Nihayah, and contained the stories of the Prophets and
previous nations, the Prophet’s Sirah (life story) and Islamic
history until his time. He also added a book Al-Fitan, about
the Signs of the Last Hour.

3- At-Takmil fi Ma'rifat Ath-Thigat wa Ad-Du‘afd wal Majahil
which Ibn Kathir collected from the books of his two Shaykhs
Al-Mizzi and Adh-Dhahabi; Al-Kamal and Mizan Al-l‘tidal He
added several benefits regarding the subject of Al-Jarh and At-
T'adil

4- Al-Hadi was-Sunan fi Ahadith Al-Masanid was-Sunan
which is also known by, Jami‘ Al-Masanid. In this book, Ibn
Kathir collected the narrations of Imams Ahmad bin Hanbal,
Al-Bazzar, Abu Ya‘la Al-Mawsili, Ibn Abi Shaybah and from the
six collections of Hadith: the Two Sahihs [Al-Bukhari and
Muslim] and the Four Sunan [Abu Dawud, At-Tirmidhi, An-
NasaT and Ibn Majah]. Ibn Kathir divided this book according
to areas of Figh.

S5-Tabaqat Ash-Shafiyah which also contains the virtues of
Imam Ash-Shaf1.

6- Ibn Kathir wrote references for the Hadiths of Adillat At-
Tanbih, from the Shaf't school of Figh,

7- Ibn Kathir began an explanation of Sahih Al-Bukhdri, but
he did not finish it.

8- He started writing a large volume on the Ahkam (Laws),
but finished only up to the Hajj rituals.

9- He summarized Al-Bayhaqi’s Al-Madkhal. Many of these
books were not printed.

10- He summarized Ulim Al-Hadith, by Abu ‘Amr bin As-
Salah and called it Mukhtasar ‘Ulim Al-Hadith. Shaykh Ahmad
Shakir, the Egyptian Muhaddith, printed this book along with
his commentary on it and called it Al-Ba‘th Al-Hathith fi Sharh
Mukhtasar ‘Ulum Al-Hadith.

11- As-Sirah An-Nabawiyyah, which is contained in his book
Al-Bidayah, and both of these books are in print.
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12- A research on Jihdad called Albljtihad fi Talabi Al-Jihad,
which was printed several times.

Ibn Kathir’s Death
Al-Hafiz Ibn Hajar Al-Asqalani said, “Ibn Kathir lost his sight
just before his life ended. He died in Damascus in 774 H.”
May Allah grant mercy upon Ibn Kathir and make him
among the residents of His Paradise.
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Ibn Kathir's Introduction

All praise is due to Allah, Who started His Book by saying,
Al s e 0 R el O & Ly
¢All praise is due to Alldh, the Lord of all that exists. The
Most Gracious, the Most Merciful. The Owner of the Day of
Recompensed (Al-Fatihah 1:2-4)
and Who began His creation with the Hamd (His praise and
appreciation), by saying,
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¢All praise and thanks be to Allah, Who created the heavens
and the earth, and originated the darkness and the light; yet
those who disbelieve hold others equal to their Lordy (Al-An‘Gm
6:1),
and ended it with the Hamd, by saying, after mentioning the
destination of the people of Paradise and the people of the Fire,

4.
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¢And you will see the angels surrounding the Throne (of
Allah), glorifying their Lord with praise. And judgement will
be made between them (creatures) with the truth. And it will be

said, “All praise and thanks be to Allah, the Lord of all that
exists.”p (39:75).

And similarly,
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¢He is Allah, there is no ilah except for Him, His is the praise

in the beginning and in the end, His is the judgement and to
Him shall you (all) return.y (28:70)

Verily, all thanks are due to Allih in the beginning and in
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the end, for what He has created and what He shall create.
Allah is the One praised for all things, just as the praying
person says, “O Allah, Yours is the praise, praise that fills the
heavens, the earth and whatever You will after that.”!!

All the thanks are due to Allah Who sent His Messengers,
whom He described as,

RN L S 0588 50t 5209

&Bearers of good news, and warners, so that mankind would

have no plea against Allah after the (coming of) Messengers.d

(An-Nisa’ 4:165)
and ended them with the unlettered, Arabian, Makkan Prophet
who guides to the clear straight path. Allah sent the Prophet
Muhammad # to all of His creation - the Jinns and mankind -
from the time that his prophethood began until the
commencement of the Last Hour. Allah said,
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¢Say (O Muhammad 3#): “O mankind! Verily, I am the
Messenger sent to you all by Allah, the One to Whom the
dominion of the heavens and the earth belongs. There is no god
(worthy of worship) but He. It is He Who gives life and causes
death. So believe in Allah and His Messenger, the unlettered
Prophet, who believes in Allah and His Words, and follow him
so that you may be guided.”’y (Al-A‘raf 7:158) and,
¢That by it, 1 may warn you and whoever it reachesp (Al-
An‘am 6:19).
Therefore, whether one is an Arab or non-Arab, black or red,

human or Jinn, whoever this Quran is conveyed to, it is a
warning for them all. This is why Allah said,
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m Al-Bukhari, Muslim and others have recorded Hadiths mentioning
this supplication.




Introduction 27

¢But whoever rejects it among the groups (of other peoples), the
Fire will be their promised meeting placep (Hid 11:17).

Therefore, whoever disbelieves in the Qur’an among those
whom we mentioned, then, according to Alldah, the Fire will be
their destination. Allah said,
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§Then leave Me alone with those who deny this narration (the

Qur'an). We shall gradually punish them from where they
perceive not.p (Nun 68:44).

Also, the Messenger of Allah # said,
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tI was sent to the white and red.» Mujahid commented, “Meaning,
mankind and the Jinns.”!! Hence, Muhammad # is the
Messenger to all creation, mankind and Jinn, conveying what
Allah revealed to him in the Glorious Book that,
¢Falsehood cannot come to it from before it or behind it, (it is)
sent down by the Wise, Worthy of all praise.p (Fussilat 41:42)

Therefore, the scholars are required to elaborate upon the
meanings of Allidh’s Speech and to convey these meanings,
providing they seek them from their proper resources. The
scholars are required to learn and convey these meanings, just
as Allah said,
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¢(And remember) when Allah took a covenant from those who
were given the Scripture (Jews and Christians) to make it
known and clear to mankind, and not to hide it, but they threw
it away behind their backs, and purchased with it some
miserable gain! And indeed worst is that which they bought.p
(Al ITmran 3:187) and,
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'l Ahmad 5:145.
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¢Verily, those who purchase a small gain at the cost of Alldh’s
covenant and their oaths, they shall have no portion in the
Hereafter (Paradise). Neither will Allah speak to them nor look
at them on the Day of Resurrection, nor will He purify them,
and they shall have a painful tormentd (Al Imran 3:77).

Allah criticized the People of the Scriptures - Jews and
Christians - who came before us, for ignoring Allah’s Book
that was revealed to them, and for acquiring and indulging in
the affairs of this life, all the while being distracted from what
they were commanded, that is, adhering to Allah’s Book.

We Muslims are thus required to refrain from doing what
Allah criticized the People of the Scriptures for, and to heed
what He commanded us; learning and comprehending the
Book of Alldh, revealed to us, and to convey all that is in it.
Allah said,
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€Has not the time come for the hearts of those who believe (in
the Oneness of Allah — Islamic Monotheism) to be affected by
Allah’s Reminder (this Qur‘dn), and that which has been
revealed of the truth, lest they become as those who received the
Scripture before, and the term was prolonged for them and so
their hearts were hardened? And many of them were Fasiqin
(the rebellious, the disobedient to Allah) Know that Alldh gives
life to the earth after its death! Indeed We have made clear the
Ayat to you, if you but understandd (57:16-17).

Hence, Allah’s mentioning this Ayah (57:17) after the Ayah
that preceded it, alerts us to the fact that just as He brings
life to the earth after it has died, He also softens the hearts
with faith and guidance after they become hard because of
committing sins and errors. We ask Alldh to grant us this
good end, He is Most Kind, Most Generous.
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The Sources for Tafsir

If someone asks about the best methods of Tafsir, we reply
that the best method is to explain the Qur'an with the Qur'an
itself. What is mentioned in general terms in one place in the
Qur’an, is usually explained in another place. When one does
not find this easily, he should look to the Stnnah because its
purpose is to explain the Qur’an and elaborate upon its
meanings. Allah said,
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¢Surely, We have sent down to you (O Muhammad %) the
Book (this Qur’an) in truth that you might judge between men
by that which Allah has shown you, so be not a pleader for the
treacherous.y (4:105),
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¢And We have not sent down the Book (the Qur’an) to you (O
Muhammad &), except that you may explain clearly unto them
those things in which they differ, and (as) a guidance and a
mercy for a folk who believe.» (16:64) and,
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¢And We have also sent down unto you (O Muhammad &) the
Dhikr [reminder and the advice (i.e. the Qur'an)], that you
may explain clearly to men what is sent down to them, and that

they may give thought.p (16:44).
This is why the Messenger of Allah # said,

»
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I was given the Qur'an and its equal with it, in reference to
the Sunnah.!!!

The Sunnah was a revelation from Alldh just as the Qur’an,
although it is not recited as the Qur’an is recited.

So one seeks the Tafsir of the Qur’an with the Qur’an itself
and with the Sunnah. If one cannot find the Tafsir in the

) Ahmad 4:131
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Qur’an or Sunnah, he should refer to the statements of the
Companions, who were the most knowledgeable of Tafsir, for
they witnessed the situations and incidents that we did not
witness. They also had the deepest comprehension, the most
correct knowledge, and the most righteous works. Especially
the scholars and leaders among them, such as the Four
Rightly Guided Khalifahs and righteous Iméams, and ‘Abdullah
bin Mastd, may Allah be pleased with them all. Imam Abu
Ja¥far bin Jarir At-Tabari narrated that ‘Abdullah bin Mas‘d
said, “By He other than Whom there is no God, no Ayah in the
Book of Allah was revealed but I have knowledge about whom
and where it was revealed. Verily, if I know of a person who has
more knowledge than me in the Book of Alldh that the animals
can reach (by travelling on them), I will travel to meet him.”

Also, among the scholars of the Companions is the great
scholar, the sea of knowledge, ‘Abdullah bin ‘Abbas, the
cousin of the Messenger of Allah i and the explainer of the
Qur’an, as a result of the blessing of the supplication of the
Messenger of Allah j%. The Prophet i invoked Allah for the
benefit of Ibn ‘Abbas,
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«O Allah! Teach him Figh in the religion and
interpretation »!!}

Further, Ibn Jarir At-Tabari reported that ‘Abdullah bin
Masd said, “Yes, Ibn ‘Abbas is the interpreter of the Qur'an.”
This Hadith has an authentic chain of narrators./?! Ibn Mas‘ad
died in the thirty-second year of Hijrah and ‘Abdullah bin ‘Abbas
lived for thirty-six years after that. Hence, what do you think
about the knowledge that Ibn ‘Abbas collected after Ibn MasQd?
Al-A‘mash said that Abu Wa'il said, “Ali once appointed
‘Abdullah bin ‘Abbas to lead the Hajj season. Ibn ‘Abbas gave a
speech to the people in which he read and explained Surat Al-
Bagarah (according to another narration, Stirat An-Niir) in such
a way, that if the Romans, Turks and the Daylam heard him,
they would have embraced Islam.”!

1) Fath Al-Bari 1:205.
(21 At-Tabari 1:90.
31 At-Tabari 1:81.
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This is why the majority of the knowledge Isma‘l bin ‘Abdur-
Rahmaén As-Suddi Al-Kabir collected in his Tafsir is from these
two men, Ibn Masdd and Ibn ‘Abbas. Yet, he sometimes
mentions what they narrated of the Israelite accounts that the
Messenger of Allah # has allowed when he said,

‘5. T2 v %2 ece v Go Tageo R E . T T
(WI1H ‘:,L:« —dS fay Y Y3 J‘:‘,‘)"‘lg_c‘ o5F 1pa=) &l Y5 o pan
80 5 25

«Convey on my behalf, even if it is one Ayah (sentence), and
narrate from the Children of Israel, as there is no sin in this.
And whoever intentionally lies on me, let him assume his
assured seat in the Fire.»

This Hadith from ‘Abdullih bin Amr was collected by Al-
Bukhari (Fath Al-Bari 6:572). This is why when ‘Abdullah bin
‘Amr had possession of two books from the People of the
Scripture on the Day (battle) of the Yarmuk, he used to
narrate what was in them, because of what he understood of
the Hadith that allowed this practice.

Israelite Accounts and Tales

Yet, the Israelite accounts and stories should only be used
as supporting evidence, not as evidence themselves. There are
three types of these accounts and tales; a kind that we are
sure is authentic because we have in our religion something
that testifies to its truth. The second type is what we know to
be false based on what we have. The third is of neither type.
Hence, we neither affirm nor deny this type, and we are
allowed to narrate it, because of the Hadith that we
mentioned. The majority of these are of no religious benefit.
For instance, an Israelite tale mentions the names and
number of the people of the Cave (Al-Kahf) and the color of
their dog. They also include the type of tree Moses’ staff was
made of, the kind of the birds Ibrahim brought back to life by
Allah’s leave, the part of the cow the dead Israelite was struck
with to resurrect him, and the kind of tree that Allah spoke to
Moses through. Such examples of things that Allah kept
unexplained in the Qur'an do not carry any daily or religious
significance for responsible adults.
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The Tafsir of the Tabi‘in

When unable to find the Tafsir in the Qur’an, the Sunnah or
with the Companions, the scholars then look to the Tafsir of
the Tabi‘in, (second generation of Islam) such as Mujahid bin
Jabr, who was a wonder himself in Tafsir. Muhammad bin
Ishaq narrated that Abban bin Salih said that Mujahid said, “I
reviewed the Mushaf with Ibn ‘Abbas thrice from beginning to
end asking him about each and every Ayah in it.” Also, Ibn
Jarir narrated that Ibn Abi Mulaykah said, “I saw Mujahid
asking Ibn ‘Abbas about the Tafsir of the Qur’an while he was
holding his tablets (papers). Ibn ‘Abbas would say to him,
‘Write,” until Mujahid asked him about the entire Tafsir.” This
is why Sufyan Ath-Thawri said, “If the Tafsir reaches you from
Mujahid, then it is sufficient for you.”"

The scholars of Tafsir also include Sa‘id bin Jubayr,
Tkrimah-the freed servant of Ibn ‘Abbas, ‘Ata’ bin Abi Rabah,
Al-Hasan Al-Basri, Masrtuq bin Al-Ajda‘, Sa‘id bin Al-
Musayyib, Abu Al-‘Aliyah, Ar-Rabi‘ bin Anas, Qatadah, Ad-
Dahhak bin Muzahim and other scholars among the Tabi‘in
and the following generations. The statements of these Imams
should be mentioned and referred to for Tafsir. We should
mention here that these scholars use a variety of meanings for
some words, leading those who do not have enough knowledge
to think that they conflict, and thus, they consider them
opposing statements. This is not correct, for some of these
scholars would use variations of the same expressions and
some of them would use the precise terms. These meanings
are all the same in the majority of instances, and those who
have sound comprehension see this, and Allah is the One Who
guides and directs to success.

Tafsir by mere Opinion

It is prohibited to indulge in Tafsir by mere opinion.
-Muhammad bin Jarir reported that Ibn ‘Abbas said that the
Prophet $% said,

01 5 2k Tz AR R uf, oisll p 36 3o

1 For this, and the previous quotes, see At-Tabari 1:90-91.
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«Whoever explains the Qur'an with his opinion or with what he
has no knowledge of, then let him assume his seat in the Fire.»

At-Tirmidhi, An-Nasdi and Abu Dawud also recorded this
Hadith. At-Tirmidhi said, "Hasan".

Explaining what One has Knowledge of, Silence
otherwise

The Salaf used to refrain from explaining what they had no
knowledge of. For instance, Ibn Jarir (At-Tabari) reported that
Abu Ma‘mar said that Abu Bakr As-Siddiq said, “Which land
will carry me and which heaven will shade me if I said about
Allah’s Book that which I have no knowledge of?"!'! Ibn Jarir
also reported that Anas narrated that ‘Umar bin Al-Khattab
read the Ayah,

4t Lsp
4And fruits and Abba (herbage, etc.)p

while standing on the Minbar. He then said, “We know the fruit,
so what is the Abba?” He then said, “O ‘Umar! This is
exaggeration.”?) This statement means that ‘Umar briefly
wanted to know the exact nature of the Abbag, for it was evident -
to him - that it is a plant that grows on earth, just as Allah said,

AT R AN

§And We cause therein the grain to grow. And grapes and
clover plants (i.e. green fodder for the cattle)y (80:27-28).

Ibn Jarir also recorded that Ibn Abi Mulaykah said that Ibn
‘Abbas was asked about an Ayah, “That if any of you is asked
about, he will indulge in its Tafsir.” without hesitation Ibn
‘Abbas refused to say anything about it (meaning with his
opinion). This narration has an authentic chain of narrators.
He also narrated that Ibn Abi Mulaykah said, “A man asked
Ibn ‘Abbas about,

.

¢ At WG, o L

¢One Day, the space whereof is a thousand years.p

('l At-Tabari 1:78.
2] At-Tabari 24 :229.
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Ibn ‘Abbas asked him, ‘What is,

4 I ok L S
¢Day the measure whereof is fifty thousand yearsy?’

The man said, T only asked you to tell me.’ Ibn ‘Abbas said,
‘They are two Days that Allah has mentioned in His Book and
He has better knowledge of them.” He disliked commenting on
the Book of Allah when he had no knowledge about it.”

Al-Layth narrated that Yahya bin SaTd said that Sa%id bin
Al-Musayyib used to talk about what he knows of the Qur’an
(At-Tabari 1:86). Also, Ayyub, Ibn ‘Awn and Hisham Ad-
Dastuwa’l narrated that Muhammad bin Sirin said, “I asked
‘Ubaydah (meaning, As-Salmani ) about an Ayah of the Qur’an
and he said, “Those who had knowledge about the
circumstances surrounding revelation of the Qur’an have
perished. So fear Allih and seek the right way.” Ash-Shabi
narrated that Masriq said, “Avoid Tafsir, because it is
narration related to Allah.”!

These authentic narrations from the Companions and the
Imams of the Salaf (righteous ancestors) testify to their
hesitation to indulge in the Tafsir of what they have no
knowledge of. As for those who speak about what they have
linguistic and religious knowledge of, then there is no sin in
this case. Hence, the scholars and the Imams, including the
ones we mentioned, issued statements of Tafsir and spoke
about what they had knowledge of, but avoided what they had
no knowledge of. Refraining from indulging in what one has no
knowledge of is required of everyone, just as everyone is
required to convey the knowledge that they have when they
are asked. Allah said,

€525 N5 o i
¢To make it known and clear to mankind, and not to hide it
(3:187).

Also, a Hadith narrated through several chains of narrators
says,

. . S S
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m At-Tabari 1:86, for these quotes.
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«Whoever is asked about knowledge that he knows but hid it,
will be tied with a muzzle made of fire on the Day of
Resurrection /1l

The Makkan and Madinan Siirahs

Hammam narrated that Qatadah said, “Suarahs: Al-Bagarah
(2}, Al ‘Imran (3), An-Nisa’ (4), Al-Ma’idah (5), Bard’ah (9), Ar-
Ra‘d (13), An-Nahl (16), Al-Hajj (22), An-Nur (24), Al-Ahzab
(33), Muhammad (47), Al-Fath (48}, Al-Hujurdat (49}, Ar-Rahmén
(55), Al-Hadid (57), Al-Mujadilah (58), Al-Hashr (59), Al-
Mumtahanah (60), As-Saff (61), AlJumu‘ah (62}, Al-Mundfiqin
(63), At-Taghabun (64), At-Taldq (65),

€A 35y
€0 Prophet! Why do you forbid (for yourself)y to Ayah
number ten, and also
£:15 Gy
§When is shakeny (99:1), and,
L A G 11~

¢When there comes the Help of Allih (to you, O Muhanmad 3
against your enemies)y (110:1) in the Qur'an were revealed in Al-
Madinah. The rest were revealed in Makkah.”

The Number of the Qur’anic Ayat

As for the count of Aydt of the Glorious Qur’an, these are at
least six thousand. There is a difference of opinion over this
count; some said the number is six thousand, while some
added two hundred and four Aydt and some added fourteen.
Also, some added two hundred and nineteen, while some
others added two hundred and twenty-five or twenty-six.
Furthermore, others added two hundred and thirty-si.., as Abu
‘Amr Ad-Dani said in his book, Al-Bayan.

The Number of Words and the Letters of the Qur’an

As for the number of the words and the letters of the
Glorious Qur’an, Al-Fadl bin Shadhan said that ‘Ata’ bin Yasar

11 Ahmad, At-Tirmidhi, and others.
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. said they are, “Seventy-seven thousand, four hundred and
thirty-nine words.”

As for the number of letters of the Qur’an, ‘Abdullah bin
Kathir said that Mujahid said, “This is our count of the letters
in the Qur’an: three hundred twenty-one thousand one
hundred and eighty letters.” Further, Al-Fadl said that ‘Ata’
bin Yasar said that the Qur’an has, “Three hundred twenty-
three thousand and fifteen letters.” In addition, Salam Abu
Muhammad Al-Hamani said, “Al-Hajjdj gathered the readers
(of the Qur’an), those who memorized it, and the scribes, and
he asked them, Tell me about the entire Qur'an, how many
letters does it consist of?’ They said, ‘We counted three
hundred forty thousand seven hundred and forty letters.”

Dividing the Qur’an into Parts

Al-Hajjaj then said, “Tell me where the middle is.” They
found that the middle is at Allah’s statement,

iy

¢And let him be carefulp in Sarat Al-Kahf (18:19) while the
third is at the hundredth Ayah in Strat Bard’ah (9). The
second third ends at the hundredth or the hundred and first
Ayah of Surat Ash-Shu‘ard (26), and the last third ends at the
end of the Qur'an. The seventh ends at the end of Alldh’s
statement,

s oG
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4Of them were (some) who believed in him (Muhammad i),
and of them were (some) who averted their facesy (4:55).

The second seventh ends at last letter of His statement in
Strat Al-A‘raf (7:147),

g

>

€Then will be losty The third seventh ends at Allah’s statement
in Sarat Ar-Ra‘d (13: 35),

L 4

LWL

¢lts provision.} The fourth at the end of His statement in Surat
Al-Hajj (22:34),

&0 {2y
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¢We have appointed religious ceremonies.p The fifth seventh ends
at Allah’s statement in Siarat Al-Ahzab (33:36),

€l V) o5 SF U

&It is not for a believer, man or womany. The sixth seventh ends
at Allah’s statement in Strat Al-Fath (48:6)

€556 i i S0
¢Who think evil thoughts about Allah.3

The last seventh ends at the end of the Qur’an.

Salam bin Muhammad then said, “We learned these facts in
four months.” Some people said that Al-Hajjaj used to read one
fourth of the Qur'an each night. We should mention that the
first fourth ends at the end of Sarat Al-An‘am (6), the second at,

¢aficisy

¢And let him be carefuly Suarat Al-Kahf (18:19), the third at the
end of AzZumar (39) and the last fourth at the end of the
Qur’an. Ash-Shaykh Abu ‘Amr Ad-Dani said in his book, Al-
Baydn, that there is a difference of opinion over all of these
statements. Allah knows best.

The Juzu’ or Chapter of the Qur’an

As for the chapters of the Qur’an, there are thirty well-
known Juzu’, which are used in the various schools and so
forth. We mentioned the Hadith that the Companions used to
divide the Qur'an by Juzu’s - not Sidrahs - This Hadith is
recorded in the Musnad of Imam Ahmad, Sunan of Abu
Dawud and by Ibn Majah, that Aws bin Hudhayfah said that
he asked the Companions of the Messenger of Alldh i during
his lifetime about how they used to divide the Qur'an. They
said, “A third, a fifth, a seventh, a ninth, one-eleventh, one-
thirteenth and the Mufassal until the end."!!

The Meaning of Sdrah

There is a difference of opinion about the meaning of the
word ‘Strah’ - chapter - and what it is derived from. It was

m Ahmad, Abu Dawud, and Ibn Majah.
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said that ‘Sidrah’ means elevation and height.

An-Nabighah - a renowned poet from the pre-Islamic era -
said (when he was praising a king),

‘Do you realize that Allah has given you such a Sawrah, that
every other king remains far below it?’

Furthermore, Sirah implies that the reader is moving from
one stage to another. It was also said that Sirah means
height, just like walls that surround cities. It was said that
Strah was called as such because it is a part of the Qur’an,
as compared to the word Asdr, which is in reference to
whatever remains in the pot. Therefore, in this case, the origin
of the word was altered so that the word now reads Sarah. It
was also said that Sirah was called such because it is
complete and perfect, as the Arabs used to call the perfect
camel a Sarah. I say that the word Sirah means collecting or
surrounding parts - or the Aydt in this case, just as the wall
that surrounds the city, surrounds its homes and buildings.
The plural for the word Sirah is Stawadar, Stuwarat and Surdt.

The Meaning of Ayah

The Ayah is the sign - or pause - that separates the speech
before and after, meaning that the Ayah is separate from its
preceding and following sentences. Allah said,

daacall Lo i)
¢The sign of His kingdom$ (2:248).
It was also said that it was called ‘Ayah’, meaning, ‘a

wonder’, because mankind is unable to produce something like
it. The plurals for Ayah are Ayy, Aydt and Ayay.

The Meaning of Kalimah

As for the word Kalimah, it means ‘one word’, which might
consist of two letters such as Ma and La. The Kalimah might
also contain more than ten letters such as,

BT
¢Layastakhlifannahum $(24:55),
a0y

¢Anulzimukumuha® (11:28) and,
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sty

¢Fa-Asqaynakumuhy. (15:22) Also, a Kalimah might constitute
an entire Ayah, such as

L g
¢Wal-Fajry (89:1)
$nih}
¢Wad-Duhap (93:1) and,

€<J5
¢Wal-"Asry (103:1).

Further, the scholars of Kufah said that each of ‘Alif Lam
Mim, Ta Ha, Yasin, Ha Mim is a Kalimah. In addition, Abu
‘Amr Ad-Dani said, “I know of only one Ayah that is one word,
that is, Allah’s statement,

L FE1ew

¢Mudhammatany in Surat Ar-Rahman (55:64).”

Does the Qur’an contain non-Arabic Words?

Al-Qurtubi said, “There is a consensus that the Qur’an does
not contain any non-Arabic expressions. The scholars also
agree that there are some non-Arabic names in the Qur’an,
such as Ibrahim (Abraham), Nith (Noah) and Lit. They disagree
over whether there is anything in it that is exclusively not
Arabic, whereas Al-Baqillani and At-Tabari rejected this notion,
saying, ‘What the Qur’an contains of non-Arabic terms is
shared between various languages.”
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The Tafsir of Surat Al-Fatihah

(Chapter 1)

Which was revealed in Makkah
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\\\, The Meaning of Al-

Fdtihah and its
Various Names

This Sarah is called
Al-Fatihah, that is,
the Opener of the
Book, the Siirah with
which prayers are
begun. It is also
called, Umm Al-Kitab
(the Mother of the
Book), according to
the majority of the
scholars. In an
authentic Hadith
recorded by At-
Tirmidhi, who graded
it Sahih, Abu
Hurayrah said that
the Messenger of
Allah 2 said,

ool 25 8 A
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tAl-Hamdu lillhi Rabbil-'Alamin is the Mother of the Qur'an,
the Mother of the Book, and the seven repeated Ayat of the

Glorious Qur'an .»

It is also called Al-Hamd and As-Saldh, because the Prophet

#= said that his Lord said,
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«The prayer (i.c., Al-Fatihah) is divided into two halves
between Me and My servants.” When the servant says, ‘All
praise is due to Allah, the Lord of existence,” Allah says, "My
servant has praiscd Me."!")

Al-Fatihah was called the Salah, because reciting it is a
condition for the correctness of Saldh - the prayer. Al-Fatihah
was also called Ash-Shifa’ (the Cure).

It is also called Ar-Rugyah (remedy), since in the Sahih, there
is the narration of Abu Safid telling the the story of the
Companion who used Al-Fatihah as a remedy for the tribal
chief who was poisoned. Later, the Messenger of Allah 3% said
to a Companion, sas L5 < .
@3] gl ¢L,\5 Ly
«How did you know that it is a Ruqyah??!

Al-Fatihah was revealed in Makkah as Ibn ‘Abbas, Qatadah
and Abu Al-‘Aliyah stated. Alldh said,

€Ol & G2 i Gy
¢And indeed, We have bestowed upon you the seven Mathinidy

(seven repeatedly recited verses), (i.e. Sidrat Al-Fatihah)
(15:87).8) Allah knows best.

How many Ayat does Al-Fatihah contain?

There is no disagreement over the view that Al-Fatihah
contains seven Ayat. According to the majority of the reciters
of Al-Kufah, a group of the Companions, the Tabi‘in, and a
number of scholars from the successive generations, the
Bismillah is a separate Ayah in its beginning. We will mention
this subject again soon, if Allah wills, and in Him we trust.

The Number of Words and Letters in Al-Fatihah

The scholars say that AlFatihah consists of twenty-five
words, and that it contains one hundred and thirteen letters.

M At-Tirmidhi, Tulfat Al-Ahwadhi 8 :283.

2 Fath Al-Bari 4:529.

(31 That is, because this Ayah, which refers to Al-Fatihah, was itself
revealed in Makkah.
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The Reason it is called Umm Al-Kitab

In the beginning of the Book of Tafsir, in his Sahih, Al-
Bukhari said; “It is called Umm Al-Kitab, because the Qur’an
starts with it and because the prayer is started by reciting
it. 11 1t was also said that it is called Umm Al-Kitab, because
it contains the meanings of the entire Qur’an. Ibn Jarir said,
“The Arabs call every comprehensive matter that contains
several specific areas an Umm. For instance, they call the skin
that surrounds the brain, Umm Ar-Ra’s. They also call the flag
that gathers the ranks of the army an Umm.” He also said,
“Makkah was called Umm Al-Qurd, {the Mother of the Villages)
because it is the grandest and the leader of all villages. It was
also said that the earth was made starting from Makkah "2

Further, Imam Ahmad recorded that Abu Hurayrah narrated
about Umm Al-Qur’in that the Prophet £ said,

«’r_hd_"'.| 31'}‘31 ;_,93 &,;L‘.;Jl g.‘Jl ;,.}j .;ﬂ}ﬁl (:{ 2
oIt is Umm Al-Qur'an, the seven repeated (verses) and the
Glorious Qur’an !

Also, Abu Ja‘far, Muhammad bin Jarir At-Tabari recorded
Abu Hurayrah saying that the Messenger of Allah said about
Al-Fatihah,

(B 25 a3 S &gl g ol 4 e
ot is Umm Al-Qur'an, Al-Fatihah of the Book (the Opener of
the Qur'an) and the seven repeated (verses) )\

Virtues of Al-Fatihah

Imam Ahmad bin Hanbal recorded in the Musnad that Abu
Satid bin Al-Mu‘alla said, “I was praying when the Prophet
called me, so I did not answer him until I finished the prayer. I
then went to him and he said, «What prevented you from
coming? 1 said, 'O Messenger of Allah ! I was praying.” He said,
«Didn’t Allgh say,

(1] Fath Al-Bari 8:6.
2] At-Tabari 1:107.
Bl Ahmad 2:448.

4l At-Tabari 1:107.
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€m0 65 6) 4256 5 10T 0 S D
€0 you who believe! Answer Allah (by obeying Him) and (His)
Messenger when he (%) calls you to that which gives you life?
He # then said,
tandt G @555 51 08 o g 550 (et S
¢l will teach you the greatest Siirah in the Qur'an before you leave the
Masjid.» He held my hand and when he was about to leave the

Masjid, 1 said, ‘O Messenger of Allah! You said: I will teach you
the greatest Strah in the Qur’an.’ He said, «Yes.»

el &) & L0y
«Al-Hamdu lillahi Rabbil-’Alamin»”
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oIt is the seven repeated (verses) and the Glorious Qur'n that I
was given 21!

Al-Bukhari,?) Abu Dawud, An-Nasa’l and Ibn Majah!® also
recorded this Hadith.

Also, Imam Ahmad recorded that Abu Hurayrah said, “The
Messenger of Allah # went out while Ubayy bin Kab was
praying and said, O Ubayy/» Ubayy did not answer him. The
Prophet # said, (O Ubayy!» Ubayy prayed faster then went to
the Messenger of Allah # saying, ‘Peace be unto you, O
Messenger of Allah!’ He said, «Peace be unto you. O Ubayy, what
prevented you from answering me when I called you?» He said, ‘O
Messenger of Allah! I was praying.’ He said, Did you not read
among what Allah has sent down to me,»

P U S 0 4205 A 1)
¢Answer Allah (by obeying Him) and (His) Messenger when he
(38) calls you to that which gives you life?y

He said, Yes, O Messenger of Allah! I will not do it again.’ the
Prophet # said,

1] Ahmad 4:211.
2 Fath Al-Bari8:6, 271.
31 Abu Dawud 2:150, An-Nasa’ 2:139, and Ibn Majah 2:1244.
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“Would you like me to teach you a Strah the likes of which

nothing has been revealed in the Tawrdh, the Injil, the Zabar

(Psalms) or the Furgan (the Qur'an)?»
He said, ‘Yes, O Messenger of Allah!” The Messenger of Allah i
said, ¢«I hope that I will not leave through this door until you have
learned it.» He (Kab) said, ‘The Messenger of Allah held my
hand while speaking to me. Meanwhile I was slowing down
fearing that he might reach the door before he finished his
conversation. When we came close to the door, I said: O
Messenger of Allah ! What is the Sirah that you have promised
to teach me?’ He said, «What do you read in the prayer.» Ubayy
said, ‘So I recited Umm Al-Qur’dn to him.’ He # said,

R TIYS BER TN (R TR N TR [T e /v

RO B R ER O o6l
«By Him in Whose Hand is my soul! Allah has never revealed
in the Tawrdh, the Injil, the Zabiir or the Furgin a Surah like
it. It is the seven repeated verses that I was given .»?”

Also, At-Tirmidhi recorded this Hadith and in his narration,
the Prophet % said,

iimed gl i oToBy B cih 5 i

ut is the seven repeated verses and the Glorious Qur'an that I was
given.» At-Tirmidhi then commented that this Hadith is Hasan
Sahih.!"

There is a similar Hadith on this subject narrated from Anas
bin Malik!? Further, ‘Abdullah, the son of Imam Ahmad,
recorded this Hadith from Abu Hurayrah from Ubayy bin Kab,
and he mentioned a longer but similar wording for the above
Hadith B! In addition, At-Tirmidhi and An-Nasa’ recorded this
Hadith from Abu Hurayrah from Ubayy bin Kab who said that
the Messenger of Allah # said,

1l Ahmad 2:412, Tuhfat Al-Ahwadhi 8 :283.
121 Al-Hakim 1:560.
B} Ahmad 2:357 and 5:114.
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“Allal has never revealed in the Tawrah or the Injil anything

similar to Umm Al-Qur'an. 1t is the scven repeated verses and
it is divided into tiwo halves between Allah and His servant.»

This is the wording reported by An-Nasa’i. At-Tirmidhi said
that this Hadith is Hasan Gharib .|V

Also, Imam Ahmad recorded that Ibn Jabir said, “I went to
the Messenger of Allah i after he had poured water (for
purification) and said, ‘Peace be unto you, O Messenger of
Allah!’ He did not answer me. So 1 said again, ‘Peace be unto
you, O Messenger of Allah!’ Again, he did not answer me, so I
said again, ‘Peace be unto you, O Messenger of Allah!’ Still he
did not answer me. The Messenger of Allah # went while I was
following him, until he arrived at his residence. I went to the
Masjid and sat there sad and depressed. The Messenger of
Allah # came out after he performed his purification and said,
“Peace and Allah’s mercy be unto you, peace and Allah’s mercy be
unto you, peace and Alldh’s mercy be unto you.» He then said, «O
‘Abdullah bin Jabir! Should I inform you of the best Stirah in the
Qur'an? 1 said, Yes, O Messenger of Allah!’ He said, tRead, ‘All
praise be to Allah, the Lord of the existence,’ until you finish it.»"12)
This Hadith has a good chain of narrators.

Some scholars relied on this Hadith as evidence that some
Ayat and Sdrahs have more virtues than others.

Furthermore, in the chapter about the virtues of the Qur’an,
Al-Bukhari recorded that Abu Said Al-Khudri said, “Once, we
were on a journey when a female servant came and said, ‘The
leader of this area has been poisoned and our people are
away. Is there a healer among you?’ Then a man whose
healing expertise did not interest us stood for her, he read a
Rugyah for him, and he was healed. The chief gave him thirty
sheep as a gift and some milk. When he came back to us we
said to him, You know of a (new) Rugyah, or did you do this
before?’ He said, T only used Umm Al-Kitab as Rugqyah.’ We

") Tuhfat Al-Ahwadhi 8:553 and An-Nasa'l in Al-Kubra 1:318.
2] Ahmad 4:177 and Al-Muwatta 1:84.
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said, ‘Do not do anything further until we ask the Messenger
of Allah.” When we went back to Al-Madinah we mentioned
what had happened to the Prophet 3. The Prophet % said,

by o UtpB15 1A ) ) 56 G
tWho told him that it is a Ruqyah? Divide (the sheep) and
reserve a share for me 1"l
Also, Muslim recorded in his Sahih, and An-Nasai in his
Sunan that Ibn ‘Abbas said, “While Jibril (Gabriel) was with
the Messenger of Allah 2, he heard a noise from above. Jibril
lifted his sight to the sky and said, This is a door in heaven
being open, and it has never been opened before now.” An angel
descended from that door and came to the Prophet # and said,
‘Receive the glad tidings of two lights that you have been given,
which no other Prophet before you was given: the Opening of
the Book and the last (three) Ayat of Surat Al-Bagarah. You will
not read a letter of them, but will gain its benefit.” ” This is the

wording collected by An-Nasa1 (Al-Kubra 5:12) and Muslim
recorded similar wording (1:554).

Al-Fatihah and the Prayer

Muslim recorded that Abu Hurayrah said that the Prophet s
said,

06l 2 6o 21 o o £ s bk e Lo o
tWhoever performs any prayer in which he did not read Umm
Al-Qur‘an, then his prayer is incomplete.» He said it thrice.

Abu Hurayrah was asked, “(When] we stand behind the
Imam?” He said, “Read it to yourself, for 1 heard the
Messenger of Allah #: say,
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) Fath Al-Bari 8:671.
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tAllah, the Exalted, said, ‘I have divided the prayer (Al-

Fatihah) into two halves between Myself and My servant, and
My servant shall have what he asks for.”

If he says,
€l O 4 A5y
4All praise and thanks be to Allah, the Lord of existence .y
Allah says, ‘My servant has praised Me.” When the servant says,
el NP
¢The Most Gracious, the Most Merciful .y
Allah says, ‘My servant has glorified Me.” When he says,

il 2y ched
€The Owner of the Day of Recompense.$

Allah says, ‘My servant has glorified Me,” or ‘My servant has related
all matters to Me.” When he says,

€65 B X5 2G)
€You (alone) we worship, and You (alone) we ask for help.»

Allah says, ‘This is between Me and My servant, and My servant
shall acquire what he sought.” When he says,

e il e el SN O iy L Loty
ol Y
4Guide us to the straight path. The way of those on whom You

have granted Your grace, not (the way) of those who earned
Your anger, nor of those who went astray},

Allah says, ‘This is for My servant, and My servant shall acquire
what he asked for..”

These are the words of An-Nasal, while both Muslim and
An-Nasa’ collected the following wording, “A half of it is for Me
and a half for My servant, and My servant shall acquire what



Siirah 1. Al-Fatihah (Part-1) 49
he asked for.”!l

Explaining this Haditth

The last Hadith used the word [Salah] ‘prayer’ in reference to
reciting the Qur’an, (Al-Fatihah in this case) just as Allah said
in another Ayah,

,,,,,,

4And offer your Saldh (prayer) neither aloud nor in a low
voice, but follow a way between .»

meaning, with your recitation of the Qur’an, as the Sahih
related from Ibn ‘Abbas.’?! Also, in the last Hadith, Allih said,
“I have divided the prayer between Myself and My servant into
two halves, a half for Me and a half for My servant. My
servant shall have what he asked for.” Allah next explained
the division that involves reciting Al-Fatihah, demonstrating
the importance of reciting the Qur’an during the prayer, which
is one of the prayer’s greatest pillars. Hence, the word ‘prayer’
was used here although only a part of it was actually being
referred to, that is, reciting the Qur’an. Similarly, the word
‘recite’ was used where prayer is meant, as demonstrated by
Allah’s statement,
L AR G T R R A R

¢And recite the Qur'an in the early dawn. Verily, the recitation of the
Qur'an in the early dawn is ever witnessed.p in reference to the
Fajr prayer. The Two Sahihs recorded that the angels of the
night and the day attend this prayer."!

Reciting Al-Fatihah is required in Every Rak‘ah of the
Prayer

All of these facts testify to the requirement that reciting the
Qur’an (Al-Féatihah) in the prayer is required, and there is a
consensus between the scholars on this ruling. The Hadith
that we mentioned also testifies to this fact, for the Prophet
said,

11 Muslim 1:296, and An-Nasa'’i in Al-Kubra 5:11,12.
2] Fath Al-Bari 8:257
B} Fath Al-Bari 8:251 and Muslim 1:439.
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“Whoever performs any prayer in which he did not recite Umm
Al-Qur’an, his prayer is incomplete »!")

Also, the Two Sahihs recorded that ‘Ubadah bin As-Samit
said that the Messenger of Allah # said,

ot sl BE 3 L ale W
«There is no prayer for whoever does not recite the Opening of
the Book 3!
Also, the Sahihs of Ibn Khuzaymah and Ibn Hibban recorded
that Abu Hurayrah said that the Messenger of Allah # said,
R} ‘i s o2 Y ivs 555 Yo
«The pra 3y.er during which Umm Al-Qur'an is not recited is
invalid /)

There are many other Hadiths on this subject. Therefore,
reciting the Opening of the Book, during the prayer by the
Imam and those praying behind him, is required in every
prayer, and in every Rak‘ah.

The Tafsir of Isti‘@dhah (seeking Refuge)

Allah said,
”t;‘ Mt RS G5 ““ _;\Lo-l‘ &* uﬂf‘) ALY 2 AR

i i 4 S Lk
4Show forgiveness, enjoin what is good, and stay away from
the foolish (i.e. don’t punish them). And if an evil whisper
comes fo you from Shaytin (Satan), then seek refuge with
Allah. Verily, He is Hearing, Knowing® (7:199-200),

{,u ‘,‘ .af.n i B

- -~ ) A% L5 1

e 'y {, ) -

€Repel evil with that which is better. We are Best-Acquainted

11 Ahmad 2:250.
1 Fath Al-Bari 2:276 and Muslim 1:295,
B) Ibn Khuzaymah 1:248, and Ibn Hibban 3:139.
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with things they utter. And say: “My Lord! I seek refuge with
You from the whisperings (suggestions) of the Shayatin (devils).
And [ seek refuge with You, My Lord! lest they should come
near me.”’y (23:96-98) and,

OIS e im L My S0y Pree dew caee Fe o st o Fr s
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¢Repel (an evil) with one which is better, then verily he with
whom there was enmity between you, (will become) as though
he was a close friend. But none is granted it except those who
are patient — and none is granted it except the owner of the
great portion (of happiness in the Hereafter, i.e. Paradise and of
a high moral character) in this world. And if an evil whisper
from Shaytan tries to turn you away (O Muhammad 3%) (from
doing good), then seck refuge in Allih. Verily, He is the
Hearing, the Knowing.$ (41:34-36)

These are the only three Aydt that carry this meaning. Allah
commanded that we be lenient human enemy, so that his soft
nature might make him an ally and a supporter. He also
commanded that we seek refuge from the satanic enemy,
because the devil does not relent in his enmity if we treat him
with kindness and leniency. The devil only seeks the
destruction of the Son of Adam due to the vicious enmity and
hatred he has always had towards man’s father, Adam. Allah
said,

G 5 KO 8 T i e Y o o

€O Children of Adam! Let not Shaytin deceive you, as he got
your parents [Adam and Hawwa’ (Eve)] out of Paradised
(7:27),

€adll S 5 UK R BT ) B DR X K L i
¢Surely, Shaytan is an enemy to you, so take (treat) him as an
enemy. He only invites his Hizb (followers) that they may
become the dwellers of the blazing Firey (35:6) and,

205.8 2 2o b ook
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€Will you then take him (Iblis) and his offspring as protectors
and helpers rather than Me while they are enemies to you?
What an evil is the exchange for the Zalimin (polytheists, and
wrongdoers, etc)$ (18:50).

The devil assured Adam that he wanted to advise him, but
he was lying. Hence, how would he treat us after he had
vowed,

¢”By Your might, then I will surely, mislead them all. Except
Your chosen servants among them (i.e. faithful, obedient, true
believers of Islamic Monotheism).”$ (38:82-83)
Also, Allah said,
St B SR e G B LK s G
s
€So when you [want to] recite the Qur'an, seek refuge with
Allah from Shaytin, the outcast (the cursed one). Verily, he
has no power over those who believe and put their trust only in
their Lord (Allah). His power is only over those who obey and
follow him (Satan), and those who join partners with Him.$
(16:98-100).

Seeking Refuge hefore reciting the Qur’an
Allah said,
€ P et 5 B RACE SN Z
&So when you [want lo] recite the Qur'an, seek refuge with
Allah from Shaytin, the outcast (the cursed one).p
meaning, before you recite the Qur’an. Similarly, Allah said,
€8s il &ags L i ) 23 )
&When you intend to offer As-Salah (the prayer), wash your
faces and your hands (forearms)y (5:6)

meaning, before you stand in prayer, as evident by the
Hadiths that we mentioned. Imam Ahmad recorded that Abu
Sa‘id Al-Khudri said, “When the Messenger of Allah # would
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stand up in prayer at night, he would start his prayer with the
Takbir (saying “Alldhu Akbar”; Allah is Greater) and would then
supplicate,

B Y5 Bhs JE5 (Al 8565 (Apass sl Bl

tAll praise is due to You, O Allah, and also the thanks.
Blessed be Your Name, Exalted be Your sovereignty, and there
is no deity worthy of worship except You.»

He i would then say thrice,
G5 ot ¥y &) ¥
tThere is no deity worthy of worship except Alldh,».
He i would then say,

0B s 030 be e 1 ollidlt 5y (A et i § 26

uI seck refuge with Allah, the Hearing, the Knowing, from the
cursed Satan, from his coercion, lures to arrogance and
poeins .».”

The four collectors of the Sunan recorded this Hadith, which
At-Tirmidhi considered the most famous Hadith on this
subject.!!!

Abu Dawud and Ibn Majah recorded that Jubayr bin Mut‘im
said that his father said, “When the Messenger of Allah i
started the prayer, he said,

S TR P T EALAN R 35 NP (I LA S P Y
(i) i) 0558 be o olidl e J1 5,20 G2 - s

tAllah is the Greater, truly the Greatest (thrice); all praise is
due to Allah always (thrice); and all praise is due to Alldh day
and night (thrice). O Allah! I seek refuge with You from the
cursed Satan, from his Hamz, Nafkh and Nafth.».”

‘Amr said, “The Hamz means asphyxiation, the Nafkh means
arrogance, and the Nafth means poetry.”?! Also, Ibn Majah
recorded that ‘Ali bin Al-Mundhir said that Ibn Fudayl
narrated that ‘Ata’ bin As-Sa’ib said that Abu ‘Abdur-Rahmaén

" Ahmad 3:69, Abu Dawud 1:490, Tuhfat Al-Ahwadhi 2:47, An-
Nasa’i 2:132, and Ibn Majah.

2 Abu Dawud 1:486 and Ibn Majah 1:265.
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As-Sulami said that Ibn Mas‘ud said that the Prophet % said,
) an3 15505 e I 0N G By 5,20 ) Sl
«O Allah! 1 seek reﬁlge’with You from the cursed devil, from

his Hamz, Nafkh and Nafth.»

He said, “The Hamz means death, the Nafkh means
arrogance, and the Nafth means poetry.”l!)

Seeking Refuge with Allah when One is Angry

In his Musnad, Al-Hafiz Abu Ya‘la Ahmad bin ‘Ali bin Al-
Muthanna Al-Mawsili reported that Ubayy bin Ka‘b said, “Two
men disputed with each other in the presence of the
Messenger of Allah i and the nose of one of them became
swollen because of extreme anger. The Messenger of Allah s
said,

‘= oW o iy 8T 0y G 2GR 6 5 el 1Y

ol know of some words that if he said them, what he feels will
go away, ‘I seek refuge with Allih from the cursed Satan.’»”

An-Nasa’l also recorded this Hadith in his book, Al-Yawm
wal-Laylah.1?)

Al-Bukhéri recorded that Sulaymén bin Surad said, “Two
men disputed in the presence of the Prophet # while we were
sitting with him. One of them was cursing the other fellow and
his face turned red due to anger. The Prophet % said,

ol 5y S0 06 5 W G e AT W6 3 2 RS

“r:?j'“
oI know of a statement which if he said it, will make what he
feels disappear, ‘1 seek refuge with Allah from the cursed
Satan."
They said to the man, ‘Do you not hear what the Messenger of
Allah is saying?’ He said, 1 am not insane.’” Also, Muslim,
Abu Dawud and An-Nasa'i recorded this Hadith.P!

1 1bn Majah 1:266.
(21 An-Nasa’ in Al-Kubrd, no. 10233.

1) Fath Al-Bari 6:388, Muslim 4:2015, Abu Dawud 5:140 and An-
Nasa'i in Al-Kubra.
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There are many other Hadiths about seeking refuge with
Allah. One can find this subject in the books on supplication
and the virtues of righteous, good deeds.

Is the Isti‘@Gdhah (seeking Refuge) required?

The majority of the scholars state that reciting the Isti‘Gdhah
(in the prayer and when reciting the Qur’an) is recommended
and not required, and therefore, not reciting it does not
constitute a sin. However, Ar-Razi recorded that ‘Ata’ bin Abi
Rabah said that the Isti‘ddhah is required in the prayer and
when one reads the Qur'an. In support of ‘Ata’s statement, Ar-
Razi relied upon the apparent meaning of the Ayah,

Ay
€Then seek refuge.y

He said that the Ayah contains a command that requires
implementation. Also, the Prophet i always said the
Isti‘adhah. In addition, the Isti‘ddhah wards off the evil of
Satan, which is neccessary, the rule is that the means needed
to implement a requirement of the religion is itself also
required. And when one says, “I seek refuge with Allah from the
cursed devil.” Then this will suffice.

Virtues of the Isti‘Gdhah

The Isti‘adhah cleanses the mouth from the foul speech that
it has indulged in. It also purifies the mouth and prepares it
to recite the speech of Allah. Further, the Isti‘Gdhah entails
seeking Allah’s help and acknowledging His ability to do
everything. The Isti‘adhah also affirms the servant’s meekness,
weakness and inability to face the enemy of his inner evil,
whom Alldh alone, Who created this enemy, is able to repel
and defeat. This enemy does not accept kindness, unlike the
human enemy. There are three Ayat in the Qur'an that affirm
this fact. Also, Alldh said,

T P 2 | P . g P
(\3’51,5) &gy &G SR 1 G el B
¢Verily, My servants (i.e. the true believers of Islamic

Monotheism) — you have no authority over them. And
sufficient is your Lord as a Guardian.» (17:65).

We should state here that the believers, whom the human
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enemies kill, become martyrs, while those who fall victim to
the inner enemy - Satan - become bandits. Further, the
believers who are defeated by the apparent enemy -
disbelievers - gain a reward, while those defeated by the inner
enemy earn a sin and become misguided. Since Satan sees
man where man cannot see him, it is befitting that the
believers seek refuge from Satan with Whom Satan cannot see.
The Isti‘ddhah is a form of drawing closer to Allah and seeking
refuge with Him from the evil of every evil creature.

What does Isti‘Gdhah mean?

Isti‘adhah means, “I seek refuge with Allah from the cursed
Satan so that he is prevented from affecting my religious or
worldly affairs, or hindering me from adhering to what I was
commanded, or luring me into what 1 was prohibited from.”
Indeed, only Allah is able to prevent the evil of Satan from
touching the son of Adam. This is why Allah allowed us to be
lenient and kind with the human devil, so that his soft nature
might cause him to refrain from the evil he is indulging in.
However, Allah required us to seek refuge with Him from the
evil of Satan, because he neither accepts bribes nor does
kindness affect him, for he is pure evil. Thus, only He Who
created Satan is able to stop his evil. This meaning is
reiterated in only three Aydt in the Qur’an. Allah said in Strat
Al-A'raf,

EI U LR R e
¢Show forgiveness, enjoin what is good, and turn away from
the foolish (i.e. don’t punish them).$ (7:199)

This is about dealing with human beings. He then said in
the same Sarah,
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¢And if an evil whisper comes to you from Shaytin, then seek
refuge with Allah. Verily, He is Hearing, Knowing (7: 200).»

Allah also said in Sturat Al-Mu’mintn,
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¢Repel evil with that which is better. We are Best-Acquainted
with the things they utter. And say: “My Lord! I seck refuge
with You from the whisperings (suggestions) of the Shayatin
(devils). And I seek refuge with You, My Lord! lest they should
come near me.” (23 :96-98).3

Further, Allah said in Surat As-Sajdah,

e 5 g ae el g 4t & i 5 20 ) T i
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2l L5058 28 A LAk B i 5, SR
€The good deed and the evil deed cannot be equal. Repel (the
evil) with one which is better, then verily he, between whom
and you there was enmity, (will become) as though he was a
close friend. But none is granted it (the above quality) except
those who are patient — and none is granted it except the
owner of the great portion (of happiness in the Hereafter, i.e.
Paradise and of a high moral character) in this world. And if an
evil whisper from Shaytan tries to turn you away (from doing
good), then seek refuge in Allah. Verily, He is the Hearing, the
Knowing® (41:34-36).

Why the Devil is called Shaytdn

In the Arabic language, Shaytan is derived from Shatana,
which means the far thing. Hence, the Shaytan has a different
nature than mankind, and his sinful ways are far away from
every type of righteousness. It was also said that Shaytdn is
derived from Shadta, (literally ‘burned’), because it was created
from fire. Some scholars said that both meanings are correct,
although they state that the first meaning is more plausible.
Further, Siybawayh (the renowned Arab linguistic) said, “The
Arabs say, ‘So-and-so has Tashaytan,’ when he commits the
act of the devils. If Shaytdn was derived from Shdta, they
would have said, Tashayyata (rather than Tashaytan).” Hence,
Shaytan is derived from the word that means, far away. This
is why they call those who are rebellious (or mischievous) from
among the Jinns and mankind a ‘Shaytan’. Allah said,

s ,ge o~ 4 . o . 0, Wt T eL A L P LA
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¢And so We have appointed for every Prophet enemies —

Shayatin (devils) among mankind and Jinn, inspiring one

another with adorned speech as a delusion (or by way of

deception)$ (6:112).

In addition, the Musnad by Imam Ahmad records that Abu
Dharr said that the Messenger of Allah 5 said,

Gl Y1 b EE Ge By 33855 Gl
«O Abu Dharr! Seek refuge with Allah from the devils of
mankind and the Jinns.»

Abu Dharr said, “I asked him 3, ‘Are there human devils?’ He
said, (Yes.»!!l Furthermore, it is recorded in Sahih Muslim
that Abu Dharr said that the Messenger of Allah # said,

A IR T AR (P P I RAT faip

«The woman, the donkey and the black dog interrupt the prayer
(if they pass in front of those who do not pray behind a Sutrah,
i.e. a barrier).»

Abu Dharr said, “I said, ‘What is the difference between the
black dog and the red or yellow dog?’ He said,

P

et 33281 2iKin
«The black dog is a devil »."1?

Also, Ibn Jarir At-Tabari recorded that Umar bin Al-Khattab
once rode a Berthawn (huge camel) which started to proceed
arrogantly. Umar kept striking the animal, but the animal
kept walking in an arrogant manner. Umar dismounted the
animal and said, “By Allah! You have carried me on a
Shaytan. 1 did not come down from it until after 1 had felt
something strange in my heart.” This Hadith has an authentic
chain of narrators.?!

The Meaning of Ar-Rajim

Ar-Rajim means, being expelled from all types of
righteousness. Allah said,

(1l Ahmad 5:178.
2l Muslim 1:365.
B! At-Tabari 1:111.



Suarah 1. Al-Fatihah (Part-1) 59
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¢And indeed We have adorned the nearest heaven with lamps,
and We have made such lamps Rujuman (as missiles) to drive
away the Shayatin (devils)y (67:5).

Allah also said,

}izﬁ J G255 ¥ v
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¢Verily, We have adorned the near heaven with the stars (for
beauty). And to guard against every rebellious devil. They
cannot listen to the higher group (angels) for they are pelted
from every side. Outcast, and theirs is a constant (or painful)
torment. Except such as snatch away something by stealing,
and they are pursued by a flaming fire of piercing brightnessy
(37:6-10).

Further, Allah said,
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¢And indeed, We have put the big stars in the heaven and We
beautified it for the beholders. And We have guarded it (near
heaven) from every Shaytan Rajim (outcast Shaytan). Except
him (devil) who steals the hearing then he is pursued by a clear
flaming fire.$ (15:16-18).

There are several similar Aydt. It was also said that Rajim
means, the person who throws or bombards things, because
the devil throws doubts and evil thoughts in people’s hearts.
The first meaning is more popular and accurate.

Bismillah is the First Ayah of Al-Fatihah
The Companions started the Book of Allah with Bismilldh:
Q@L—éﬂ“ ‘,:’:j‘ ;’T /:—A-i)
¢1. In the Name of Allah, the Most Gracious, the Most
Merciful .3
The scholars also agree that Bismillgh is a part of an Ayah
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in Surat An-Naml (chapter 27). They disagree over whether it is
a separate Ayah before every Strah, or if it is an Ayah, or a
part of an Ayah, included in every Sirah where the Bismillah
appears in its beginning. Ad-Daraqutni also recorded a Hadith
from Abu Hurayrah from the Prophet # that supports this
Hadith by Ibn Khuzaymah. Also, similar statements were
attributed to ‘Ali, Ibn ‘Abbas and others.!!!

The opinion that Bismilldh is an Ayah of every Surah, except
Al-Bara’ah (chapter 9), was attributed to (the Companions) Ibn
‘Abbas, Ibn ‘Umar, Ibn Az-Zubayr, Abu Hurayrah and ‘Ali.
This opinion was also attributed to the Tabi‘in: ‘Atd’, Tawus,
Sa‘id bin Jubayr, Makhal and Az-Zuhri. This is also the view
of ‘Abdullah bin Al-Mubarak, Ash-Shafii, Ahmad bin Hanbal,
(in one report from him) Ishdq bin Rahwayh and Abu ‘Ubayd
Al-Qasim bin Salam. On the other hand, Malik, Abu Hanifah
and their followers said that Bismillgh is not an Ayah in Al
Fatihah or any other Surah. Dawud said that it is a separate
Ayah in the beginning of every Surah, not part of the Sirah
itself, and this opinion was also attributed to Ahmad bin
Hanbal.

Basmalah aloud in the Prayer

As for Basmalah aloud during the prayer, those who did not
agree that it is a part of Al-Fatihah, state that the Basmalah
should not be aloud. The scholars who stated that Bismillah is
a part of every Stirah (except chapter 9) had different opinions;
some of them, such as Ash-Shafii, said that one should recite
Bismillah with Al-Fdtihah aloud. This is also the opinion of
many among the Companions, the Tabi‘in and the Imams of
Muslims from the Salaf and the later generations. For
instance, this is the opinion of Abu Hurayrah, Ibn ‘Umar, Ibn
‘Abbas, Mu‘awiyah, Umar and ‘Ali - according to Ibn ‘Abdul-
Barr and Al-Bayhagi. Also, the Four Khalifahs - as Al-Khatib
reported - were said to have held this view although the report
from them is contradicted. The Tabi‘in scholars who gave this
Tafsir include Said bin Jubayr, Tkrimah, Abu Qilabah, Az-
Zuhri, ‘Ali bin Al-Hasan, his son Muhammad, Sa‘id bin Al-
Musayyib, ‘Ata’, Tawis, Mujahid, Salim, Muhammad bin Kab

111 Ad-Daraqutni 1:303 and 306.
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Al-Qurazi, Abu Bakr bin Muhammad bin ‘Amr bin Hazm, Abu
wa’il, Ibn Sirin, Muhammad bin Al-Munkadir, ‘Ali bin
‘Abdullah bin ‘Abbas, his son Muhammad, Nafi* the freed slave
of Ibn ‘Umar, Zayd bin Aslam, Umar bin ‘Abdul-Aziz, Al-Azraq
bin Qays, Habib bin Abi Thabit, Abu Ash-Sha‘tha’, Makhul
and ‘Abdullah bin Ma‘qil bin Mugarrin. Also, Al-Bayhagqi added
‘Abdullah bin Safwan, and Muhammad bin Al-Hanafiyyah to
this list. In addition, Ibn ‘Abdul-Barr added ‘Amr bin Dinar.

The proof that these scholars relied on is that, since
Bismillah is a part of Al-Fatihah, it should be recited aloud like
the rest of Al-Fatihah. Also, An-Nasd'i recorded in his Sunan,
Ibn Hibbén and Ibn Khuzaymah in their Sahihs and Al-Hakim
in the Mustadrak, that Abu Hurayrah once performed the
prayer and recited Bismilldh aloud. After he finished the
prayer, he said, “Among you, I perform the prayer that is the
closest to the prayer of the Messenger of Allah #.” Ad-
Daraqutni, Al-Khatib and Al-Bayhaqi graded this Hadith
Sahih!’! Furthermore, in Sahih Al-Bukhari it is recorded that
Anas bin Malik was asked about the recitation of the Prophet
#. He said, “His recitation was unhurried.” He then
demonstrated that and recited, while lengthening the recitation
of Bismilldh Ar-Rahmdn Ar-Rahim,® Also, in the Musnad of
Imam Ahmad, the Sunan of Abu Dawud, the Sahih of Ibn
Hibban and the Mustadrak of Al-Hakim - it is recorded that
Umm Salamah said, “The Messenger of Alldah used to
distinguish each Ayah during his recitation,
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¢In the Name of Allah, the Most Gracious, the Most Merciful .
All praise and thanks be to Allah, the Lord of all that exists,
the Most Gracious, the Most Merciful. The Owner of the Day
of Recompense 3"

Ad-Daraqutni graded the chain of narration for this Hadith

M An-Nasa’t 2:134, Ibn Khuzaymah 1:251, Ibn Hibban 3:143, Al-
Hakim 1:232, Ad-Daraqutni 1:305, Al-Khatib and Al-Bayhaqi
2:46.

2l path Al-Bari 8:709.
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Sahihl'!! Furthermore, Imam Abu ‘Abdullih Ash-Shafif and Al-
Hakim in his Mustadrak, recorded that Mu‘awiyah led the
prayer in Al-Madinah and did not recite the Bismillah. The
Muhajirin who were present at that prayer criticized that.
When Mu‘awiyah led the following prayer, he recited the
Bismillgh aloud.?!

The Hadiths mentioned above provide sufficient proof for the
opinion that the Bismillah is recited aloud. As for the opposing
evidences and the scientific analysis of the narrations
mentioned their weaknesses or otherwise it is not our desire
to discuss this subject at this time.

Other scholars stated that the Bismillah should not be
recited aloud in the prayer, and this is the established practice
of the Four Khalifahs, as well as ‘Abdulldh bin Mughaffal and
several scholars among the Tabi‘in and later generations. It is
also the Madhhab (view) of Abu Hanifah, Ath-Thawri and
Ahmad bin Hanbal.

Imam Malik stated that the Bismillgh is not recited aloud or
silently. This group based their view upon what Imam Muslim
recorded that ‘A’ishah said that the Messenger of Allah # used
to start the prayer by reciting the Takbir (Allahu Akbar; Allah
is Greater) and then recite,

€l O iy LSy

{All praise and thanks be to Allah, the Lord of all that exists.p
(Ibn Abi Hatim 1:12).

Also, the Two Sahihs recorded that Anas bin Malik said, “I
prayed behind the Prophet #, Abu Bakr, ‘Umar and Uthman
and they used to start their prayer with,

i O 4 2y
&All praise and thanks be to Allah, the Lord of all that exists.»
Muslim added, “And they did not mention,

o= it =< »
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4In the Name of Alldh, the Most Gracious, the Most Mercifuly

1l Ahmad 6:302, Abu Dawud 4:294, Ibn Khuzaymah 1:248, Al-
Hakim 2:231, Ad-Daraqutni 1:307.

2} Musnad Allmam Ash-Shafi 1:80, Al-Hakim 1:233.
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whether in the beginning or the end of the recitation.”!
Similar is recorded in the Sunan books from ‘Abdullah bin
Mughaffal, may Allah be pleased with him.!?

These are the opinions held by the respected Imams, and
their statements are similar in that they agree that the prayer
of those who recite Al-Fatihah aloud or in secret is correct. All
the favor is from Allah.

The Virtue of Al-Fatihah

Imam Ahmad recorded in his Musnad, that a person who
was riding behind the Prophet i said, “The Prophet’s animal
tripped, so I said, ‘Cursed Shaytan.’ The Prophet % said,
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Ty AP H PP TR N T R e

Do not say, 'Cursed Shaytan,” for if you say these words,
Satan becomes arrogant and says, 'With my strength I made
him fall.” When you say, 'Bismillih,” Satan will become as
small as a fly o1

Further, An-Nasa’j recorded in his book Al-Yawm wal-Laylah,
and also Ibn Marduwyah in his Tafsir that Usamah bin
‘Umayr said, “] was riding behind the Prophet...” and he
mentioned the rest of the above Hadith. The Prophet # said in
this narration,
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Do not say these words, because then Satan becomes larger; as

M Fath Al-Bari 2:265, and Muslim 1:299. We should state that Al-
Hafiz Ibn Hajar Al-Asqalani said in his book Bultigh Al-Maram,
“Ahmad, An-NasaT and Ibn Khuzaymah recorded this wording (for
the Hadith above): ‘They did not recite €323 & 31 . __4)
¢In the Name of Allah, the Most Gracious, the Most Mercifulp
aloud.’ In another narration by Ibn Khuzaymah, ‘They used to
recite it silently.’ This is the meaning intended (by the Hadith
recorded by Muslim).”

2] At-Tirmidhi no. 244.
Bl Ahmad 5:59.
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large as a house. Rather, say, 'Bismillih,” because Satan then
becomes as small as a fly. »!")

This is the blessing of reciting Bismillah.

Basmalah is recommended before performing any Deed

Basmalah (reciting Bismilldh) is recommended before starting
any action or deed. For instance, Basmalah is recommended
before starting a Khutbah (speech).

The Basmalah is also recommended before one enters the
place where he wants to relieve himself, there is a Hadith
concerning this practice.!?) Further, Basmalah is
recommended at the beginning of ablution, for Imam Ahmad
and the Sunan compilers recorded that Abu Hurayrah, Sa‘d
bin Zayd and Abu Sa‘id narrated from the Prophet i,

e o pon B 5 e300
«There is no valid ablution for he who did not mention Allah’s
Name in it .23
This Hadith is Hasan (good). Also, the Basmalah is
recommended before eating, for Muslim recorded in his Sahih

that the Messenger of Allah # said to ‘Umar bin Abi Salamah
while he was a child under his care,

1Say Bismillah, eat with your right hand and eat from
whatever is next to you %

Some of the scholars stated that Basmalah before eating is
obligatory. Basmalah before having sexual intercourse is also
-recommended. The Two Sahihs recorded that Ibn ‘Abbas said
that the Messenger of Allah # said,
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1) An-Nasa’ in Al-Kubrd 6:142.
2l Awn Al-Ma‘bad (the explanation of Sunan Abu Dawud) 1:6

Bl Ahmad 3:41, Abu Dawud 1:75, Tuhfat Al-Ahwadhi 1:115, An-
Nasa’l 1:61, and Ibn Méajah 1:140

14 Muslim 3:1600.
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uf anyone of you before having sexual relations with his wife
says, ‘In the Name of Allah. O Allah! Protect us from Satan
and also protect what you grant us (meaning the coming
offspring) from Satan,” and if it is destined that they should
have a child then, Satan will never be able to harm that
child !

The Meaning of “Allah”

Allah is the Name of the,Lord, the Exalted. It is said that
Allah is the Greatest Name of Allah, because it is referred to

when describing Allah by the various attributes. For instance,
Allah said,
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¢He is Allah, beside Whom La ildha illa Huwa (none has the
right to be worshipped but He) the Knower of the unseen and
the seen. He is the Most Gracious, the Most Merciful. He is
Allah, beside Whom La ildha illa Huwa, the King, the Holy,
the One free from all defects, the Giver of security, the Watcher
over His creatures, the Almighty, the Compeller, the Supreme.
Glory be to Allah! (High is He) above all that they associate as
partners with Him. He is Alldh, the Creator, the Inventor of all
things, the Bestower of forms. To Him belong the Best Names.
All that is in the heavens and the earth glorify Him. And He is
the Almighty, the Wisep (59:22-24).

Hence, Allah mentioned several of His Names as Attributes
for His Name Allah. Similarly, Allah said,

€0 45% gl N S5
' ¢And (all) the Most Beautiful Names belong to Alldh, so call
on Him by them$ (7:180), and,

Coate yurahre 377 s 300 o LE Peess v a0 & suepes o
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(1 Fath Al-Bari 9:136, Muslim 2:1058.
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€Say (O Muhammad 33::) “Invoke Alldh or invoke the Most
Gracious (Allah), by whatever name you invoke Him (it is the
same), for to Him belong the Best Names.”’y (17:110)

Also, the Two Sahihs recorded that Abu Hurayrah said that
the Messenger of Allah & said,
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tAlldh  has ninety-nine Names, one hundred minus one,
whoever counts (and preserves) them, will enter Paradise .o

These Names were mentioned in a Hadith recorded by At-
Tirmidhi? and Ibn Majah, and there are several differences
between these two narrations.

The Meaning of Ar-Rahman Ar-Rahim - the Most
Gracious, the Most Merciful

Ar-Rahman and Ar-Rahim are two names derived from Ar-
Rahmah (the mercy), but Rahman has more meanings that
pertain to mercy than Ar-Rahim. There is a statement by Ibn
Jarir that indicates that there is a consensus on this meaning.
Further, Al-Qurtubi said, “The proof that these names are
derived (from Ar-Rahmah), is what At-Tirmidhi recorded - and
graded Sahih from ‘Abdur-Rahman bin ‘Awf that he heard the
Messenger of Allah 3£ say, o

o) 53 ¢ e or Wb GEER) Loon EEE L G c S B 36

tAllah the Exalted said, 'I Am Ar-Rahman. I created the
Raham (womb, i.e. family relations) and derived a name for it
from My Name. Hence, whoever keeps it, 1 will keep ties to
him, and whoever severs it, I will sever ties with him .3

He then said, “This is a text that indicates the derivation.” He
then said, “The Arabs denied the name Ar-Rahman, because of
their ignorance about Allih and His attributes.”

Al-Qurtubi said, “It was said that both Ar-Rahman and Ar-
Rahim have the same meaning, such as the words Nadmdn

(1} Fath Al-Bari 11:218, Muslim 4:2062.
) Tuhfat Al-Ahwadhi 9:480, and Ibn Majah 2:1269.
B Tuhfat Al-Ahwadhi 6 :33
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and Nadim, as Abu ‘Ubayd has stated. Abu ‘Ali Al-Farisi said,
‘Ar-Rahman, which is exclusively for Alldh, is a name that
encompasses every type of mercy that Allah has. Ar-Rahim is
what effects the believers, for Allah said,

€ Geaddl 0=
¢And He is ever Rahim (merciful) to the believers.$’ (33:43)
Also, Ibn ‘Abbés said - about Ar-Rahméan and Ar-Rahim, ‘They
are two soft names, one of them is softer than the other
(meaning it carries more implications of mercy).’ "!)

Ibn Jarir said; As-Surri bin Yahya At-Tamimi narrated to me
that ‘Uthméan bin Zufar related that Al-‘Azrami said about Ar-
Rahmidn and Ar-Rahim, “He is Ar-Rahman with all creation
and Ar-Rahim with the believers.”!?l Hence. Allah’s
statements,

€ S o Dy

4Then He rose over (Istawa) the Throne (in a manner that
suits His majesty), Ar-Rahmany (25:59),% and,

CRET T B
4Ar-Rahman (Allah) rose over (Istawa) the (Mighty) Throne (in
a manner that suits His majesty).» (20:5)

Allah thus mentioned the Istawd - rising over the Throne -
along with His Name Ar-Rahman, to indicate that His mercy
encompasses all of His creation. Allah also said,

Qo) Ieaddll Bl
¢And He is ever Rahim (merciful) to the believersy, thus
encompassing the believers with His Name Ar-Rahim. They said,
“This testifies to the fact that Ar-Rahman carries a broader scope
of meanings pertaining to the mercy of Alldh with His creation in

both lives. Meanwhile, Ar-Rahim is exclusively for the believers.”
Yet, we should mention that there is a supplication that reads,

i) 2305 Gl 5
«The Rahman and the Rahim of this life and the Hereafter»

M Tafsir AL-Qurtubi 1:105.
2] At-Tabari 1:127.
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Allah’s Name Ar-Rahméan is exclusively His. For instance,
Allah said,
ol TN 26 e w O S0 20 T
¢Say (O Muhammad %) : “Invoke Allih or invoke Ar-Rahman

(Allah), by whatever name you invoke Him (it is the same), for
to Him belong the Best Namesp (17:110),% and,
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¢And ask (O Muhammad ) those of Our Messengers whom
We sent before you: “‘Did We ever appoint dlihah (gods) to be
worshipped besides Ar-Rahman (Most Gracious, Alldh)?”’y
(43:45).

Further, when Musaylimah the Liar called himself the
Rahman of Yamamah, Allah made him known by the name
‘Liar’ and exposed him. Hence, whenever Musaylimah is
mentioned, he is described as ‘the Liar’. He became an
example for lying among the residents of the cities and villages
and the residents of the deserts, the bedouins.

Therefore, Allah first mentioned His Name - Allah - that is
exclusively His and described this Name by Ar-Rahman, which
no one else is allowed to use, just as Allah said,

SGn NGB 1% 6 O S0 L2 123 G
¢Say (O Muhammad &) : “Invoke Alldh or invoke Ar-Rahman

(Allah), by whatever name you invoke Him (it is the same), for
to Him belong the Best Names.”$ (17:110)

Only Musaylimah and those who followed his misguided
ways described Musaylimah by Ar-Rahmdn.
As for Allah’s Name Ar-Rahim, Allah has described others by
it. For instance, Allah said,

Pl ep B U uf g il o ok

@25 55 it
&Verily, there has come unto you a Messenger (Muhammad )
from amongst yourselves (i.e. whom you know well). It grieves
him that you should receive any injury or difficulty. He

(Muhammad %) is anxious over you (to be rightly guided) for
the believers (he 3% is) kind (full of pity), and Rahim
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(merciful)d (9:128).

Allah has also described some of His creation using some of
His other Names. For instance, Alldh said,
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¢Verily, We have created man from Nutfah (drops) of mixed
semen (sexual discharge of man and woman), in order to try
him, so We made him hearer (Sami") and seer (Basir) (76 :2).

In conclusion, there are several of Allah’s Names that are
used as names for others besides Allah. Further, some of
Allah’s Names are exclusive for Alldh alone, such as Allah, Ar-
Rahman, Al-Khaliq (the Creator), Ar-Raziq (the Sustainer), and
so forth.

Hence, Allah started the Tasmiyah (meaning, ‘In the Name of
Allah, Most Gracious Most Merciful) with His Name, Allah,
and described Himself as Ar-Rahman, (Most Gracious) which
is softer and more general than Ar-Rahim. The most honorable
Names are mentioned first, just as Allah did here.

A Hadith narrated by Umm Salamah stated that the
recitation of the Messenger of Allah % was slow and clear,
letter by letter,

G @l O 4 15T @r st _H X )
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¢In the Name of Allah, the Most Gracious, the Most Merciful.
All the praises and thanks be to Alldh, the Lord of all that

exists. The Most Gracious, the Most Merciful. The Owner of
the Day of Recompensed (1:1-4).

And this is how a group of scholars recite it. Others
connected the recitation of the Tasmiyah to Al-Hamd.

€@ 35 & L5y
€2. Al-Hamd be to Allah, the Lord of all that exists.p

The Meaning of Al-Hamd

Abu Ja‘far bin Jarir said, “The meaning of

€ iy
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§Al-Hamdu Lillah$ (all praise and thanks be to Allah) is: all
thanks are due purely to Allah, alone, not any of the objects
that are being worshipped instead of Him, nor any of His
creation. These thanks are due to Allah’s innumerable favors
and bounties, that only He knows the amount of. Alldh’s
bounties include creating the tools that help the creation
worship Him, the physical bodies with which they are able to
implement His commands, the sustenance that He provides
them in this life, and the comfortable life He has granted them,
without anything or anyone compelling Him to do so. Allah also
warned His creation and alerted them about the means and
methods with which they can earn eternal dwelling in the
residence of everlasting happiness. All thanks and praise are
due to Allah for these favors from beginning to end."!!
Further, Ibn Jarir commented on the Ayah,

¢4 LTy

§Al-Hamdu Lillahp, that it means, “A praise that Allah praised
Himself with, indicating to His servants that they too should
praise Him, as if Allah had said, ‘Say: All thanks and praise is
due to Allah.’ It was said that the statement,

& L5y

4All praise and thanks be to Allahd, entails praising Allah by
mentioning His most beautiful Names and most honorable
Attributes. When one proclaims, ‘All thanks are due to Alldh,’
he will be thanking Him for His favors and bounties.”!?

The Difference between Praise and Thanks

Hamd is more general, in that it is a statement of praise for
one’s characteristics, or for what he has done. Thanks are
given for what was done, not merely for characteristics.

The Statements of the Salaf about Al-Hamd

Hafs mentioned that ‘Umar said to ‘Ali, “We know La ilaha
illallah, Subhan Alldh and Allahu Akbar. What about Al-
Hamdu Lillgh?” ‘Ali said, “A statement that Allah liked for

1l At-Tabari 1:135.
(2| At-Tabari 1:137.
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Himself, was pleased with for Himself and He likes that it be
repeated.”!! Also, Ibn ‘Abbas said, “Al-Hamdu Lillah is the
statement of appreciation. When the servant says Al-Hamdu
Lillah, Allah says, ‘My servant has praised Me.” Ibn Abi Hatim
recorded this Hadith.!?

The Virtues of Al-Hamd

Imam Ahmad bin Hanbal recorded that Al-Aswad bin Sari’
said, “I said, ‘O Messenger of Allah! Should I recite to you
words of praise for My Lord, the Exalted, that I have
collected?’ He said,

i Sod 3 Oy b
«Verily, your Lord likes Al-Hamd .»”

An-NasaT also recorded this Hadith.®! Furthermore, Abu Tsa
At-Tirmidhi, An-Nasa’i and Ibn Majah recorded that Musa bin
Ibrahim bin Kathir related that Talhah bin Khirash said that
Jabir bin ‘Abdullah said that the Messenger of Allah £ said,

o Jasd edn Jily Vi Y 3l e

«The best Dhikr (remembering Allah) is Ld ilaha illallah and the

best supplication is Al-Hamdu Lillah.»

At-Tirmidhi said that this Hadith is Hasan Gharib. 1 Also,
Ibn Majah recorded that Anas bin Malik said that the
Messenger of Allah # said,
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«No servant is blessed by Allah and says,’Al-Hamdu Lillah’,

except that what he was given is better than that which he has
himself acquired !

Further, in his Sunan, Ibn Majah recorded that Ibn Umar

(11 At-Tabari. 1:15.
121 1bid. 1:13.
1Bl Ahmad 3:435, and An-Nasa’i in Al-Kubra 4:416.

¥ Tunfat Al-Ahwadhi 9 :324, An-Nasa’ in Al-Kubra 6:208, Ibn Majah
2:1249.

151 1bn Majah 2:1250
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said that the Messenger of Allah # said,
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“A servant of Allih once said, ‘O Allah! Yours is the Hamd
that is suitable for the grace of Your Face and the greatness of
Your Supreme Authority.” The two angels were confused as to
how to write these words. They ascended to Allih and said, ‘O
our Lord! A servant has just uttered a statement and we are
unsure how to record it for him.” Allah said while having more
knowledge in what His servant has said, 'What did My servant
say?’ They said, ‘He said, ‘O Allah! Yours is the Hamd that is
suitable for the grace of Your Face and the greatness of Your
Supreme Authority.” Allah said to them, ‘Write it as My
servant has said it, until he meets Me and then I shall reward
him for it oY

Al before Hamd encompasses all Types of Thanks and
Appreciation for Allah

The letters Alif and Lam before the word Hamd serve to
-encompass all types of thanks and appreciation for Allah, the
Exalted. A Hadith stated,
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¢O Allah! All of Al-Hamd is due to You, You own all the

ownership, all féyfes of good are in Your Hand and all affairs
belong to You !

11 1bn Majah 2:1249.
21 At-Targhib wat-Tarhib 2 :253 .
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The Meaning of Ar-Rabb, the Lord

Ar-Rabb is the owner who has full authority over his
property. Ar-Rabb, linguistically means, the master or the one
who has the authority to lead. All of these meanings are
correct for Allah. When it is alone, the word Rabb is used only
for Allah. As for other than Allah, it can be used to say Rabb
Ad-Dar, the master of such and such object. Further, it was
reported that Ar-Rabb is Allah’s Greatest Name.

The Meaning of Al-‘Alamin

Al-Alamin is plural for ‘Alam, which encompasses everything
in existence except Allah. The word ‘Alam is itself a plural
word, having no singular form. The ‘Alamin are different
creations that exist in the heavens and the earth, on land and
at sea. Every generation of creation is called an ‘Alam. Al-
Farra‘ and Abu ‘Ubayd said, “‘Alam includes all that has a
mind, the Jinns, mankind, the angels and the devils, but not
the animals.” Also, Zayd bin Aslam and Abu Muhaysin said,
‘Alam includes all that Allah has created with a soul.” Further,
Qatadah said about, T
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¢The Lord of the ‘Alaminy, “Every type of creation is an ‘Alam.”
Az-Zajjaj also said, “Alam encompasses everything that Allah
created, in this life and in the Hereafter.” Al-Qurtubi
commented, “This is the correct meaning, that the ‘Alam
encompasses everything that Allah created in both worlds.
Similarly, Allah said,

€par & o U G NG o522 &5 06 il 2505 525 36
¢Fir‘awn (Pharaoh) said: “And what is the Lord of the
‘Alamin?”’ Muisa (Moses) said: “The Lord of the heavens and

the earth, and all that is between them, if you seek to be
convinced with certainty”y (26:23-24).

Why is the Creation called ‘Alam?

‘Alam is derived from ‘Alamah, that is because it is a sign
testifying to the existence of its Creator and to His
Oneness."!

1 Al-Qurtubi 1:139.
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€ NP
43. Ar-Rahman (the Most Gracious), Ar-Rahim (the Most
Merciful)p. Allah said next,

‘(':-:f:')‘ g'-‘:r“)
¢Ar-Rahman (the Most Gracious), Ar-Rahim (the Most Merciful)®
We explained these Names in the Basmalah. Al-Qurtubi said,
“Allah has described Himself by ‘Ar-Rahmaén, Ar-Rahim’ after
saying ‘the Lord of the Alamin’, so His statement here includes
a warning, and then an encouragement. Similarly, Allah said,
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¢Declare (O Mulammad 3) unto My servants, that truly, I
am the Oft-Forgiving, the Most Merciful. And that M
torment is indeed the most painful torment.y (15:49-50)
Allah said,
€5 8 45 SO o G 5D
¢Surely, your Lord is swift in retribution, and certainly He is
Oft-Forgiving, Most Merciful . (6:165)
Hence, Rabb contains a warning while Ar-Rahmadan Ar-Rahim
encourages. Further, Muslim recorded in his Sahih that the
Messenger of Allah # said,
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oIf the believer knew what punishment Allah has, none would
have hope in acquiring His Paradise, and if the disbeliever knew
what mercy Alldh has, none will lose hope of earning His

earning .12 L
o 2 o

¢4. The Owner of the Day of Recompense .$

Indicating Sovereignty on the Day of Judgment
Allah mentioned His sovereignty of the Day of Resurrection,

1 1bid.
12} Muslim 4 :2109.
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but this does not negate His sovereignty over all other things.
For Allah mentioned that He is the Lord of existence, including
this earthly life and the Hereafter. Allah only mentioned the
Day of Recompense here because on that Day, no one except
Him will be able to claim ownership of anything whatsoever.
On that Day, no one will be allowed to speak without His
permission. Similarly, Allah said,
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4¢The Day that Ar-Rih (Jibril (Gabriel) or another angel) and
the angels will stand forth in rows, they will not speak except
him whom the Most Gracious (Allah) allows, and he will speak
what is right.» (78:38),

Ly 5 %6 S 2NT (55

4¢And all voices will be humbled for the Most Gracious (Allah),
and nothing shall you hear but the low wvoice of their
footsteps.$(20:108), and,
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4€On the Day when it comes, no person shall speak except by
His (Allah’s) leave. Some among them will be wretched and
(others) blessed® (11:105).

Ad-Dahhak said that Ibn ‘Abbas commented, “Allah says,
‘On that Day, no one owns anything that they used to own in
the world.””

The Meaning of Yawm Ad-Din

Ibn ‘Abbas said, “Yawm Ad-Din is the Day of Recompense for
the creatures, meaning the Day of Judgment. On that Day, Allah
will reckon the creation for their deeds, evil for evil, good for
good, except for those whom He pardons.”!! In addition, several
other Companions, Tabi‘in and scholars of the Salaf, said
similarly, for this meaning is apparent and clear from the Ayah.

Allah is Al-Malik (King or Owner)

Allah is the True Owner (Malik) (of everything and everyone).
Allah said,

[ jbn Abi Hatim 1:19.
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et 2,200 Ay A ) ) ¥ a6
¢He is Allah, beside Whom La ilaha illa Huwa, the King, the

Holy, the One free from all defectsp (59:23).
Also, the Two Sahihs recorded Abu Hurayrah saying that

the Prophet % said,
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tThe most despicable name to Alldh is a person who calls
himself the king of kings, while there are no owners except

Allah o1}
Also the Two Sahihs recorded that the Messenger of Allah

said,
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«(On the Day of Judgement) Allah will grasp the earth and fold

up the heavens with His Right Hand and proclaim, ‘I Am the
King! Where are the kings of the earth? Where are the tyrants?

Where are the arrogant?"?
Also, in the the Glorious Qur’dn;
G o5l A T S 3p
¢Whose is the kingdom this Day? Allah’s, the One, the

Irresistible .$(40:16).
As ‘or calling someone other than Allah a king in this life,
then it is done as a figure of speech. For instance, Allah said,

€8 EP0 2 5 B A )
¢Indeed Allah appointed Talit (Saul) as a king over you.p
(2:247),
43K 55 6P
4As there was a king behind them$(18:79), and,
6 s 1 K 5%

1 Fath Al-Bari 1:604 and Muslim 3:1688.
2l Fath Al-Bari 13 :404 and Muslim 4:2148.
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¢When He made Prophets among you, and made you kingsp (5:20).
Also, the Two Sahihs recorded,

g1 e a0 g

tJust like kings reclining on their thrones/")

The Meaning of Ad-Din

Ad-Din means the reckoning, the reward or punishment.
Similarly, Allah said,
4On that Day Allah will pay them the (Dinahum) recompense
(of their deeds) in fully (24:25), and,

€2

€Shall we indeed (be raised up) to receive reward or punishment
(according to our deeds)?¥ (37:53). A Hadith stated,

eyl 35 0 3o 425 588 1t (i
«The wise person is he who reckons himself and works for (his
life) after death »?

meaning, he holds himself accountable. Also, ‘Umar said,
“Hold yourself accountable before you are held accountable,
weigh yourselves before you are weighed, and be prepared for
the biggest gathering before He Whose knowledge encompasses
your deeds,

PR A 20 G o Aeed

€That Day shall you be brought to Judgement, not a secret of
yours will be hidden} (69:18).”

€550 G, X5 2G
€5. You we worship, and You we ask for help .3 (1:5)

The Linguistic and Religious Meaning of ‘Ibadah
Linguistically, Tbadah means subdued. For instance, a road

1} path Al-Bari 6:89 and Muslim 3:1518.
(2 Ibn Majah 2:1423.
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is described as Mu‘abbadah, meaning, ‘paved’. In religious
terminology, ‘Tbdadah implies the utmost love, humility and fear.

The Merit of stating the Object of the Action before the
Doer of the Act, and the Merit of these Negations

4

“You...”, means, we worship You alone and none else, and
rely on You alone and none else. This is the perfect form of
obedience and the entire religion is implied by these two ideas.
Some of the Salaf said, Al-Fatihah is the secret of the Qur’an,
while these words are the secret of Al-Fatihah,

PN X4

€onhan D B0 X5 30y
¢5. You we worship, and You we ask for help from.»

The first part is a declaration of innocence from Shirk
{polytheism), while the second negates having any power or
strength, displaying the recognition that all affairs are
controlled by Allah alone. This meaning is reiterated in various
instances in the Qur’an. For instance, Allah said,

€So worship Him (O Muhammad ) and put your trust in

Him. And your Lord is not unaware of what you (people) do.»

(11:123),

€ o5 05550 5 B

¢Say: “He is the Most Gracious (Allah), in Him we believe,
and in Him we put our trust.”$ (67:29),

s, ese M2 e L es ts 5o
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¢(He alone is) the Lord of the east and the west; La ilaha illa
Huwa (none has the right to be worshipped but He). So take
Him alone as Wakil (Disposer of your affairs)», (73:9), and,

PN X2

€3 BGG 55 3Gy
¢You we worship, and You we ask for help fromp.

We should mention that in this Ayah, the type of speech
here changes from the third person to direct speech by using
the Kaf in the statement lyydka (You). This is because after
the servant praised and thanked Alldh, he stands before Him,
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addressing Him directly;

LA ¥ 4

( a ,\..__..A _]Lv\J .A...;u ...“.a\)
¢You we worslup, and You we ask for help fromp.

Al-Fatihah indicates the Necessity of praising Alldh. It
is required in every Prayer.

The beginning of Surat Al-Fatihah contains Allah’s praise for
Himself by His most beautiful Attributes and indicates to His
servants that, they too, should praise Him in the same
manner. Hence, the prayer is not valid unless one recites Al-
Fatihah, if he is able. The Two Sahihs recorded that ‘Ubadah
bin As-Samit said that the Messenger of Allah # said,

ol 155G, Bl T s Vo
«There is no valid prayer for whoever does not recite Al-Fatihah
of the Book .»!!
Also, it is recorded in Sahih Muslim that Abu Hurayrah
said that the Messenger of Allah # said,
Wiy J Ghad «ohi g 5 g0 BaN S i dn Ok
a6 GG 05 & AT 36 OL v gy el
106 66 g gle AT i 06 T T 06 6w s
G5 A8 B 136 B g i i 06 el LY el
~<LJ\£-“ L).b\ J\J bb cJL " LS'L"J,J ‘LS-L"; ;.:3 ‘_c.: ‘:.L; .JG 03‘_\/-::)
uJ.\JL;a“ Y) r-@-“ u_,-vaAJ\ J@ ‘vd—-k '...-.-u‘ “ l_;..,g O;_:;:.ﬁ“
Jeu ‘_5,\,:.5 C A 1s 106
tAllah said, ‘I divided the prayer into two halves between
Muyself and My servant, one half is for Me and one half for My

servant. My servant shall have what he asks for.” When the
servant says,

41-:‘/1 é,; 5‘“:’ ,-/'ﬁ)
4All praise and thanks be to Allih, the Lord of all that exists.p,

1) Fath Al-Bari 2:276 and Muslim 1:295.
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Alldh says, "My servant has praised Me.” When the servant says,
¢The Most Gracious, the Most Mercifulp, Allih says, ‘My
servant has praised Me.” When the servant says,
SRS PYReIE
¢The Owner of the Day of Recompensey, Allah says, ‘My
servant has glorificd Me.” If the servant says,
€1 5 205 20 gy

¢You we worship, and You we ask for helpy, Alldh says, ‘This
is between Me and My servant, and My servant shall have
what he asked.’ If the servant says,

.

el ST e el Sl i Bgp 1 L B0

4Guide us to the straight path. The path of those on whom You
have bestowed Your grace, not (that) of those who have earned
Your anger, nor of those who went astrayy, Allah says, ‘This is
for My servant, and My servant shall have what he asked )

Tawhid Al-Ulihiyyah
Ad-Dahhak narrated that Ibn ‘Abbas said,
€05 20y
¢You we worshipy means, “It is You whom we single out, Whom we
fear and Whom we hope in, You alone, our Lord, and none else.
Tawhid Ar-Rubibiyyah
€0 305
¢And You we ask for help fromp, to obey you and in all of
our affairs.”?! Further, Qatadah said that the Ayah,

ooasee

&40 5a25 D05 XS 20

(' Muslim 1:297.
12! Ibn Abi Hatim 1:19.
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¢You we worship, and You we ask for help fromp “Contains Allah’s
command to us to perform sincere worship for Him and to seek
His aid concerning all of our affairs.”!! Allah mentioned,

A3 A s

daw A0 P

¢You we worshipp before,
€45 BG5S
¢And You we ask for help fromp, because the objective here is the
worship, while Allah’s help is the tool to implement this
objective. Certainly, one first takes care of the most important
aspects and then what is less important, and Allah knows best.

Allah called His Prophet ;2 an ‘Abd

Allah called His Messenger ¥ an ‘Abd (servant) when He
mentioned sending down His Book, the Prophet’s involvement
in inviting to Him, and when mentioning the Isrd’ (overnight
journey from Makkah to Jerusalem and then to heaven), and
these are the Prophet’s most honorable missions. Allah said,

4S5 2 § B ol 4 iy

4All praise and thanks be to Alldh, Who has sent down to His
servant (Muhammad ) the Book (the Qur'an) (18:1),

2 per -

{:):"I :\i" Y a :-*:‘3>
€¢And when the servant of Allah (Muhammad ) stood up
invoking Him (his Lord — Alldh in prayer)®, (72:19) and,
L SEPAR S (S

¢Glorified (and Exalted) be He (Allih) (above all that they
associate with Him) Who took His servant (Muhammad i) for
a journey by nighty (17:1).

Encouraging the Performance of the Acts of Worship
during Times of Distress

Allah also recommended that His Prophet i resort to acts of
worship during times when he felt distressed because of the

11 pbid. 1:20.
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disbelievers who defied and denied him. Allah said,

o2l i & &
¢Indeed, We know that your breast is straitened at what they
say. So glorify the praises of your Lord and be of those who
prostrate themselves (to Him). And worship your Lord until
there comes unto you the certainty (i.e. death)y (15:97-99).

Why Praise was mentioned First
Since the praise of Alldh, Who is being sought for help, was

mentioned, it was appropriate that one follows the praise by
asking for his need. We stated that Allah said,

W G ) g Gk Gy
©One half for Myself and one half for My servant, and My
servant shall have what he asked .»

This is the best method for seeking help, by first praising
the one whom help is sought from and then asking for His
aid, and help for one’s self, and for his Muslim brethren by
saying.

€0 B iy
4Guide us to the straight path.3
This method is more appropriate and efficient in bringing
about a positive answer to the pleas, and this is why Allah
recommended this better method.
Asking for help may take the form of conveying the condition

of the person who is seeking help. For instance, the Prophet
Moses said,

€My Lord! Truly, I am in need of whatever good that You
bestow on me!p (28:24).

Also, one may first mention the attributes of whoever is
being asked, such as what Dhun-Nun said,

ol Gy L 5 22 Y G TP
¢La ilaha illi Anta (none has the right to be worshipped but
You (O Allah)), Glorified (and Exalted) be You (above all that
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they associate with You)! Truly, I have been of the wrongdoersp

(21:87).

Further, one may praise Him without mentioning what he
needs.

The Meaning of Guidance mentioned in the Sidrah

The guidance mentioned in the Sirah implies being directed
and guided to success. Allah said,

€30 o Gaiy
¢Guide us to the straight pathy meaning guide, direct, lead and
grant us the correct guidance. Also,

€ \\ el K555

¢And shown him the two ways (good and evil)?$ (90:10), means,
‘We explained to him the paths of good and evil.’ Also, Allah
said,

((.4..... e ) 0385 5T

¢He (Allah) chose him (as an intimate friend) and guided him
to a straight pathy (16:121), and,

Qf',:ﬂ Foe ) (‘Jf\h‘;)

4¢And lead them on to the way of flaming Fire (Hell) (37:23).
Similarly, Allah said,

€ b 31 i B3P
4And verily, you (O Muhammad 35) are indeed guiding
(mankind) to the straight pathy (42:52), and,
0y 04 off 4 i)

4All praise and thanks be to Allah, Who has guided us to thisp
(7:43),

meaning, guided us and directed us and qualified us for this
end - Paradise.

The Meaning of As-Sirat Al-Mustaqgim, the Straight
Path.

As for the meaning of As-Sirdt Al-Mustagim, Imam Abu Jafar
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At-Tabari said, “The Ummah agreed that Sirat Al-Mustagim, is
the clear path without branches, according to the language of
the Arabs. For instance, Jarir bin ‘Atiyah Al-Khatafi said in a
poem, The Leader of the faithful is on a path that will remain
straight even though the other paths are crooked.” At-Tabari
also stated that, “There are many evidences to this fact.” At-
Tabari then proceeded, “The Arabs use the term, Sirdt in
reference to every deed and statement whether righteous or
wicked. Hence the Arabs would describe the honest person as
being straight and the wicked person as being crooked. The
straight path mentioned in the Qur’an refers to Islam.!’!

Imam Ahmad recorded in his Musnad that An-Nawwis bin
Sam‘dn said that the Prophet i said,

S ed 00,5 BN 5 ) (g b S 1 Drs
0@l 20,8 g8 b ot 5w ot iz e
A RER NIAT ;;;,S e N gy i Y3 Ui Brpin o,
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tAllih has set an example: a Sirat (straight path) that is
surrounded by two walls on both sides, with several open doors
within the walls covered with curtains. There is a caller on the
gate of the Sirat who heralds, ‘O people! Stay on the path and
do not deviate from it.” Meanwhile, a caller from above the path
is also warning any person who wants to open any of these
doors, 'Woe unto you! Do not open it, for if you open it you
will pass through.” The straight path is Islam, the two walls are
Allah’s set limits, while the doors resemble what Allah has
prohibited. The caller on the gate of the Sirt is the Book of
Allah, while the caller above the Sirat is Allih’s admonishment
in the heart of every Muslim »1?

(1 At-Tabari 1:170.
12} Ahmad 4:182.
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The Faithful ask for and abide by Guidance

If someone asks, “Why does the believer ask Allah for
guidance during every prayer and at other times, while he is
already properly guided? Has he not already acquired
guidance?”

The answer to these questions is that if it were not a fact
that the believer needs to keep asking for guidance day and
night, Allah would not have directed him to invoke Him to
acquire the guidance. The servant needs Alldh the Exalted
every hour of his life to help him remain firm on the path of
guidance and to make him even more firm and persistent on
it. The servant does not have the power to benefit or harm
himself, except by Allah’s permission. Therefore, Allah directed
the servant to invoke Him constantly, so that He provides him
with His aid and with firmness and success. Indeed, the
happy person is he whom Allah guides to ask of Him. This is
especially the case if a person urgently needs Allah’s help day
or night. Allah said,

it el A5 8 05 ot SSHG L2506 e R B Gy

€33 on 35
40 you who believe! Believe in Alldh, and His Messenger
(Muhammad %), and the Book (the Qur'dn) which He has sent

down to His Messenger, and the Scripture which He sent down
to those before (him)p (4:16).

Therefore, in this Ayah Allah commanded the believers to
believe, and this command is not redundant since what is
sought here is firmness and continuity of performing the deeds
that help one remain on the path of faith. Also, Allah
commanded His believing servants to proclaim,

P
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¢Our Lord! Let not our hearts deviate (from the truth) afler
You have guided us, and grant us mercy from You. Truly,
You are the Bestower.p (3:8). Hence,

o Lo Gaiy

€Guide us to the straight wayp means, “Make us firm on the path
of guidance and do not allow us to deviate from it.”
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SRR PO A R O
¢7. The way of those upon whom You have bestowed Your

grace, not (that) of those who earned Your anger, nor of those
who went astray$.

We mentioned the Hadith in which the servant proclaims,
€32 L Gy
¢Guide us to the straight way$ and Allah says, “This is for My

servant, and My servant shall acquire what he asks for.” Allah’s
statement.

fogk C il 150y
€The way of those upon whom You have bestowed Your gracep

defines the path. ‘Those upon whom Allah has bestowed His

grace’ are those mentioned in Surat An-Nisa’ (chapter 4), when
Allah said,
Tt amiat Gl 52 o G0 0 0 g agl asan & W
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¢And whoever obeys Allah and the Messenger (Muhammad
#), then they will be in the company of those on whom Allah
has bestowed His grace, the Prophets, the Siddigin (the truly
faithful), the martyrs, and the righteous. And how excellent
these companions are! Such is the bounty from Allah, and Alldh
is sufficient to knowp (4:69-70).
Allah’s statement,

(% L 5T
¢Not (the way) of those who earned Your anger, nor of those
who went astray ¥

meaning guide us to the straight path, the path of those upon
whom you have bestowed Your grace, that is, the people of
guidance, sincerity and obedience to Allah and His
Messengers. They are the people who adhere to Allah’s
commandments and refrain from committing what He has
prohibited. But, help us to avoid the path of those whom Allah
is angry with, whose intentions are corrupt, who know the
truth, yet deviate from it. Also, help us avoid the path of those
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who were led astray, who lost the true knowledge and, as a
result, are wandering in misguidance, unable to find the
correct path. Allah asserted that the two paths He described
here are both misguided when He repeated the negation ‘not’.
These two paths are the paths of the Christians and Jews, a
fact that the believer should beware of so that he avoids them.
The path of the believers is knowledge of the truth and abiding
by it. In comparison, the Jews abandoned practicing the
religion, while the Christians lost the true knowledge. This is
why ‘anger’ descended upon the Jews, while being described
as ‘led astray’ is more appropriate of the Christians. Those
who know, but avoid implementing the truth, deserve the
anger, unlike those who are ignorant. The Christians want to
seek the true knowledge, but are unable to find it because
they did not seek it from its proper resources. This is why
they were led astray. We should also mention that both the
Christians and the Jews have earned the anger and are led
astray, but the anger is one of the attributes more particular
of the Jews. Allah said about the Jews,

e =8y S 2P

¢Those (Jews) who incurred the curse of Allah and His wrathd

(5:60).

The attribute that the Christians deserve most is that of
being led astray, just as Allah said about them,

ol 52 o2 i3 e WA §5 0 Ut 33
¢Who went astray before and who misled many, and strayed
(themselves) from the right pathd (5:77).

There are several Hadiths and reports from the Salaf on this
subject. Imam Ahmad recorded that ‘Adi bin Hatim said, “The
horsemen of the Messenger of Allah # seized my paternal aunt
and some other people. When they brought them to the
Messenger of Allah %, they were made to stand in line before
him. My aunt said, ‘O Messenger of Alldh! The supporter is far
away, the offspring have stopped coming and I am an old
woman, unable to serve. Grant me your favor, may Allah grant
you His favor.” He said, ‘Who is your supporter?’ She said, ‘Adi
bin Hatim.’ He said, ‘The one who ran away from Alldh and His
Messenger?’ She said, ‘So, the Prophet & freed me.” When the
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Prophet #z came back, there was a man next to him, I think
that he was ‘Ali, who said to her, ‘Ask him for a means of
transportation.” She asked the Prophet #:, and he ordered that
she be given an animal.” ‘Adi then said, “Later on, she came to
me and said, ‘He (Muhammad i) has done a favor that your
father (who was a generous man) would never have done. So
and-so person came to him and he granted him his favor, and
so-and-so came to him and he granted him his favor.’ So I went
to the Prophet 3 and found that some women and children
were gathering with him, so close that I knew that he was not a
king like Kisra (King of Persia) or Caesar. He said, ‘O ‘Adi! What
made you run away, so that La ilaha illallGh is not proclaimed?
Is there a deity worthy of worship except Allah? What made you
run away, so that Allahu Akbar (Allah is the Greater) is not
proclaimed? Is there anything Greater than Allah?’ I proclaimed
my Islam and I saw his face radiate with pleasure and he said:

A I ) 5 5t e Oy adn Gp

«Those who have earned the anger are the Jews and those who
are led astray are the Christians.»”

This Hadith was also collected by At-Tirmidhi who said that
it is Hasan Gharib.!'!

Also, when Zayd bin ‘Amr bin Nufayl went with some of his
friends - before Islam - to Ash-Sham seeking the true religion,
the Jews said to him, “You will not become a Jew unless you
carry a share of the anger of Allah that we have earned.” He
said, “I am seeking to escape Alldh’s anger.” Also, the
Christians said to him, “If you become one of us you will carry
a share in Allah’s discontent.” He said, “I cannot bear it.” So
he remained in his pure nature and avoided worshipping the
idols and the polytheistic practices. He became neither a Jew,
nor Christian. As for his companions, they became Christians
because they found it more pure than Judaism. Waraqah bin
Nawfal was among these people until Allah guided him by the
hand of His Prophet i, when he was sent as Prophet, and
Waraqah believed in the revelation that was sent to the Prophet
i may Allah be pleased with him.

1) Ahmad 4:378, and Tuhfat Al-Ahwadhi 8:289.
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The Summary of Al-Fatihah

The honorable Siirah Al-Fatihah contains seven Ayat
including the praise and thanks of Allah, glorifying Him and
praising Him by mentioning His most Beautiful Names and
most high Attributes. It also mentions the Hereafter, which is
the Day of Resurrection, and directs Allah’s servants to ask of
Him, invoking Him and declaring that all power and strength
comes from Him. It also calls to the sincerity of the worship of
Allah alone, singling Him out in His divinity, believing in His
perfection, being free from the need o uny partners, having no
rivals nor equals. Al-Fatihah directs the believers to invoke
Allah to guide them to the straight path, which is the true
religion, and to help them remain on that path in this life, and
to pass over the actual Sirat (bridge over hell that everyone
must pass over} on the Day of Judgment. On that Day, the
believers will be directed to the gardens of comfort in the
company of the Prophets, the truthful ones, the martyrs and
the righteous. Al-Fatihah also encourages performing good
deeds, so that the believers will be in the company of the
good-doers on the Day of Resurrection. The Surah also warns
against following the paths of misguidance, so that one does
not end up being gathered with those who indulge in sin, on
the Day of Resurrection, including those who have earned the
anger and those who were led astray.

The Bounties are because of Allah, not the Deviations
Allah said,
doede S Al 17 0%
¢The way of those upon whom you have bestowed Your gracep, when
He mentioned His favor. On mentioning anger, Allah said,

. 2 Sorne  er
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¢Not (that) of those who earned Your angery, without mentioning
the subject, although it is He Who has sent down the anger on
them, just as Allah stated in another Ayah,

o 61 L5 GG G0 0 5

¢Have you (O Muhammad ) not seen those (hypocrites) who
take as friends a people upon whom is the wrath of Allah (i.e.
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Jews)?» (58:14).

Also, Allah relates the misguidance of those who indulged in
it, although they were justly misguided according to Alldh’s
appointed destiny. For instance, Allah said,

Qs 0 4 A2 B a5 T S AT o
¢He whom Allah guides, he is the rightly-guided; but he whom
He sends astray, for him you will find no Wali (guiding friend)
to lead him (to the right path)y (18:17)

and,

SRR o g 5§ &0 55 3 il P
¢Whomsoever Allah sends astray, none can guide him; and He
lets them wander blindly in their transgressiony (7:186).

These and several other Ayat testify to the fact that Allah
alone is the One Who guides and misguides, contrary to the
belief of the Qadariyyah sect, who claimed that the servants
choose and create their own destiny. They rely on some
unclear Aydt avoiding what is clear and contradicts their
desires. Theirs, is the method of the people who follow their
lust, desire and wickedness. An authentic Hadith narrated,

SRS TSR | B & U w5 A8 il AT dp

tWhen you see those who follow what is not so clear in it (the

Qur'an), then they are those whom Alldh has mentioned (refer

to 3:7). Hence, avoid them .»!")

The Prophet 3 was referring to Allah’s statement,
€So as for those in whose hearts there is a deviation (from the
truth) they follow that which is not entirely clear thereof,
seeking Al-Fitnah (polytheism and trials), and seeking for its
hidden meanings(3:7).

Verily, no innovator in the religion could ever rely on any
authentic evidence in the Qur’an that testifies to his
innovation. The Qur’an came to distinguish between truth and
falsehood, and guidance and misguidance. The Qur’an does

) Fath Al-Bari 8:57.
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not contain any discrepancies or contradictions, because it is
a revelation from the Most Wise, Worthy of all praise.

Saying Amin

It is recommended to say Amin after finishing the recitation
of Al-Fatihah. Amin means, “O Allah! Accept our invocation.”
The evidence that saying Amin is recommended is contained in
what Imams Ahmad, Abu Dawud and At-Tirmidhi recorded,
that Wa'il bin Hujr said, “I heard the Messenger of Allah i
recite,

{t-‘/'l s, R }.-./u .
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¢Not (that) of those who earned Your anger, nor of those who
went astrayp, and he said ‘Amin’ extending it with his
voice."!!

Abu Dawud’s narration added, “Raising his voice with it.” At-
Tirmidhi then commented that this Hadith is Hasan and was
also narrated from ‘Ali and Ibn Masad?! . Also, Abu Hurayrah
narrated that whenever the Messenger of Allah % would recite,

€A o 5T 5y
<Not (the way) of those who earned Your anger, nor of those who
went astrayp, He would say Amin until those who were behind
him in the first line could hear him.3l

Abu Dawud and Ibn Majah recorded this Hadith with the
addition, “Then the Masjid would shake because of (those
behind the Prophet i) reciting Amin."™" Also, Ad-Daraqutni
recorded this Hadith and commented that it is Hasan. Further,
Bilal narrated that he said, “O Messenger of Allah! Do not finish
saying Amin before I can join you.”! This was recorded by Abu
Dawud. '8!

In addition, Abu Nasr Al-Qushayri narrated that Al-Hasan
and Ja‘far As-Sadiq stressed the ‘m’ in Amin.

(a Ahmad 4:315, Abu Dawud 1:574, Tuhfat Al-Ahwadhi 2 :67.
2 Tyhfat AlARwadhi 2:67.

Bl Abu Dawud 1:575.

*l' Abu Dawud 1:575, Ibn Majah 1:279.

1! Ad-Daraqutni 1:335

1l Abu Dawud 1:576.
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Saying Amin is recommended for those who are not praying
(when reciting Al-Fatihah) and is strongly recommended for
those who are praying, whether alone or behind the Imam.
The Two Sahihs recorded that the Messenger of Allah 3% said,

S 5 035 G 4 5a Kool 5 2B G0 22 56 06 Ly Ll ip

«When the Imam says, ' Amin’, then say, "Amin’, because
whoever says, Amin’ with the angels, his previous sins will be
forgiven o1}
Muslim recorded that the Messenger of Allah # said,

B (Gl el g &y o pan s 88T 36 6p
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tWhen any of you says in the prayer, ‘Amin ' and the angels
in heaven say, ‘Amin’, in unison, his previous sins will be
forgiven 12!

It was said that the Hadith talks about both the angels and the
Muslims saying Amin at the same time. The Hadith also refers to
when the Amins said by the angels and the Muslims are equally
sincere (thus bringing about forgiveness). Further, it is recorded in
Sahih Muslim that Abu Miusa related to the Prophet #% that he
said,

ot 1t (Gl 110 S IUN Y - pu) e - 36
sWhen the Imam says, ‘Walad-dallin’, say, ‘Amin’ and Alldh
will answer your invocation 1%

In addition, At-Tirmidhi said that ‘Amin’ means, “Do not
disappoint our hope”, while the majority of scholars said that
it means. “Answer our invocation.”

Also, in his Musnad, Imam Ahmad recorded that ‘A’ishah
said that when the Jews were mentioned to him, the
Messenger of Allah & said,

-
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(11 Fath Al-Bani 11:203 and Muslim 1:307.

12] Muslim 1:307.
1Bl Muslim 1:303.
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“They will not envy us for anything more than they envy us
for Friday which we have been guided to, while they were led

astray from it, and for the Qiblah which we were guided to,
while they were led astray from it, and for our saying ‘Amin’
behind the Imam |

Also, Ibn Majah recorded this Hadith with the wording,

0e (8013 ST ("‘("""" U ool & 3yeh "._’Q.x....,- Le
vThe Jews have never envied you more than for %/our saying the
Salam (Islamic greeting) and for saying Amin 212

1l Ahmad 6:134
2l 1bn Majah 2:278.
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Tafsir of Siirat Al-Baqarah
(Chapter 2)

Which was revealed in Al-Madinah
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The Virtues of
Sdrat Al-Baqarah

In Musnad Ahmad,
Sahth Muslim, At-
Tirmidhi and An-
Nasa’i, it is recorded
that Abu Hurayrah
said that the Prophet
# said,

5B 1,5 K0 s W
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tDo not turn your
houses into graves. Ve-
rily, Shaytin does not
enter the house where
Surat  Al-Bagarah is
recited.»  At-Tirmidhi
said, “Hasan Sahih "]

Also, ‘Abdullah bin
Mas‘aud said,
“Shaytan flees from
the house where
Suarat Al-Bagarah is

heard.” This Hadith was collected by An-Nasa'i in Al-Yawm
wal-Laylah,? and Al-Hakim recorded it in his Mustadrak, and
then said that its chain of narration is authentic, although the

M Ahmad 2:284, Muslim 1:539, Tuhfat Al-Ahwadhi 8:180, An-Nasa™

in Al-Kubra 5:13.
21 An-Nasa’i in Al-Kubra 5:13.
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Two Sahihs did not collect it.!'! In his Musnad, Ad-Darimi
recorded that Ibn MasUd said, “Shaytan departs the house
where Siurat Al-Bagarah is being recited, and as he leaves, he
passes gas.” Ad-Darimi also recorded that Ash-Sha‘bi said that
‘Abdullah bin Mas‘ad said, “Whoever recites ten Aydt from
Sarat Al-Bagarah in a night, then Shaytan will not enter his
house that night. (These ten Ayadt are) four from the beginning,
Ayat Al-Kursi (255), the following two Aydt (256-257) and the
last three Aydt.” In another narration, Ibn Mastd said, “Then
Shaytan will not come near him or his family, nor will he be
touched by anything that he dislikes. Also, if these Ayat were
to 3% recited over a senile person, they would wake him
up.’

Further, Sahl bin Sa‘d said that the Messenger of Allah s said,

-
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«Everything has a hump (or, high peek), and Al-Bagarah is the
high peek of the Qur’an. Whoever recites Al-Baqarah at night in
his house, then Shaytin will not enter that house for three
nights. Whoever recites it during a day in his house, then
Shaytan will not enter that house for three days.v

This Hadith was collected by Abu Al-Qasim At-Tabarani, Abu
Hatim Ibn Hibban in his Sahih and Ibn Marduwyah.”®

At-Tirmidhi, An-Nasa'i and Ibn Majah recorded that Abu
Hurayrah said, “The Messenger of Allah sent an expedition
force comprising of many men and asked each about what
they memorized of the Qur’an. The Prophet #: came to one of
the youngest men among them and asked him, ‘What have you
memorized (of the Qur’an) young man?’ He said, 1 memorized
such and such Sirahs and also Al-Bagarah.’ The Prophet i
said, You memorized Surat Al-Bagarah?' He said, Yes.” The
Prophet # said, Then you are their commander.” One of the
noted men (or chiefs) commented, By Allah! I did not learn
Sidrat Al-Bagarah, for fear that I would not be able to

1 Al-Hakim 2:260.
121 Ad-Darimi 2:322.
I3 At-Tabaréni 6:163 and Ibn Hibban 2 :78.
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implement it. The Messenger of Allah # said,
e Ji$ 65 18 A8 na ol 3B 58 Gy Sl 1l
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gkl e é:i o
«Learn Al-Qur'an and recite it, for the example of whoever
learns the Qur’an, recites it and adheres to it, is the example of
a bag that is full of musk whose scent fills the air. The example
of whoever learns the Qur'an and then sleeps (i.e. lazy) while

the Qur’an is in his memory, is the example of a bag that has
musk, but is closed tight.»

This is the wording collected by At-Tirmidhi, who said that
this Hadith is Hasan. In another narration, At-Tirmidhi
recorded this same Hadith in a Mursal manner, so Allah
knows best.!!!

Also, Al-Bukhiri recorded that Usayd bin Hudayr said that
he was once reciting Strat Al-Bagarah while his horse was tied
next to him. The horse started to make some noise. When
Usayd stopped reciting, the horse stopped moving about.
When he resumed reading, the horse started moving about
again. When he stopped reciting, the horse stopped moving,
and when he resumed reading, the horse started to move
again. Meanwhile, his son Yahya was close to the horse, and
he feared that the horse might step on him. When he moved
his son back, he looked up to the sky and saw a cloud
radiating with light that looked like lamps. In the morning, he
went to the Prophet # and told him what had happened and
then said, “O Messenger of Allah! My son Yahya was close to
the horse and I feared that she might step on him. When I
attended to him and raised my head to the sky, I saw a cloud
with lights like lamps. So I went, but I couldn’t see it.” The
Prophet # said, “Do you know what that was?” He said, “No.”
The Prophet # said,

ENA Y @ p s EanY B dgsa & e A
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'] Tuhfat Al-Ahwadhi 8:186, An-Nasa’i in Al-Kubra 5:227, and Ibn
Majah 1:78.



98 Tafsir Ibn Kathir

“They were the angels, they came close hearing your voice
(reciting Surat Al-Bagarah), and if you had kept reading, the
people would have been able to see the angels when the morning
came, and the angels would not be hidden from their eyes .\

This is the narration reported by Imam Abu Ubayd Al-Qasim
bin Salam in his book Fadd’il Al-Qur’an.

Virtues of Sirat Al-Baqarah and Sirat Al ‘Imran

Imam Ahmad said that Abu Nu‘aym narrated to them that
Bishr bin Muhéjir said that ‘Abdullah bin Buraydah narrated
to him from his father, “I was sitting with the Prophet # and I
heard him say,

2er p Py selnjr Peu s qrzeie Pz onef S ot oL s$.2
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tLearn Sirat Al-Bagarah, because in learning it there is
blessing, in ignoring it there is sorrow, and the sorceresses
cannot memorize it.»

He % kept silent for a while and then said,

L £ Wirts 3l 5 W Dike 0 5 65,2 1,0
3 Lo oAl SN O (155 B 5 083 51 ol S e G
IR R A P N N SR A I P o S
i Lgsly i o SET o Sl G of (0,48 G
S RS 50 a5 be 3 B gl o5 e 26 38 B
b5 Y P2 g 0280 B3N 26 by B 0505 gl 3G e
:0 o S wal; AL O eds 63 g oYL oG mf i
oozt 31 56 vda L s w0 i i casds g o5 s ks T
«Learn Stirat Al-Bagarah and Al ‘Imran because they are two
lights and they shade their people on the Day of Resurrection,
just as two clouds, two spaces of shade or two lines of (flying)
birds. The Qur'an will meet its companion in the shape of a
pale-faced man on the Day of Resurrection when his grave is

opened. The Qur‘an will ask him, ‘Do you know me?’ The man
will say, ‘I do not know you.” The Qur'an will say, ‘I am your

' Fath Al-Bari 8:680
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companion, the Qur'an, which has brought you thirst during
the heat and made you stay up during the night. Every
merchant has his certain trade. But, this Day, you are behind
all types of trade.” Kingship will then be given to him in his
right hand, eternal life in his left hand and the crown of grace
will be placed on his head. His parents will also be granted two
garments that the people of this life could never afford. They
will say, 'Why were we granted these garments?’ It will be
said, ‘Because your son was carrying the Qur'an.’ It will be
said (to the reader of the Qur'an), ‘Read and ascend through the
levels of Paradise.” He will go on ascending as long as he
recites, whether reciting slowly or quickly v

Ibn Majah also recorded part of this Hadith from Bishr bin
Al-Muhéjir,m and this chain of narrators is Hasan, according
to the criteria of Imam Muslim.

A part of this Hadith is also supported by other Hadiths. For
instance, Imam Ahmad recorded that Abu Umamah Al-Bahili
said that he heard the Messenger of Allah 3% say,

Cainde 0y S0 «onad L s iy Y BU G G i
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‘Read the Qur'an, because it will intercede on behalf of its
people on the Day of Resurrection. Read the two lights, Al-
Bagarah and Al ‘Imran, because they will come in the shape of
two clouds, hkwo shades or hwo lines of birds on the Day of

Resurrection and will argue on behalf of their people on that
Day.»

The Prophet # then said,
ol akies V3 3505 485 & wiil O 6E \,f;j\ )

“Read Al-Bagarah, because in having it there is blessing, and
in ignoring there is a sorrow and the sorceresses cannot
memorize it 213!

(1 Ahmad 5:352
2 1bn Majah 2:1242.
i8] Ahmad 5:249
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Also, Imam Muslim narrated this Hadith in the Book of
Prayer!!l
Imam Ahmad narrated that An-Nawwas bin Sam‘dn said
that the Prophet # said,
05 550 85,2 (38 o 8,05 106 Sl il i ¢ oy g
«5\}.1.5
®On the Day of Resurrection the Qur'dn and its people who

used to implement it will be brought forth, preceded by Sirat
Al-Bagarah and Al ‘Imrin »

An-Nawwas said, “The Prophet % set three examples for
these two Sirahs and I did not forget these examples ever
since. He §% said,

A 0y Wl T G2 W onn,e ol ST e 1
Ugrle 12 YRR D135
tThey will come like two clouds, two dark shades or two lines

of birds arguing on behalf of their people .»?

It was also recorded in Sahih Muslim!® and At-Tirmidhi
narrated this Hadith, which he rendered Hasan Gharib.%)

Surat Al-Baqarah was revealed in Al-Madinah

There is no disagreement over the view that Surat Al-
Baqgarah was revealed in its entirety in Al-Madinah. Moreover,
Al-Bagarah was one of the first Sirahs to be revealed in Al-
Madinah, while, Alladh’s statement,

G 25 G G
¢And be afraid of the Day when you shall be brought back to
Allah .3 (2:281)

was the last Ayah to be revealed from the Qur'an. Also, the
Ayat about usury were among the last Aydt to be revealed.
Khalid bin Ma‘dan used to call Al-Bagarah the Fustat (tent) of

1 Muslim 1:553

12l Ahmad 4:183

1B Muslim 1:554.

¥ Tuhfat Al-Ahwadhi 8:191
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the Qur'an. Some of the scholars said that it contains a
thousand news incidents, a thousand commands and a
thousand prohibitions. Those who count said that the number
of Al-Bagarah’s Ayat is two hundred and eighty-seven, and its
words are six thousand two hundred and twenty-one words.
Further, its letters are twenty-five thousand five hundred.
Allah knows best.

Ibn Jurayj narrated that °‘Ata’ said that Ibn ‘Abbas said,
“Surat Al-Bagarah was revealed in Al-Madinah.”!! Also, Khasif
said from Mujahid that ‘Abdullah bin Az-Zubayr said; “Stirat
Al-Bagarah was revealed in Al-Madinah.”? Several Imams and
scholars of Tafsir issued similar statements, and there is no
difference of opinion over this as we have stated.

The Two Sahihs recorded that Ibn Mastd kept the Ka‘bah
on his left side and Mina on his right side and threw seven
pebbles (at the Jamrah) and said, “The one to whom Surat Al-
Bagarah was revealed (i.e. the Prophet %) performed Rami (the
Hajj rite of throwing pebbles) similarly.” The Two Sahihs
recorded this Hadith.1®!

Further, Ibn Marduwyah reported a Hadith of Shubah from
‘Aqil bin Talhah from Utbah bin Marthad; “The Prophet & saw
that his Companions were not in the first lines and he said,

w3 55,0 DSl o

1O Companions of Sirat Al-Bagarah.» 1 Think that this incident
occurred during the battle of Hunayn when the Companions
retreated. Then, the Prophet # commanded Al-‘Abbas (his
uncle) to yell out,

eg}j.f‘.n .;_..l,’..:,f (1)

O Companions of the tree’» meaning the Companions who
participated in the pledge of Ar-Ridwan (under the tree). In
another narration, Al- ‘Abbas cried, “O Companions of Strat
Al-Bagarah!” encouraging them to come back, so they returned
from every direction. Also, during the battle of Al-Yamamah,
against the army of Musaylimah the Liar, the Companions

) ad-purr Al-Manthiir 1:47.
2 1bid,
Bl Fath Al-Béari 3:678, Muslim 2:942.
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first retreated because of the huge number of soldiers in
Musaylimah’s army. The Muh&jirin and the Ansar called out
for each other, saying; “O people of Strat Al-Bagarah!” Allah
then gave them victory over their enemy, may Allah be pleased
with all of the companions of all the Messengers of Allah.!"!

=i _F 5oy

€in 2y
¢In the Name of Allah, the Most Gracious, the Most Mercifuly
¢1. Alif Lam Mim}.

The Discussion of the Individual Letters

The individual letters in the beginning of some Sirahs are
among those things whose knowledge Allah has kept only for
Himself. This was reported from Abu Bakr, ‘Umar, ‘Uthman,
‘Ali and Ibn Mastd. It was said that these letters are the
names of some of the Sirahs. It was also said that they are
the beginnings that Allah chose to start the Siurahs of the
Qur’an with. Khasif stated that Mujahid said, “The beginnings
of the Surahs, such as Qaf, Sad, Ta Sin Mim and Alif Lam Ra,
are just some letters of the alphabet.” Some linguists also
stated that they are letters of the alphabet and that Alldh
simply did not cite the entire alphabet of twenty-eight letters.
For instance, they said, one might say, “My son recites Alif,
Ba, Ta, Tha... ” he means the entire alphabet although he
stops before mentioning the rest of it. This opinion was
mentioned by Ibn Jarir.?!

The Letters at the Beginning of Sirahs

If one removes the repetitive letters, then the number of letters
mentioned at the beginning of the Siarahs is fourteen: Alif, Lam,
Mim, Sad, Ra, Kaf, Ha, Ya, ‘Ayn, Ta, Sin, Ha, Qaf, Nun.

So glorious is He Who made everything subtly reflect His
wisdom.

Moreover, the scholars said, “There is no doubt that Allah
did not reveal these letters for jest and play.” Some ignorant

I ALMajma‘ 6:180.
12} At-Tabari 1:208.
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people said that some of the Qur'an does not mean anything,
(meaning, such as these letters) thus committing a major
mistake. On the contrary, these letters carry a specific
meaning. Further, if we find an authentic narration leading to
the Prophet i that explains these letters, we will embrace the
Prophet’s statement. Otherwise, we will stop where we were
made to stop and will proclaim,

€5 50 3 ¥ oy P
¢We believe in it; all of it (clear and unclear verses) is from our
Lordy (3:7).
The scholars did not agree on one opinion or explanation
regarding this subject. Therefore, whoever thinks that one
scholar’s opinion is correct, he is obliged to follow it, otherwise

it is better to refrain from making any judgment on this
matter. Allah knows best.

These Letters testify to the Miraculous Qur’an

The wisdom behind mentioning these letters in the beginning
of the Sirahs, regardless of the exact meanings of these
letters, is that they testify to the miracle of the Qur’an. Indeed,
the servants are unable to produce something like the Qur’an,
although it is comprised of the same letters with which they
speak to each other. This opinion was mentioned by Ar-Rézi in
his Tafsir who related it to Al-Mubarrid and several other
scholars. Al-Qurtubi also related this opinion to Al-Farra’ and
Qutrub. Az-Zamakhshari agreed with this opinion in his
book, Al-Kashshaf. In addition, the Imam and scholar Abu Al-
‘Abbas Ibn Taymiyyah and our Shaykh Al-Hafiz Abu Al-Hajjaj
Al-Mizzi agreed with this opinion. Al-Mizzi told me that it is
also the opinion of Shaykh Al-Islam Ibn Taymiyyah.

Az-Zamakhshari said that these letters, “Were not all
mentioned once in the beginning of the Qur'an. Rather, they
were repeated so that the challenge (against the creation) is
more daring. Similarly, several stories were mentioned
repeatedly in the Qur’an, and also the challenge was repeated
in various areas (i.e., to produce something like the Qur'an).
Sometimes, one letter at a time was mentioned, such as Sad,
Niin and Qaf. Sometimes two letters were mentioned, such as

¢d
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¢Ha Mim) (44:1) Sometimes, three letters were mentioned,
such as,

55
4Alif Lam Mim (2:1)» and four letters, such as,
¢ 3%
¢‘Alif Lam Mim Rap (13:1), and
ST
4Alif Lam Mim Sady (7:1).
Sometimes, five letters were mentioned, such as,

¢Kaf Ha Ya ‘Ayn Sady (19:1), and;
IS i
¢Ha Mim. ‘Ayn Sin Qafy (42:1-2).
This is because the words that are used in speech are
usually comprised of one, two, three, four, or five letters.”
Every Strah that begins with these letters demonstrates the
Qur’an’s miracle and magnificence, and this fact is known by

those well-versed in such matters. The count of these Siirahs
is twenty-nine. For instance, Allah said,

£
ror
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¢Alif Lam Mim} This is the Book (the Qur’an), wherein
there is no doubt (2:1-2),

-
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€Alif Lam Mim. Allah! La ilaha illa Huwa (none has the right
to be worshipped but He), Al-Hayyul-Qayyuum (the Ever
Living, the One Who sustains and protects all that exists). It is
He Who has sent down the Book (the Qur'an) fo you
(Muhammad %) with truth, confirming what came before it.p
(3:1-3), and,

€ g5 BiL 3 K% & B 5 ey
¢Alif Lam Mim Sad. (This is the) Book (the Qur'an) sent down
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unto you (O Muhammad %), so let not your breast be narrow
therefromy (7:1-2).

Also, Allah said,
()—(—') u:b _);—-“ J' --u=“ : A,»-\J| fJ »U\ u,‘ \*—& JJ!)

¢Alif Lam Ra. (This is) a Book which We have revealed unto
you (O Muhammad %) in order that you might lead mankind
out of darkness (of disbelief and polytheism) into the light (of
belief in the Oneness of Allih and Islamic Monotheism) by their
Lord’s leaved (14:1),

CERAN 05 or an 35 ¥ il gl 10

¢Alif Lam Mim. The revelation of the Book (this Qur'an) in
which there is no doubt, is from the Lord of the ‘Alamin
(mankind, Jinn and all that exists)!$ (32:1-2),

€Tl S5 BF
¢Ha Mim. A revelation from (Allah) the Most Gracious, the
Most Mercifulp (41:1-2), and,

€12 S0 O o G 05 o L

¢Ha Mim. ‘Ain Sin Qdf. Likewise Allah, the Almtghty, the
Wise sends revelation to you (O Muhammad 3z) as (He sent
revelation to) those before you .y (42:1-3).

There are several other Aydt that testify to what we have
mentioned above, and Allah knows best

¢2. That is Book in whtch there is no Rayb, gu:dance for the
Muttaginp.

There is no Doubt in the Qur’an

The Book, is the Qur’an, and Rayb means doubt. As-Suddi
said that Abu Malik and Abu Salih narrated from Ibn ‘Abbas,
and Murrah Al-Hamadéni narrated from Ibn MasWd and
several other Companions of the Messenger of Allah ¥ that,

(‘U '-—"J \-1)

¢In which there is no Rayby, means about which there is no
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doubt.!! Abu Ad-Darda’, Ibn ‘Abbas, Mujahid, Said bin
Jubayr, Abu Malik, Nafi* ‘Ata’, Abu Al-‘Aliyah, Ar-Rabi‘ bin
Anas, Mugqatil bin Hayyan, As-Suddi, Qatadah and Isma‘il bin
Abi Khalid said similarly. In addition, Ibn Abi Hatim said, “I do
not know of any disagreement over this explanation.”? The
meaning of this is that the Book, the Qur’an, is without a
doubt revealed from Allah. Similarly, Allah said in Strat As-
Sajdah,
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¢Alif Lam Mimy. The revelation of the Book (this Qur’an) in
which there is no doubt, is from the Lord of all that existsp
(32:1-2).

Some scholars stated that this Ayah - 2:2 - contains a
prohibition meaning, “Do not doubt the Qur’an.” Furthermore,
some of the reciters of the Qur’an pause upon reading,

€9
dthere is no doubtp and they then continue;
<in which there is guidance for the Muttagin (the pious and righteous
persons)p. However, it is bettcir tg pause at,

€3 09
&in which there is no doubty because in this case,
€sirp

4guidanced becomes an attribute of the Qur'an and carries a
better meaning than,
¢sin L

¢in which there is guidancep.

Guidance is granted to Those Who have Taqwa

Hidayah - correct guidance - is only granted to those who
have Taqwa - fear of Allah. Allah said,

' At-Tabari 1:228.
12l 1bn Abi Hatim 1:31.
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&Say : It is for those who believe, a guide and a healing. And as
for those who disbelieve, there is heaviness (deafness) in their
ears, and it (the Qur'an) is blindness for them. They are those
who are called from a place far away (so they neither listen nor
understand)® (41:44), and,

A0 ) Gl By V) e 5 e 0GR G B
¢And We send down of the Qur'an that which is a healing and
a mercy to those who believe (in Islamic Monotheism and act on
it), and it increases the Zalimin (wrongdoers) in nothing but
lossp (17:82).

This is a sample of the numerous Ayat indicating that the
believers, in particular, benefit from the Qur’an. That is
because the Quran is itself a form of guidance, but the
guidance in it is only granted to the righteous, just as Allah
said,

Gy el a0 g 0 K g U S5 S0 CEY

L EERIR A
4O mankind! There has come to you a good advice from your
Lord (i.e. the Qur'an, enjoining all that is good and forbidding
all that is evil), and a healing for that (disease of ignorance,
doubt, hypocrisy and differences) which is in your breasts, — a

guidance and a mercy (explaining lawful and unlawful things)
for the believersy (10:57).

Ibn ‘Abbas and Ibn Mastd and other Companions of the
Messenger of Allah # said,

€l sio)

gguidance for the Muttagin (the pious and righteous personsd,
means, a light for those who have Taqwa.

The Meaning of Al-Muttaqin
Ibn ‘Abbas said about,

s G e Fd
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dguidance for the Muttaginy that it means, “They are the
believers who avoid Shirk with Allah and who work in His
obedience.” Ibn ‘Abbas also said that Al-Muttagin means, “Those
who fear Allah’s punishment, which would result if they
abandoned the true guidance that they recognize and know.
They also hope in Alldh’s mercy by believing in what He
revealed.” Further, Qatadah said that,

.

€ouily

4Al-Muttaginp, are those whom Allah has described in His
statement;

sy s
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¢Who believe in the Ghayb and perform the Salah) (2:3),

and the following Ayat. Ibn Jarir stated that the Ayah (2:2)
includes all of these meanings that the scholars have
mentioned, and this is the correct view. Also, At-Tirmidhi and
Ibn Maéajah narrated that ‘Atiyah As-Sa‘di said that the
Messenger of Allah i said,

by G0y b VG g B 5 5% Bk i v
«The servant will not acquire the status of the Muttagin until
he abandons what is harmless out of fear of falling into that

which is harmful " At-Tirmidhi then said “Hasan
Gharib.”

There are Two Types of Hiddayah (Guidance)

Huda here means the faith that resides in the heart, and
only Allah is able to create it in the heart of the servants.

Allah said,
¢ & w4

¢Verily, you (O Muhammad i) guide not whom you likep
(28:56),

bt SESH

¢Not upon you (Muhammad i) is their guidancey (2:272),

M Tuhfat Al-Ahwadhi 7:147, and Ibn Majah 2:1409.
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¢Whomsoever Allah sends astray, none can guide himp
(7:186), and,

Qs G5 A2 B B L R S
¢He whom Allah guides, he is the rightly guided; but he whom
He sends astray, for him you will find no Wali (guiding friend)
to lead him (to the right path)® (18:17).

Huda also means to explain the truth, give direction and
lead to it. Allah, the Exalted, said,

it e J) wid J5d

4And wverily, you (O Muhammad #5) are indeed guiding
(mankind) to the straight path (i.e. Allah's religion of Islamic
Monotheism)y (42:52),

GG 5 ¥ 3 T
¢You are only a warner, and to every people there is a guided
(13:7), and,
€l il 208 (i 15 Oy
¢And as for Thamiid, We showed and made clear to them the
path of truth (Islamic Monotheism) through Our Messenger

(i.e. showed them the way of success), but they preferred
blindness to guidancey (41:17).

testifying to this meaning.
Also, Allah said,
g 85
¢And shown him the two ways (good and evil).» (90:10)

This is the view of the scholars who said that the two ways
refer to the paths of righteousness and evil, which is also the
correct explanation. And Allah knows best.

Meaning of Taqwa

The root meaning of Tagwa is to avoid what one dislikes. It
was reported that ‘Umar bin Al-Khattab asked Ubayy bin Kab
about Tagqwd. Ubayy said, “Have you ever walked on a path



110 Tafsir Ibn Kathir

that has thorns on it?” ‘Umar said, “Yes.” Ubayy said, “What
did you do then?” He said, “I rolled up my sleeves and
struggled.” Ubayy said, “That is Taqwa.”

€3k 51 ity
¢3.Those Who have faith in the Ghayb}.

The Meaning of Iméan

Abu Jaffar Ar-Razi said that Al-‘Ala’ bin Al-Musayyib bin
Rafi* narrated from Abu Ishaq that Abu Al-Ahwas said that
‘Abdullah said, “Iman is to trust.”.'l ‘Ali bin Abi Talhah
reported that Ibn ‘Abbas said,

€o5p
4who have faithy means they trust.?’ Also, Ma‘mar said that Az-
Zuhri said, “Iman is the deeds.”® In addition, Abu Ja‘far Ar-
Réazi said that Ar-Rabi‘ bin Anas said that, They have faith’,
means, they fear (Allah).!*)

Ibn Jarir (At-Tabari) commented, “The prefered view is that
they be described as having faith in the Unseen by the tongue,
deed and creed. In this case, fear of Allah is included in the
general meaning of Imdn, which necessitates following deeds of
the tongue by implementation. Hence, Imdn is a general term
that includes affirming and believing in Allah, His Books and
His Messengers, and realizing this affirmation through adhering
to the implications of what the tongue utters and affirms.”

Linguistically, in the absolute sense, Imén merely means
trust, and it is used to mean that sometimes in the Quran,
for instance, Allah the Exalted said,

¢He trusts (yu'minu) in Allah, and trusts (yu'minu) in the
believers.p (9:61)

Prophet Yasuf’s brothers said to their father,

(11 At-Tabari 1:235.
2 1pid.
Bl 1bid.
M 1bid.
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¢But you will never believe us even when we speak the truthy
(12:17).

Further, the word Imdn is sometimes mentioned along with
deeds, such as Allah said,

€l 1,35 50 5 0

4Save those who believe (in Islamic Monotheism) and do
righteous deedsp (95:6).

However, when Iman is used in an unrestricted manner, it
includes beliefs, deeds, and statements of the tonguc‘:.‘lI We
should state here that Iman increases and decreases.

There are many narrations and Hadiths on this subject, and
we discussed them in the beginning of our explanation of
Sahih Al-Bukhari, all favors are from Allah. Some scholars
explained that Imdn means Khashyah (fear of Allah). For
instance, Alldh said;

$ol o455 525 o 5

¢Verily, those who fear their Lord unseen (i.e. they do not see Him,

nor His punishment in the Hereafter)y (67:12), and,

¢Who feared the Most Gracious (Allah) in the Ghayb (unseen)

and brought a heart turned in repentance (to Him and
absolutely free from every kind of polytheism)p (50:33).

Fear is the core of Iman and knowledge, just as Allah the
Exalted said,

B 0y 5 0 2 )
41t is only those who have knowledge among His servants that
fear Allahy (35:28).

The Meaning of Al-Ghayb

As for the meaning of Ghayb here, the Salaf have different
explanations of it, all of which are correct, indicating the same

M See the Tafsir of Ibn Abi Hatim 1:35
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general meaning. For instance, Abu Jafar Ar-Razi quoted Ar-
Rabi* bin Anas, reporting from Abu Al-‘Aliyah about Allah’s
statement,

tol Sy
€(Those who) have faith in the Ghayby,

“They believe in Allah, His angels, Books, Messengers, the Last
Day, His Paradi.e, Fire and in the meeting with Him. They
also believe in life after death and in Resurrection. All of this
is the Ghayb.” Qatadah bin Di‘amah said similarly.!!!

Said bin Mansur reported from ‘Abdur-Rahmén bin Yazid
who said, “We were sitting with ‘Abdullah bin Mastd when we
mentioned the Companions of the Prophet #; and their deeds
being superior to our deeds. ‘Abdullih sald ‘The matter of
Muhammad # was clear for those who saw him. By He other
than Whom there is no God, no person will ever acquire a
better type of faith than behevmg in Al-Ghayb He then recited,

doail G ol 50 ¢ e O KK i Ry

{Alif Lam Mim. Thls is the Book, wherein there is no doubt, a

guidance for the Muttagin. Those who believe in the Ghaybp,

until,

CHy

&the successﬁd) "2l Ibn Abi Hatim, Ibn Mar duwyah and Al-
Hakim, in his Mustadrak,® recorded this Hadith. Al-Hakim
commented that this Hadith is authentic and that the Two
Shaykhs - Al-Bukhari and Muslim - did not collect it, although
it meets their criteria.

Ahmad recorded a Hadith with similar meaning from Ibn
Muhayriz who said: I said to Abu Jumu‘ah, “Narrate a Hadith
for us that you heard from the Messenger of Allah.” He said,
“Yes. I will narrate a good Hadith for you. Once we had lunch
with the Messenger of Alldh #. Abu ‘Ubaydah, who was with
us, said, ‘O Messenger of Allah! Are people better than us? We
embraced Islam with you and performed Jihdd with you.’ He &

(11 At-Tabari 1:236.
2l Sa4d bin Mansur 2:544.
B Ibn Abi Hatim 1:34 and Al-Hakim 2 :260.
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said,

55 15 g Dl ik I 15
«Yes, those who will come after you, who will believe in me
although they did not see me.»"!l

This Hadith has another route collected by Abu Bakr bin
Marduwyah in his Tafsir, from Salih bin Jubayr who said:
‘Abu Jumu‘ah Al-Ansari, the Companion of the Messenger of
Allah $2, came to Bayt Al-Maqdis (Jerusalem) to perform the
prayer. Raja’ bin Haywah was with us, so when Abu Jumu‘ah
finished, we went out to greet him. When he was about to
leave, he said, “You have a gift and a right. I will narrate a
Hadith for you that I heard from the Messenger of Allah.” We
said, “Do so, and may Allah grant you mercy.” He said, “We
were with the Messenger of Allah, ten people including Mu‘adh
bin Jabal. We said, "O Messenger of Allah! Are there people who
will acquire greater rewards than us? We believed in Allah and
followed you.’ He # said,

v,z e cany - 3% FRRPIE T SR S N S A T T T T T T
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«What prevents you from doing so, while the Messenger of
Allah is among you, bringing you the revelation from heaven?
There are people who will come after you and who will be given
a book between two covers (the Qur'an), and they will believe

in it and implement its commands. They have a greater reward
than you, even twice as much .»"1?

¢ il S GG B0 5
¢And perform Saldh, and spend out of what we have provided
for themy

Meaning of Igamat As-Salah
Ibn ‘Abbas said that,

] Ahmad 4:106.
2 1bn ‘Asakir 6:368.
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¢And perform the Salahp, means, “Perform the prayer with all of
the obligations that accompany it.”!! Ad-Dahhak said that Ibn
‘Abbas said, “Igamat As-Salah means to complete the bowings,
prostrations, recitation, humbleness and attendance for the
prayer.”?l Qatadah said, “Igamat As-Saladh means to preserve
punctuality, and the ablution, bowings, and prostrations of the
prayer.”® Mugatil bin Hayyan said Igamat As-Saldh means "To
preserve punctuality for it, as well as completing ones purity for
it, and completing the bowings, prostrations, recitation of the
Qur’an, Tashahhud and blessings for the Prophet i%. This is
Igamat As-Salah."¥

The Meaning of “Spending” in this Ayah
‘Ali bin Abi Talhah reported that Ibn ‘Abbas said,

2) eprres 2,

¢And spend out of what We have provided for themd means, “The
Zakah due on their wealth.”5! As-Suddi said that Abu Malik
and Abu Salih narrated from Ibn ‘Abbéas, as well as Murrah
from Ibn Mas®d and other Companions of the Messenger of
Allah #, that, 2 3 g o
Lo ety Ky

¢And spend out of what We have provided for themp means, “A
man’s spending on his family. This was before the obligation of
Zakah was revealed.”® Juwaybir narrated from Ad-Dahhak,
“General spending (in charity) was a means of drawing nearer
to Allah, according to one’s discretion and capability. Until the
obligation of charity was revealed in the seven Aydt of Surat
Barda’ah (chapter 9), were revealed. These abrogated the
previous case.””!

1 A¢-Tabari 1:241.

12l 1pig.

13 Ibn Abi Hatim 1:37.
1% 1big,

ISV At-Tabari 1:243.

6) 1bid.

7} Ibid.
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In many instances, Allah mentioned prayer and spending
wealth together. Prayer is a right of Allah as well as a form of
worshipping Him. It includes singling Him out for one’s
devotion, praising Him, glorifying Him, supplicating to Him,
invoking Him, and it displays one’s dependence upon Him.
Spending is form of kindness towards creatures by giving them
what will benefit them, and those people most deserving of
this charity are the relatives, the wife, the servants and then
the rest of the people. So all types of required charity and
required spending are included in Allah’s saying,

2 eprrre s
¢And spend out of what we have provided for themy. The Two
Sahihs recorded that Ibn ‘Umar said that the Messenger of
Allah 3¢ said,

P81 et 3,25 1350 515 Ny Y ST gl 10 i o o
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uIslam is built upon five (pillars): Testifying that there is no
deity worthy of worship except Allah and that Muhammad is

the Messenger of Alldh, establishing the prayer, giving Zakih,
fasting Ramadin and Hajj to the House .o!")

There are many other Hadiths on this subject.

The Meaning of Salah

In the Arabic language, the basic meaing of Saldh is
supplication. In religious terminology, Saldh is used to refer to
the acts of bowing and prostration, the remaining specified
acts associated with it, specificed at certain times, with those
known conditions, and the characteristics, and requirements

that are well-known about it.
4r.—' T A A AR
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¢4. And who have faith in what is revealed to you and in what
was revealed before you, and in the Hereafter they are certain.p

Ibn ‘Abbéis said that,
€5 o BT O BT oy

, -

iy

11 Fath Al-Bari 1:64 and Muslim 1 :45.
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¢And who have faith in what is revealed to you and in what was
revealed before you.» means, “They believe in what Allah sent you
with, and in what the previous Messengers were sent with, they
do not distinguish between (believing) them, nor do they reject
what they brought from their Lord."!

€T3y o B0y
¢And in the Hereafter they are certainp that is the resurrection,
the standing (on the Day of Resurrection), Paradise, the Fire,
the reckoning and the the Scale that weighs the deeds (the
Mizan).!! The Hereafter is so named because it comes after this
earthly life.

Attributes of the Believers

The people described here (2:4) are those whom Allah
described in the preceding Ayah,

¢Those who have faith in the Ghayb and perform Salah, and
spend out of what we have provided for them.)

Mujahid once stated, “Four Ayat at the beginning of Strat
Al-Baqarah describe the believers, two describe the
disbelievers, and thirteen describe the hypocrites.”® The four
Aydt mentioned in this statement are general and include
every believer, whether an Arab, non-Arab, or a person of a
previous Scripture, whether they are Jinns or humans. All of
these attributes complement each other and require the
existence of the other attributes. For instance, it is not
possible that one believes in the Unseen, performs the prayer
and gives Zakah without believing in what the Messenger of
Allah i and the previous Messengers were sent with. The same
with certainty in the Hereafter, this is not correct without that,
for Allah has commanded the believers,
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[} At-Tabari 1:244.
2l 1bn Abi Hatim 1:39.
(3] At-Tabari 1:239.
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€0 you who believe! Believe in Allah, and His Messenger, and
the Book (the Qur‘an) which He has revealed to the Messenger,
and the Book which He sent own to those before (him)p
(4:136),

sl €0 T8 45 VB 5 ) 22 o ot V) e ST T 5
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¢And argue not with the People of the Book, unless it be in (a

way) that is better, except with such of them as do wrong; and

say (to them): “We believe in that which has been revealed to

us and revealed to you; our llah (God) and your llah (God) is
One (i.e. Allah)' (29:46),

K U 6a O G e 2o B o clop

40 you who have been given the Book (Jews and Christians)!
Believe in what We have revealed (to Muhammad &)
confirming what is (already) with youd (4:47), and,

o &y int:v&-—'“{b“)ﬂ“r-“a’-: F &G RN
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¢Say (O Muhammad #): “O People of the Book (Jews and
Christians)! You have nothing until you act according to the

Tawrah (Torah), the Injil (Gospel), and what has (now) been
revealed to you from your Lord (the Qur'an).”’y (5:68).

Also, Allah the Exalted described the believers;
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4¢The Messenger (Muhammad 3#xz) believes in what has been
revealed to him from his Lord, and (so do) the believers. Each
one believes in Allah, His Angels, His Books, and His
Messengers. (They say,) “We make no distinction between any
of His Messengers”$ (2:285), and,

L i PR el 5 B P Chr i A A (143

¢And those who believe in AIldh and His Messengers and make
no distinction between any of them (Messengers)» (4:152),
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This is a sample of the Ayat that indicate that the true
believers all believe in Allah, His Messengers and His Books.

The faithful among the People of the Book, have a special
significance here, since they believe in their Books and in all
of the details related to that, so when such people embrace
Islam and sincerely believe in the details of the religion, then
they will get two rewards. As for the others, they can only
believe in the previous religious teachings in a general way.
For instance, the Prophet # stated,

Sy G g iy 12008 Y A S e Jal &
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«When the People of the Book narrate to you, ncither reject nor
affirm what they say. Rather, say, 'We believe in what was
revealed to us and what was revealed to you .|

However, the faith that many Arabs have in the religion of
Islam as it was revealed to Muhammad # might be more
complete, encompassing and firmer than the faith of the People
of the Book who embraced Islam. Therefore, if the believers in
Islam among the People of the Book gain two rewards, other
Muslims who have firmer Islamic faith might gain an equal
reward that compares to the two the People of the Book gain
(upon embracing Islam). And Allah knows best.

f s 2 SR 2
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¢5. They are on guidance from their Lord, and they are the

successful .p

Guidance and Success are awarded to the Believers
Allah said,
oA
iy
¢They arep refers to those who believe in the Unseen, establish
the prayer, spend from what Allah has granted them, believe in
what Allah has revealed to the Messenger and the Messengers

before him, believe in the Hereafter with certainty, and prepare
the necessary requirements for the Hereafter by performing

M Abu Dawud 4:59.
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avoiding the
prohibitions. Alldh

then said,
¢sis EP
€On guidancey

meaning, they are
(following) a light,
guidance, and have
insight from Allah,

" s 7 “A.

€Ol Al p
¢And they are the
successfuly  meaning,
in this world and the
Hereafter. They shall
have what they seek

and be saved from the
evil that they tried to
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avoid. Therefore, they

will have rewards,
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@QW‘J’K\"JWJ-’%%JL—’GNJE from the torment that
Allah has prepared for

His enemies.
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€6. Verily, those who disbelieve, it is the same to them whether
you warn them or do not warn them, they will not believe.p
Alah said,
€ < 3

¢Verily, those who disbelievey meaning, covered the truth and hid
it. Since Allah has written that they would do so, it does not
matter if you (O Muhammad %) warn them or not, they would
still have disbelieved in what you were sent with. Similarly,
Allah said,

(kY
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€Truly, those against whom the Word (wrath) of your Lord has
been justified, will not believe. Even if every sign should come
to them, until they see the painful tormenty (10:96-97).

About the rebellious People of the Book, Allih said,

iy A3 G o K S8 ) ot & oy
¢And even if you were to bring to the People of the Book (Jews
and Christians) all the Ayat, they would not follow your Qiblah

(prayer direction)y (2:5).

These Ayat indicate that whomever Allah has written to be
miserable, they shall never find anyone to guide them to
happiness, and whomever Allah directs to misguidance, he
shall never find anyone to guide him. So do not pity them - O
Muhammad # - deliver the Message to them. Certainly,
whoever among them accepts the Message, then he shall gain
the best rewards. As for those who turn away in rejection, do
not feel sad for them or concerned about them, for

(- vt

€¢Your duty is only to. convey (the Message) and on Us is the
reckoning® (13:40), and,

=i ot F I ST

€But you are only a warner. And Allah is a Wakil (Disposer of
affairs, Trustee, Guardian) over all thingsp (11:12).

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said about
Allah’s statement,

€Tokg ¥ R § Bk Ll T WK 0 gy
¢Verily, those who disbelieve, it is the same to them whether

you (O Muhammad ) warn them or do not warn them, they
will not believed

“That the Messenger of Allah % was eager for all the people to
believe and follow the guidance he was sent with. Allah
informed him that none would believe except for those whom
He decreed happiness for in the first place, and none would
stray except those who Allah has decreed to clo so in the first
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place. "]

G vinbe e 4 S ol 5 fett 55 e @ B D
¢7. Allih has set a seal on their hearts and on their hearing,
and on their eyes there is a covering. Theirs will be a great
tormenty.

Meaning of Khatama
As-Suddi said that,

3ot Pt

¢Khatama Allihy means, “Allah has sealed.”® Qatadah said
that this Ayah means, “Shaytdn controlled them when they
obeyed him. Therefore, Allah sealed their hearts, hearing and
sight, and they could neither see the guidance nor hear,
comprehend or understand.”®! Ibn Jurayj said that Mujahid
said,
¢l § 90D

¢Allah has set a seal on their heartsp, “A stamp. It occurs when sin
resides in the heart and surrounds it from all sides, and this
submersion of the heart in sin constitutes a stamp, meaning a
seal.”®! Ibn Jurayj also said that the seal is placed on the
heart and the hearing.® In addition, Ibn Jurayj said, that
‘Abdullah bin Kathir narrated that Mujahid said, “The stain is
not as bad as the stamp, the stamp is not as bad as the lock
which is the worst type.”l®l Al-A‘mash said, “Mujahid
demonstrated with his hand while saying, They used to say
that the heart is just like this - meaning the open palm. When
the servant commits a sin, a part of the heart will be rolled up -
and he rolled up his index finger. When the servant commits
another sin, a part of the heart will be rolled up’ - and he rolled
up another finger, until he rolled up all of his fingers. Then he

1} At-Tabari 1:252.

12 1bn Abi Hatim 1:44.
Bl Ibid.

1! fbn Abi Hatim 1:44.
BBl At-Tabari 1:259.

© Ibid.
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said, ‘Then, the heart will be sealed.’” Mujahid also said that
this is the description of the Ran (refer to 83:14)."!

Al-Qurtubi said, “The Ummah has agreed that Allah has
described Himself with sealing and closing the hearts of the
disbelievers, as a punishment for their disbelief. Similarly,
Allah said,

4o G WL 5y
¢Nay, Alldh has set a seal upon their hearts because of their
disbeliefp (4:155)."2

He then mentioned the Hadith about changing the hearts,
{in which the Prophet & supplicated),

tO You Who changes the hearts, make our hearts firm on Your
religion. »

He also mentioned the Hadith by Hudhayfah recorded in the

Sahih, in which the Messenger of Allah 3§ said,
Baoogd @i B 56 s 5 i O G 2ah e
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tThe Fitan (trials, tests) are offered to the hearts, just as the
straws that are sewn into a woven mat, one after another. Any
heart that accepts the Fitan, then a black dot will be engraved
on it. Any heart that rejects the Fitan, then a white dot will be
engraved on it. The hearts will therefore become two categories :
white, just like the barren rock; no Fitnah shall ever harm this
category as long as the heavens and earth still exist. Another
category is black, just as the cup that is turned upside down,
for this heart does not recognize righteousness or renounce
evil 2B

Ibn Jarir said, “The truth regarding this subject is what the

1!l At-Tabari 1:258.
121 A)-Qurtubi 1:187.
Bl Muslim 1:128.
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authentic Hadith from the Messenger of Allah # stated. Abu
Hurayrah narrated that the Messenger of Allah #: said,

CEELY 5 DB OF adi g sy EE 208 G A 5 o
Ep 1 G B 06 il S B gl B 285 0 by K Jas

€S Bl 305
“When the believer commits a sin, a black dot will be engraved
on his heart. If he repents, refrains and regrets, his heart will
be polished again. If he commits more errors, the dots will

increase until they cover his heart. This is the Ran (stain) that
Allah described,

Co e o8 5 i %P
€¢Nay! But on their hearts is the Ran (stain) which they used to
earnd” (83:14).
At-Tirmidhi, An-Nasa’i and Ibn Majah recorded this Hadith,
and At-Tirmidhi said that it is Hasan Sahih.!")
The Meaning of Ghishawah
Reciting the Ayah,

¢Allah has set a seal on their hearts and on their hearingd, then
pausing, then continuing with,

€k o d
¢And on their eyes there is a Ghishdwah (covering)® is accurate, for
the stamp is placed on the heart and the hearing while the
Ghishawah, the covering, is appropriately placed on the eyes.
In his Tafsir, As-Suddi said that Ibn ‘Abbas and Ibn Mas4td
said about Allah’s statement,

EE 4
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¢Allah has set a seal on their hearts and on their hearing,

“So that they neither understand nor hear. Al'ih also said that
He placed a covering on their sight, meaning eyes, and so,

™ Tuhfat AlAhwadhi 9:254, An-Nasa'i in ALKubra 6:509, and Ibn
Majah 2:1418.
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they do not see.”!l

The Hypocrites

We mentioned that four Aydt in the beginning of Sarat Al-
Bagarah described the believers. The two last Ayat (2:6-7)
describe the disbelievers. Afterwards, Allih begins to describe
the hypocrites who show belief and hide disbelief. Since the
matter of the hypocrites is vague and many people do not
realize their true reality, Alldh mentioned their description in
detail. Each of the characteristics that Allah used to described
them with is a type of hypocrisy itself. Allah revealed Strat
Bard’ah (chapter 9) and Sdrat Al-Mundfigin (chapter 63) about
the hypocrites. He also mentioned the hypocrites in Sidrat An-
Nuar (24) and other Strahs, so that their description would be
known and their ways and errors could be avoided. Alldh said,
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48. And of mankind, there are some who say: “We believe in
Allah and the Last Day” while in fact they do not believed.

49. They try to deceive Allah and those who believe, while they
only deceive themselves, and perceive (it) not!p

Meaning of Nifaq

Nifdq means to show conformity - or agreement - and to
conceal evil. Nifag has several types: Nifdg in the creed that
causes its people to reside in Hell for eternity, and Nifdq in
deed, which is one of the major sins, as we will explain soon,
Allah willing. Ibn Jurayj said of the hypocrite that, “His actual
deeds are different from what he publicizes, what he conceals
is different from what he utters, his entrance and presence are
not the same as his exit and absence.”?

The Beginning of Hypocrisy

The revelations about the characteristics of the hypocrites
were revealed in Al-Madinah, this is because there were no

1 At-Tabari 1:266.
121 At-Tabari 1:270.
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hypocrites in Makkah. Rather the opposite was the situation
in Makkah, since some people were forced to pretend that they
were disbelievers, while their hearts concealed their faith.
Afterwards, the Messenger of Allah # migrated to Al-Madinah,
where the Anséar from the tribes of Aws and Khazraj resided.
They used to worship idols during the pre-Islamic period of
ignorance, just as the rest of the Arab idolators. Three Jewish
tribes resided in Al-Madinah, Banu Qaynugqa‘allies of Al-
Khazraj, Banu An-Nadir and Banu Qurayzah-allies of the Aws.
Many members of the Aws and Khazraj tribes embraced Islam.
However, only a few Jews embraced Islam, such as ‘Abdullah
bin Salam. During the early stage in Al-Madinah, there weren’t
any hypocrites because the Muslims were not strong enough to
be feared yet. On the contrary, the Messenger of Allah &
conducted peace treaties with the Jews and several other Arab
tribes around Al-Madinah. Soon after, the battle of Badr
occurred and Alldh gave victory to Islam and its people.
‘Abdullah bin Ubayy bin Saltl was a leader in Al-Madinah. He
was Al-Khazraj’s chief, and during the period of Jahiliyyah he
was the master of both tribes - Aws and Khazraj. They were
about to appoint him their king when the Message reached Al-
Madinah, and many in Al-Madinah embraced Islam. Ibn Salul’s
heart was filled with hatred against Islam and its people. When
the battle of Badr took place, he said, “Allah’s religion has
become apparent.” So he pretended to be Muslim, along with
many of those who were just like him, as well as many among
the People of the Book. It was then that hypocrisy began in Al-
Madinah and among the surrounding nomad tribes. As for the
Emigrants, none of them were hypocrites, since they emigrated
willingly (seeking the pleasure of Alldh). Rather, when a Muslim
would emigrate from Makkah, he would be forced to abandon

all of his wealth, offspring and land; he would do so seeking
Allah’s reward in the Hereafter.

The Tafsir of Ayah 2:8
Muhammad bin Ishaq narrated that Ibn ‘Abbas said that,
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¢And of mankind, there are some who say: “We believe in
Allah and the Last Day” while in fact they do not believe »
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“This refers to the hypocrites among the Aws and Khazraj and
those who behaved as they did.”!!

This is how Abu Al-‘Aliyah, Al-Hasan, Qatadah and As-
Suddi explained this Ayah. Allah revealed the characteristics
of the hypocrites, so that the believers would not be deceived
by their outer appearance, thus saving the believers from a
great evil. Otherwise, the believers might think that the
hypocrites were believers, when in reality they are disbelievers.
To consider the sinners as righteous people is extremely
dangerous, Allah said,

€ty 4 05 ST L300 AL G 3 o o8 55p
4And of mankind, there are some who say : “We believe in Allah and
the Last Day” while in fact they do not believep meaning, they utter

these false statements only with their tongues, just as Allah
said,
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¢When the hypocrites come to you (O Muhammad ), they
say: “We bear witness that you are indeed the Messenger of
Allah.” Allgh knows that you are indeed His Messengery
(63:1).

This Ayah means that the hypocrites utter these statements
only when they meet you, not because they actually believe
what they are saying. The hypocrites emphasize their belief in
Allah and the Last Day with their words, when that is not the

case in reality. Therefore, Allah stated that the hypocrites lie in
their testimony of creed, when He said,

€583 Gl 5 &5 G0y

¢And Allah bears witness that the hypocrites are indeed liars.»
(63:1), and,

$inaily o U5P
qwhile in fact they believe not
Allah said, |
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1 At-Tabari 1:269.
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€They try to deceive Allih and those who believey. The hypocrites
show belief outwardly while concealing disbelief. They think
that by doing this, they will mislead Allah, or that the
statements they utter will help them with Allah, and this is an
indication of their total ignorance. They think that such
behavior will deceive Alldh, just as it might deceive some of the
believers. Similarly, Allah said,
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€On the Day when Allah will resurrect them all together; then
they will swear to Him as they swear to you. And they think
that they have something (to stand upon). Verily, they are
liars!y (58:18).

Hence, Allah refuted their way by saying,
§agats U5 4 1 i Stid 3P

{While they only deceive themselves, and perceive (it) noty Allah
stated that the hypocrites only deceive themselves by this
behavior, although they are unaware of this fact. Allah also
said,
Goibad A5 Al S Gl
¢Verily, the hypocrites try to deceive Alldh, but it is He Who
deceives them$ (4:142).

Also, Ibn Abi Hatim narrated that Ibn Jurayj commented on
Allah’s statement,
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&Verily, the hypocrites seek to deceive Allgh, but it is He Who
deceives themy,

“The hypocrites pronounce, ‘There is no deity worthy of
worship except Allah’ seeking to ensure the sanctity of their
blocd and money, all the while concealing disbelief.”!'! Sa‘id
said that Qatadah said,
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1 1bn Abi Hatim 1:46.
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¢And of mankind, there are some who say: “We believe in
Allah and the Last Day” while in fact they believe not. They
try to deceive Allah and those who believe, while they only
deceive themselves, and perceive (it) not! »

“This is the description of a hypocrite. He is devious, he says
the truth with his tongue and defies it with his heart and
deeds. He wakes up in a condition other than the one he goes
to sleep in, and goes to sleep in a different condition than the
one he wakes up in. He changes his mind just like a ship that
moves about whenever a wind blows.""|

€Ti88 585 B8 o e 38 Tz A 8503 5 el 9p
- 410, In their hearts is a disease and Alldh has increased their
disease. A painful forment is theirs because they used to tell
lies. ¥
The Meaning of ‘Disease’ in this Ayah

As-Suddi narrated from Abu Malik and (also) from Abu
Salih, from Ibn ‘Abbas, and (also) Murrah Al-Hamdani from
Ibn Mas‘d and other Companions that this Ayah,

4357 sl 3P
&In their hearts is a diseased means, ‘doubt’, and,
 EAAR

¢And Allah has increased their disease} also means ‘doubt’.l?
Mujahid, Tkrimah, Al-Hasan Al-Basri, Abu Al-‘Aliyah, Ar-Rabi*
bin Anas and Qatadah also said similarly. " ‘Abdur-Rahmaéan
bin Zayd bin Aslam commented on,

€37 v 3P

¢In their hearts is a diseasep, “A disease in the religion, not a
physical disease. They are the hypocrites and the disease is the

(1 Ibn Abi Hatim 1:47.
(2] At-Tabari 1:280
) Ibn Abi Hatim 1:48.



Siirah 2. Al-Bagarah (1 - 24) (Part-1) 129
doubt that they brought to Islam.
€ i 2ssy

¢And Allah has increased their diseasep meaning, increased them
in shameful behavior.”!!! He also recited,
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¢As for those who believe, it has increased their faith, and they
rejoice. But as for those in whose hearts is a disease, it will add
disgrace to their disgrace.$ (9:124-125)

and commented, “Evil to their evil and deviation to their
deviation.” This statement by ‘Abdur-Rahman is true, and it
constitutes a punishment that is compatible to the sin, just as
the earlier scholars stated. Similarly, Allah said,

€0 T 8 b A5 BT S5y

¢While as for those who accept guidance, He increases their
guidance and grants them their pietyy (47:17).

Allah said next,
6555 3¢ 0P
¢Because they wused fto tell liesp. The hypocrites have two
characteristics, they lie and they deny the Unseen.

The scholars who stated that the Prophet # knew the
hypocrites of his time have only the Hadith of Hudhayfah bin
Al-Yaman as evidence. In it the Prophet # gave him the names
of fourteen hypocrites during the battle of Tabuk. These
hypocrites plotted to assassinate the Prophet #: during the
night on a hill in that area. They planned to excite the
Prophet’s camel, so that she would throw him down the hill.
Allah informed the Prophet i about their plot, and the Prophet
# told Hudhayfah their names.

As for the other hypocrites, Alldh said about them,

My prer A ser as PO P T S '.;‘_‘r < % T . e eg L
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M At-Tabari 1:280.
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¢And among the bedouins around you, some are hypocrites,
and so are some among the people of Al-Madinah who persist in
hypocrisy; you (O Muhammad ) know them not, We know
them$ (9:101), and,
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¢If the hypocrites, and those in whose hearts is a disease, and
those who spread false news among the people in Al-Madinah
do not cease, We shall certainly let you overpower them, then
they will not be able to stay in it as your neighbors but a little
while. Accursed, they shall be seized wherever found, and killed
with a (terrible) slaughtery (33:60-61).

These Ayat prove that the Prophet iz was not informed about
each and everyone among the hypocrites of his time. Rather,
the Prophet # was only informed about their characteristics,
and he used to assume that some people possessed these
characteristics. Similarly, Allah said,

Corts  en . oplres. B, PR < I Tt i
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¢Had We willed, We could have shown them lo you, and you
should have known them by their marks; but surely, you will
know them by the tone of their speech!y (47:30).

The most notorious hypocrite at that time was ‘Abdullah bin
Ubayy bin Salil; Zayd bin Argam - the Companion - gave
truthful testimony to that effect. In addition, Umar bin Al-
Khattab once mentioned the matter of Ibn Salil to the Prophet
#, who said,

st B AEl 51 Lo 23as ST st p

¢] would not like the Arabs to say to each other that
Muhammad # is killing his Companions »!")

Yet, when Ibn Salul died, the Prophet iz performed the
funeral prayer for him and attended his funeral just as he used
to do with other Muslims. It was recorded in the Sahih that the
Prophet 3% said,

(' Al-Bukhari 4905, Muslim 2584.
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LG Lt Ju
«I was given the choice (to pray for him or not), so I chose. »
In another narration, the Prophet # said,
W5 i e 3y 5 TR
uf I knew that by asking (Allah to forgive Ibn Salil) more than

seventy times that He would forgive him, then I would do
that »1")
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€11. And when it is said to them: “Do not make mischief on

the earth,” they say : “We are only peacemakers.”’p

€12. Verily, they are the ones who make mischief, but they
perceive not.p

Meaning of Mischief

In his Tafsir, As-Suddi said that Ibn ‘Abbas and Ibn Mastad
commented,

o2 3,5 %
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¢And when it is said to them: “Do not make mischief on the
earth,” they say: “We are only peacemakers.”'p

"They are the hypocrites. As for,
€Nt g bi V3

¢”Do not make mischief on the earth”’, that is disbelief and acts
of disobedience.”? Abu Jafar said that Ar-Rabi* bin Anas said
that Abu Al-‘Aliyah said that Allah’s statement,

N1 3 LA ¥ 2 33 sd
§And when it is said to them: “Do not make mischief on the

earth,”’», means, “Do not commit acts of disobedience on the
earth. Their mischief is disobeying Allah, because whoever

1 Fath Al-Bari 8:184, Muslim 4:2141.
12| At-Tabari 1:288.
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disobeys Allah on the earth, or commands that Allah be
disobeyed, he has committed mischief on the earth. Peace on
both the earth and in the heavens is ensured (and earned)
through obedience (to Allah).”}! Ar-Rabi‘ bin Anas and
Qatadah said similarly.[?!

Types of Mischief that the Hypocrites commit

Ibn Jarir said, “The hypocrites commit mischief on earth by
disobeying their Lord on it and continuing in the prohibited
acts. They also abandon what Allsh made obligatory and
doubt His religion, even though He does not accept a deed
from anyone except with faith in His religion and certainty of
its truth. The hypocrites also lie to the believers by saying
contrary to the doubt and hesitation their hearts harbor. They
give as much aid as they can, against Allah’s loyal friends,
and support those who deny Allah, His Books and His
Messengers. This is how the hypocrites coramit mischief on
earth, while thinking that they are doing righteous work on
earth.”3

The statement by Ibn Jarir is true, taking the disbelievers as
friends is one of the categories of mischief on the earth. Allah
said,
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¢And those who disbelieve are allies of one another, if you do

not do this (help each other), there will be turmoil and
oppression on the earth, and great mischief.} (8:73),

In this way Allih severed the loyalty between the believers
and the disbelievers. Similarly, Allah said,
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40 you who believe! Do not take disbelievers as Awliyi’
(protectors or helpers or friends) instead of believers. Do you

(1 Ibn Abi Hatim 1:50.
2! fbn Abi Hatim 1:51.
B At-Tabari 1:289
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wish to offer Allth a manifest proof against yourselves?®
(4:144),

Allah then said,
€0 138 K2 35 L0 2 gasNT 530 g S 3

¢Verily, the hyprocrites will be in the lowest depth of the Fire;
no helper will you find for themp (4:145).

Since the outward appearance of the hypocrite displays
belief, he confuses the true believers. Hence, the deceitful
behavior of the hypocrites is an act of mischief, because they
deceive the believers by claiming what they do not believe in,
and because they give support and loyalty to the disbelievers
against the believers.

If the hypocrite remains a disbeliever (rather than pretending
to be Muslim), the evil that results from him would be less.
Even better, if the hypocrite becomes sincere with Alldh and
makes the statements that he utters conform to his deeds, he
will gain success. Allah said,

€O 2 0 6 2N g LA ¥ 24 53 vsd
¢And when it is said to them: “Do not make mischief on the earth,”
they say: “We are only peacemakers.”» meaning, “We seek to be
friends with both parties, the believers and the disbelievers,

and to have peace with both parties.” Similarly, Muhammad
bin Ishéq reported that Ibn ‘Abbas said,
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¢And when it is said to them: “Do not make mischief on the earth,”
they say: “We are only peacemakers.”’ means, “We seek to make
amends between the believers and the People of the Book."!!
Alldh said,

€25 ¥ 555 a0 22 o V1

¢Verily, they are the ones who make mischief, but they perceive
not.». This Ayah means that the hypocrites’ behavior, and their
claim that it is for peace, is itself mischief, although in their
ignorance, they do not see it to be mischief.

1!l Tbn Abi Hatim 1:52.
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€13. And when it is said fo them: Believe as the people

believe,” They say: “‘Shall we believe as the fools have
believed?” Verily, they are the fools, but they do not know.%

Alldh said that if the hypocrites are told,
L FGEARKRAR

¢”Believe as the people believe,”$, meaning, ‘Believe just as the
believers believe in Allah, His angels, His Books, His
Messengers, Resurrection after death, Paradise and Hellfire, etc.
And obey Allah and His Messenger by heeding the
commandments and avoiding the prohibitions.” Yet the
hypocrites answer by saying,

i g T 280 6

4"‘Shall we believe as the fools have believed?”’s they meant (may
Allah curse the hypocrites) the Companions of the Messenger
of Allah . This is the same Tafsir given by Abu Al-‘Aliyah and
As-Suddi in his Tafsir, with a chain of narration to Ibn ‘Abbas,
Ibn Masid and other Companions.!!! This is also the Tafsir of
Ar-Rabi‘ bin Anas and ‘Abdur-Rahmaén bin Zayd bin Aslam.?!
The hypocrites said, “Us and them having the same status,
following the same path, while they are fools?!” ‘The fool’ is the
ignorant, simple-minded person who has little knowledge in
areas of benefit and harm. This is why, according to the
majority of the scholars, Allah used the term foolish to include
children, when He said,

€ K6 5 R et G5
¢And do not give your property, which Alldh has made a
means of support for you, to the foolishy (4:5).

Allah answered the hypocrites in all of these instances. For
instance, Allah said here,

T 5 5 T

(11 At-Tabari 1:293.
(2l At-Tabari 1:294.
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¢Verily, they are the foolsp. Allah thus affirmed that the
hypocrites are indeed the fools, yet,

€625 ¥ 55

4But they know noty. Since they are so thoroughly ignorant, the
hypocrites are unaware of their degree of deviation and
ignorance, and such situation is more dangerous, a severer
case of blindness, and further from the truth than one who is
aware.
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€14. And when they meet those who believe, they say: “We
believe,” but when they are alone with their Shayatin (devils),
they say: “Truly, we are with you; verily, we were but
mocking.”$

¢15. Allah mocks at them and leaves them increasing in their
deviation to wander blindly .%

The Hypocrites’ Cunning and Deceit

Allah said that when the hypocrites meet the believers, they
proclaim their faith and pretend to be believers, loyalists and
friends. They do this to misdirect, mislead and deceive the
believers. The hypocrites also want to have a share of the
benefits and gains that the believers might possibly acquire.
Yet,

L SO (R
¢But when they are alone with their Shaydtiny, meaning, if they are

alone with their devils, such as their leaders and masters
among the rabbis of the Jews, hypocrites and idolators.

Human and Jinn Devils

Ibn Jarir said, “The devils of every creation are the
mischievous among them. There are both human devils and
Jinn devils. Allah said,
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4And so We have appointed for every Prophet enemies -
Shayatin (devils) among mankind and Jinn, inspiring one
another with adorned speech as a delusion (or by way of
deception)p (6:112).

The Meaning of ‘Mocking’
Allah said,
€ & ey
€They say: “Truly, we are with you”y. Muhammad bin Ishaq

reported that Ibn ‘Abbas said that the Ayah means, “We are
with you,

5:")1«-';': - ::':' 6‘3’

¢Verily, we were but mockingp, meaning, we only mock people
(the believers) and deceive them.”!! Ad-Dahhak said that Ibn
‘Abbas said that the Ayah,

Sepic 2 )

¢Verily, we were but mockingd, means, “We (meaning the
hypocrites) were mocking the Companions of Muhammad."?!
Also, Ar-Rabi‘ bin Anas and Qatadah said similarly.®! Allah’s
statement,

¢Allah mocks at them and leaves them increasing in their deviation to
wander blindlyy answers the hypocrites and punishes them for
their behavior. Ibn Jarir commented, “Allah mentioned what He
will do to them on the Day of Resurrection, when He said,
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¢On the Day when the hypocrites — men and women — will

say to the believers: “Wait for us! Let us get something from
your light!”” It will be said : “’Go back to your rear! Then seek a

111 At-Tabari 1:300.
121 1big.
31 1bid,
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light!” So a wall will be put up between them, with a gate
therein. Inside it will be mercy, and outside it will be
torment.$ (57:13), and,

Uy | a2 48 Gy et T A w2 I o 5o 3p

¢And let not the disbelievers think that Our postponing of their
punishment is good for them. We postpone the punishment only
so that they may increase in sinfulness.y (3:178).”

He then said, “This, and its like, is Alldh’s mockery of the
hypocrites and the people of Shirk.”

The Hypocrites suffering for their Plots

Allah stated that He will punish the hypocrites for their
mockery, using the same terms to describe both the deed and

its punishment, although the meaning is different. Similarly,
Allah said,

€3 P o iz 55 U e By

¢The recompense for an offense is an offense equal to it; but
whoever forgives and makes reconciliation, his reward is with
Allahp (42:40), and,
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¢Then whoever transgresses (the prohibition) against you,
transgress likewise against himp (2:194).

The first act is an act of injustice, while the second act is
an act of justice. So both actions carry the same name, while
being different in reality. This is how the scholars explain
deceit, cunning and mocking when attributed to Allah in the
Qur’an. Surely, Allah exacts revenge for certain evil acts with a
punishment that is similar in nature to the act itself. We
should affirm here that Alldh does not do these things out of
joyful play, according to the consensus of the scholars, but as
a just form of punishment for certain evil acts.

Meaning of ‘Leaves them increasing in their deviation to
wander blindly ’

Allah said,
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€045 ol AL5P
€Allah mocks at them and leaves them increasing in their deviation to
wander blindlyp. As-Suddi reported that Ibn ‘Abbas, Ibn Masd

and several other Companions of the Messenger of Allah i said
that,

‘: vl
sy
dand leaves them increasingy means, He gives them respite.!!!
Also, Mujahid said, “He (causes their deviation) to increase.”?
Alldh said;
CRYET 5 S o A pBindd g o M2 N

€Do they think that by the wealth and the children with which
We augment them. (That) We hasten to give them with good
things. Nay, but they perceive not.» (23:55-56).

Ibn Jarir commented, “The correct meaning of this Ayah is
‘We give them increase from the view of giving them respite
and leaving them in their deviation and rebellion.” Similarly,
Alldh said,
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$And We shall turn their hearts and their eyes away (from
guidance), as they refused to believe in it the first time, and We

shall leave them in their trespass to wander blindlyy.”
(6:110).0

Tughyan used in this Ayah means to transgress the limits,
just as Allah said in another Ayah,
Ao S @ 6 6
¢Verily, when the water Tagha (rose) beyond its limits, We
carried you in the shipp (69:11).
Also, Ibn Jarir said that the term ‘Amah, in the Ayah means,
‘deviation’. He also said about Allah’s statement,
M At-Tabari 1:311.
12 1bn Abi Hatim 1:57.
13 At-Tabari 1:307
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€< b a¥
&in their deviation to wanderp, “In the misguidance and disbelief
that has encompassed them, causing them to be confused and
unable to find a way out of it. This is because Allah has
stamped their hearts, sealed them, and blinded their vision.

Therefore, they do not recognize guidance or find the way out of
their deviation.”")
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§16. These are they who have purchased error with guidance,
so their commerce was profitless. And they were not guided.p

In his Tafsir, As-Suddi reported that Ibn ‘Abbas and Ibn

Mastd commented on;
il H08 B 0 G5

&These are they who have purchased error with guidancey saying it
means, “They pursued misguidance and abandoned guidance.”
Mujahid said, “They believed and then disbelieved,” while
Qatadah said, “They preferred deviation to guidance.”
Qatadah’s statement is similar in meaning to Allah’s statement
about Thamud,

Gl Jo ooB st 4E B EEY
4And as for Thamid, We granted them guidance, but they
preferred blindness to guidancey (41:17).

In summary, the statements that we have mentioned from
the scholars of Tafsir indicate that the hypocrites deviate from
the true guidance and prefer misguidance, substituting
wickedness in place of righteousness. This meaning explains
Allah’s statement,

€l B0 G o Gy
§These are they who have purchased error with guidanced,
meaning, they exchanged guidance to buy misguidance. This

meaning includes those who first believed, then later
disbelieved, whom Allah described,

(1 At-Tabari 1:309.
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¢That is because they
believed, and then
disbelieved; therefore
their hearts are sealedd
(63:3).

The Ayah also
includes those who
preferred deviation
over guidance. The
hypocrites fall into

several categories.
This is why Allah
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4€So their commerce was
profitless. And they
were  not  guidedp,
meaning their trade
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did not succeed nor
were they righteous or rightly guided throughout all this. In

addition, Ibn Jarir narrated that Qatiddah commented on the
Ayah,

il B 05 255 o5 p

¢S50 their commerce was profitless. And they were not guidedy, “By
Allah! I have seen them leaving guidance for deviation, leaving
the Jama‘ah (the community of the believers) for the sects,
leaving safety for fear, and the Sunnah for innovation.”!! Ibn
Abi Hatim also reported other similar statements.!?!

G o5 ks A0 35 AR u sast U of B off i ey

1} At-Tabari 1:316.
2l 1bn Abi Hatim 1:60.
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417. Their likeness is as the likeness of one who kindled a fire;

then, when it illuminated all around him, Allih removed their
light and left them in darkness. (So) they could not seep.

418. They are deaf, dumb, and blind, so they return not (to the
right path).»

The Example of the Hypocrites

Allah likened the hypocrites when they bought deviation with
guidance, thus acquiring utter blindness, to the example of a
person who started a fire. When the fire was lit, and
illumnitated the surrounding area, the person benefited from it
and felt safe. Then the fire was suddenly extinguished.
Therefore, total darkness covered this person, and he became
unable to see anything or find his way out of it. Further, this
person could not hear or speak and became so blind that even
if there were light, he would not be able to see. This is why he
cannot return to the state that he was in before this happened
to him. Such is the case with the hypocrites who preferred
misguidance over guidance, deviation over righteousness. This
parable indicates that the hypocrites first believed, then
disbelieved, just as Allah stated in other parts of the Qur’an.

Allah’s statement,

e

¢Allah removed their lighty means, Allah removed what benefits

them, and this is the light, and He left them with what harms
them, that is, the darkness and smoke. Allah said,

€28 g 55y

4And left them in darknessp, that is their doubts, disbelief and
hypocrisy.

Sz T3
¢(So) they could not seep meaning, they are unable to find the
correct path or find its direction. In addition, they are,

)

¢deafy and thus cannot hear the guidance,
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€3
¢dumbp and cannot utter the words that might benefit them,
L P

dand blindy in total darkness and deviation. Similarly, Allah
said,

G g F Dl 23 o585 SIT 3 Gy
¢Verily, it is not the eyes that grow blind, but it is the hearts which
are in the breasts that grow blindp (22:46) and this why they

cannot get back to the state of guidance that they were in,
since they sold it for misguidance.
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419. Or like a rainstorm in the sky, bringing darkness,
thunder, and lightning. They thrust their fingers in their ears

to keep out the stunning thunderclap for fear of death. But
Allah ever encompasses the disbelievers. ¥

420. The lightning almost snatches away their sight, whenever
it flashes for them, they walk therein, and when darkness covers
them, they stand still. And if Allah willed, He could have taken
away their hearing and their sight. Certainly, Allah has power
over all things.»

Another Parable of the Hypocrites

This is another parable which Allah gave about the
hypocrites who sometimes know the truth and doubt it at
other times. When they suffer from doubt, confusion and
disbelief, their hearts are,

€t B
4Like a Sayyiby, meaning, “The rain”, as Ibn Mas‘d, Ibn ‘Abbas,
and several other Companions have confirmed!!! as well as

Bl At-Tabari 1:334.
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Abu Al-‘Aliyah, Mujahid, Sa‘id bin Jubayr, ‘Ata’, Al-Hasan Al-
Basri, Qatadah, ‘Atiyah Al-‘Awfi, ‘Atd’ Al-Khurasani, As-Suddi
and Ar-Rabi‘ bin Anas.I'! Ad-Dahhak said “It is the clouds."l?
However, the most accepted opinion is that it means the rain
that comes down during,

€ty
¢darknessp, meaning, here, the doubts, disbelief and hypocrisy.

BDesr

1]
¢thundery that shocks the hearts with fear. The hypocrites are
usually full of fear and anxiety, just as Allah described them,
G 2 ¥ 5522y
¢They think that every cry is against themy (63:4), and,
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4They swear by Alldh that they are truly of you while they are
not of you, but they are a people who are afraid. Should they

find refuge, or caves, or a place of concealment, they would
turn straightway thereto in a swift rushp (9:56-57).

€&ip

¢The lightningy, is in reference to the light of faith that is
sometimes felt in the hearts of the hypocrites,

€080, L 5 B33 S0 st 5 o 4 K5I 1)

¢They thrust their fingers in their ears to keep out the stunning
thunderclap for fear of death. But Alldh ever encompasses the
disbelieversp, meaning, their cautiousness does not benefit them
because they are bound by Allah’s all-encompassing will and
decision. Similarly, Allah said,
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111 Ibn Abi Hatim 1:66.
2] 1bn Abi Hatim 1:67.
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¢Has the story reached you of two hosts. Of Fir‘awn (Pharaoh)
and Thamiud? Nay! The disbelievers (persisted) in denying.
And Allah encompasses them from behind!y (85:17-20).

Allah then said,

€l Gz i 2%y
¢The lightning almost snatches away their sighty meaning, because
the lightning is strong itself, and because their comprehension
is weak and does not allow them to embrace the faith. Also, ‘Ali
bin Abi Talhah reported that Ibn ‘Abbas commented on the
Ayah,

sl GLE ik

¢The lightning almost snatches away their sighty, “The Qur’an
mentioned almost all of the secrets of the hypocrites.”!! ‘Ali bin
Abi Talhah also narrated that Ibn ‘Abbas said,

¢Whenever it flashes for them, they walk thereind, “Whenever the
hypocrites acquire a share in the victories of Islam, they are
content with this share. Whenever Islam suffers a calamity,
they are ready to revert to disbelief.”.!”) Similarly, Allah said,

€3 2 AT 02 B AN S LE B
¢And among mankind is he who worships Allah on the edge : If good

befalls him, he is content with that.y (22:11). Also, Muhammad bin
Ishaq reported that Ibn ‘Abbas said,

€26 1 T w55 4 T TR

¢Whenever it flashes for them, they walk therein, and when darkness
covers them, they stand shllp,

“They recognize the truth and speak about it. So their speech
is upright, but when they revert to disbeleif, they again fall
into confusion.”®! This was also said by Abu Al-‘Aliyah, Al-
Hasan Al-Basri, Qatadah, Ar-Rabi’ bin Anas and As-Suddi,
who narrated it from the Companions, and it is the most

'l At-Tabari 1:349.
2l 1bid.
Bl At-Tabari 1:346.
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obvious and most correct view, and Allah knows best.!'!

Consequently, on the Day of Judgment, the believers will be
given a light according to the degree of their faith. Some of
them will gain light that illuminates over a distance of several
miles, some more, some less. Some people’s light will glow
sometimes and be extinguished at other times. They will,
therefore, walk on the Sirat (the bridge over the Fire) in the
light, stopping when it is extinguished. Some people will have
no light at all, these are the hypocrites whom Allah described
when He said,

W3 S el 03 85 oe oniE GBSl A SN X 5

<5
4On the Day when the hypocrites — men and women — will
say to the believers: “Wait for us! Let us get something from

your light!”" It will be said to them; “Go back to you rear! Then
seek a light!”’y (57:13).

Allah described the believers,

e
S

€On the Day you shall see the believing men and the believing
women — their light running forward before them and by their
right hands. Glad tidings for you this Day! Gardens under
which rivers flow (Paradise)y (57:12), and,

58 el pedl R 3 8 2 B ol 500 A 52 9 g
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€The Day that Allah will not disgrace the Prophet (Muhammad
) and those who believe with him. Their Light will run
forward before them and (with their Records — Books of deeds)
in their right hands. They will say: “Our Lord! Keep perfect
our Light for us [and do not put it off till we cross over the
Sirat (a slippery bridge over the Hell) safely] and grant us
forgiveness. Verily, You are Able to do all things’'y (66:8).
Ibn Abi Hatim narrated that ‘Abdullah bin Mas‘ad

Y Ibn Abi Hatim 1:75.
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commented on,

God <R 53 B0

€Their Light will run forward before themp, “They will pass on the
Sirdt. according to their deeds. The light that some people have
will be as big as a mountain, while the light of others will be as
big as a date tree. The people who will have the least light are
those whose index fingers will sometimes be lit and
extinguished at other times.”!! Ibn Abi Hatim also reported
that Ibn ‘Abbas said, “Every person among the people of
Tawhid (Islamic Monotheism) will gain a light on the Day of
Resurrection. As for the hypocrite, his light will be
extinguished. When the believers witness the hypocrite’s light
being extinguished, they will feel anxious. Hence, they will
supplicate,
€55 0 L3 €5

4Our Lord! Keep perfect our Light for usp.”?! Ad-Dahhak bin
Muzihim said, “On the Day of Resurrection, everyone who has
embraced the faith will be given a light. When they arrive at the
Sirat, the light of the hypocrites will be extinguished. When the
believers see this, they will feel anxious and supplicate,

-t

€5 0 3 ey
4Our Lord! Keep perfect our Light for us.”

Types of Believers and Types of Disbelievers

Consequently, there are several types of people. There are
the believers whom the first four Ayat (2:2-5) in Surat Al
Bagarah describe. There are the disbelievers who were
described in the next two Aydat. And there are two categories of
hypocrites: the complete hypocrites who were mentioned in the
parable of the fire, and the hesitant hypocrites, whose light of
faith is sometimes lit and sometimes extinguished. The parable
of the rain was revealed about this category, which is not as
evil as the first category. '

11 At-Tabari 23:3179.
121 Al-Hakim 2:495.



Surah 2. Al-Bagarah (1 - 24) (Part-1) 147

This is similar to the parables that were given in Siurat An-
Nur (chapter 24). Like the example of the believer and the faith
that Allah put in his heart, compared to & brightly illuminated
lamp, just like a rising star. This is the believer, whose heart
is built on faith and receiving its support from the divine
legislation that was revealed to it, without any impurities or
imperfections, as we will come to know, Allah willing.

Allah gave a parable of the disbelievers who think that they
have something, while in reality they have nothing; such
people are those who have compounded ignorance. Allah said,

62 108 J s iy &1 S 22 sk T T s o5

4As for those who disbelieved, their deeds are like a mirage in a

desert. The thirsty one thinks it to be water, until he comes up

to it, he finds it to be nothingy (24:39).

Allah then gave the example of ignorant disbelievers, simple
in their ignorance. He said;

SISV A RN EAth e
4Or (the state of a disbeliever) is like the darkness in a vast
deep sea, overwhelmed by waves, topped by dark clouds, (layers
of) darkness upon darkness : if a man stretches out his hand, he
can hardly see it! And he for whom Allah has not appointed
light, for him there is no lighty (24:40).

Therefore, Alldh divided the camp of the disbelievers into two
groups, advocates and followers. Allah mentioned these two
groups in the beginning of Surat Al-Hajj,

€ g5 B 155 b B B3 5uh o 8 5

¢And among mankind is he who disputes about Alliah, without
knowledge, and follows every rebellious (disobedient to Allah)
Shaytan (devil) (devoid of every kind of good)$ (22:3), and,
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¢And among men is he who disputes about Alldh, without

knowledge or guidance, or a Book giving light (from Allih)y
(22:8).

Furthermore, Allah has divided the group of the believers in
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the beginning of Sirat Al-Wagi‘ah (56) and at the end. He also
divided them in Sdrat Al-Insan (76) into two groups, the
Sabigun (those who preceded), they are the "near ones”
{Muqaribiin) and Ashab Al-Yamin (the companions of the right),
and they are righteous (Abrar).

In summary, these Aydt divide the believers into two
categories, the near ones and righteous. Also, the disbelievers
are of two types, advocates and followers. In addition, the
hypocrites are divided into two types, pure hypocrites and
those who have some hypocrisy in them. The Two Sahihs
record that ‘Abdullah bin ‘Amr said that the Prophet # said,

. e G te L 072 s s N T s 8 e T L
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1Whoever has the following three (characteristics) will be a pure
hypocrite, and whoever has one of the following three
characteristics will have one characteristic of hypocrisy, unless
and until he gives it up. Whenever he speaks, he tells a lie.
Whenever he makes a covenant, he proves treacherous.
Whenever he is entrusted, he breaches the trusti!'!

Hence, man might have both a part of faith and a part of
hypocrisy, whether in deed, as this Hadith stipulates, or in the
creed, as the Ayah (2:20) stipulates.

Types of Hearts
Imam Ahmad recorded Abu Sa‘id saying that the Messenger
of Allah # said
O A H ISR N T P e o
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«The hearts are four (types): polished as shiny as the radiating

1) Rath Al-Bari 1:111, Muslim 1:78.
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lamp, a sealed heart with a knot tied around its seal, a heart
that is turned upside down and a wrapped heart. As for the
polished heart, it is the heart of the believer and the lamp is the
light of faith. The sealed heart is the heart of the disbeliever.
The heart that is turned upside down is the heart of the pure
hypocrite, because he had knowledge but denied it. As for the
wrapped heart, it is a heart that contains belief and hypocrisy.
The example of faith in this heart, is the example of the herb
that is sustained by pure water. The example of hypocrisy in it,
is the example of an ulcer that thrives on puss and blood.
Whichever of the two substances has the upper hand, it will
have the upper hand on that hearts. This Hadith has a Jayid
Hasan (good) chain of narration.!")

Allah said,
b o F FE Dl petn ST EE )
¢And if Allah willed, He would have taken away their hearing and
their sight. Certainly, Alldh has power over all thingsy. Muhammad

bin Ishaq reported that Ibn ‘Abbas commented on Allah’s
statement,

€2l sy RIS
¢And if Allah willed, He would have taken away their hearing and

their sighty, “Because they abandoned the truth after they had
knowledge in it.”

(_}.\o ‘U-,,(J;:;‘

€Certainly, Allah has power over all thmgs). Ibn ‘Abbas said,
“Allah is able to punish or pardon His servants as He wills."?!
Ibn Jarir commented, “Allah only described Himself with the
ability to do everything in this Ayah as a warning to the
hypocrites of His control over everything, and to inform them
that His ability completely encompasses them and that He is
able to take away their hearing and sight.”®!

Ibn Jarir and several other scholars of Tafsir stated that
these two parables are about the same kind of hypocrite. So

" Ahmad 3:17.
(2 1bn Abi Hatim 1:76
B At-Tabari 1:361.
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the ‘or’ mentioned in,

A0 G2 i P
4Or like a rainstorm fron, ' ~kyp means ‘and’, just as the Ayah,
# N u g iy
¢And obey neither a <i: ‘isbeliever among themy. Therefore,
‘or’ in the Ayah incluu. - nice of using either example for
the hypocrites. Also, Al v: i said that ‘or’ means, “To show

compatibility of the two cli. ces, just as when one says, ‘Sit
with Al-Hasu.. or Ibn Sirin.’ According to the view of Az-
Zamakhshari, ‘so it means each of these persons is the same as
the other, so you may sit with either one of them.’ The meaning
of ‘or’ thus becomes ‘either.” Allah gave these two examples of
the hypocrites, because they both perfectly describe them.”

I (Ibn Kathir) say, these descriptions are related to the type
of hypocrite, because there is a dificic nce between them as we
stated. For instance, Allah mentioned these types in Surat
Bard’ah (chapter 9) when He repea!.J the statement, “And
among them” three times, describing their types,
characteristics, statements and deeds. So the two examples
mentioned here describe two types of hypocrites whose
characteristics are similar. For instance Allah gave two
examples in Siarat An-Nur, one for the acdvocates of disbelief
and one for the followers of disbelief, He said,

4As for those who disbelieved, their deeds are like a mirage in a
deserty (24:39), until,

4Or (the state of a disbeliever) is like the darkness in a vast
deep seadp (24:40).

The first example is of the advocates of disbelief who have
complex ignorance, while the second is about the followers
who have simple ignorance. Allah knows best.

S5 5K 65, o5 5 6 AN 5 55 A6 G BN KD
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€D 2 e § i
€21. O mankind! Worship your Lord (Allah), Who created you
and those who were before you so that you may acquire
Tagqwa.y
422. Who has made the earth a resting place for you, and the
sky as a canopy, and sent down water (rain) from the sky and
brought forth therewith fruits as a provision for you. Then do
not set up rivals unto Allah (in worship) while you know (that
He alone has the right to be worshipped).»

Tawhid Al-Ulihiyyah

Allah next mentioned His Oneness in divinity and stated that
He has favored His servants by bringing them to life after they
did not exist. He also surrounded them with blessings, both
hidden and apparent. He made the earth a resting place for
them, just like the bed, stable with the firm mountains.

&, L2y

¢And the sky as a canopyp meaning, ‘a ceiling’. Similarly, Alldh
said in another Ayah,

iy Gt 56 (a5 Uil G e dusgd

¢And We have made the heaven a roof, safe and well-guarded.
Yet they turn away from its signs (i.e. sun, moon, winds,
clouds)$ (21:32).

| SO e R N 8
¢And sends down for you water (rain) from the skyy meaning,
through the clouds, when they need the rain. Hence, Allih
caused the various types of vegetation and fruits to grow as a
means of sustenance for people and their cattle. Allah
reiterated this bounty in various parts of the Qur'an.

There is another Ayah that is similar to this Ayah (2:22),
that is, Allah’s statement,
recer s, pos roefe ezl LT IR A R XT3 % A 3
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¢It is He Who has made for you the earth as a dwelling place
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and the sky as a canopy, and has given you shape and made
your shapes good (looking) and has provided you with good
things. That is Allah, your Lord, so Blessed be Allah, the Lord
of all that existsp (40:64).

The meaning that is reiterated here is that Allah is the
Creator, the Sustainer, the Owner and Provider of this life, all
that is in and on it. Hence, He alone deserves to be
worshipped, and no one and nothing is to be associated with
Him. This is why Allah said next,

00 2l 4 WLE S6y
¢Then do not set up rivals unto Allah (in worship) while you
know (that He alone has the right to be worshipped)y (2:22).

The Two Sahihs record that Ibn Mastd said, “I said to the
Messenger of Allah #, ‘Which evil deed is the worst with Allah?’
He said,

s 335 18 @ Jaid S
«To take an equal with Alldh, while He alone created
you 2"
Also, Mu‘adh narrated the Prophet’s statement,
TP IR e § R TR B IPvl

tDo you know Allah’s right on His servants? They must
worship Him alone and refrain from associating anything with
Him in worship.»? Another Hadith states,

G G 2 G s G 3D 5y (DY sy sl u R 3sT 5T 5

tNone of you should say, ‘What Allah and so-and-so person
wills. Rather, let him say, ‘What Alldh wills, and then what
so-and-so person wills 2!

A Hadith with the same Meaning

Imam Ahmad narrated that Al-Harith Al-Ash‘ari said that the
Prophet of Allah # said,

M Fath Al-Bari 8 :350 and Muslim 1:90.
(21 Fath Al-Bari 13:359 and Muslim 1:59.
(31 Ahmad 5:384, 394, 398.
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vAllih commanded Yahya bin Zakariya to implement five
commands and to order the Children of Israel to implement
them, but Yahya was slow in carrying out these commands.
‘Isa said to Yahya, ‘You were ordered to implement five
commands and to order the Children of Israel to implement
them. So either order, or I will do it.” Yahya said, "My brother!
I fear that if you do it before me, I will be punished or the earth
will be shaken under my feet.’ Hence, Yahya bin Zakariyi
called the Children of Israel to Bayt Al-Magdis (Jerusalem),
until they filled the Masjid. He sat on the balcony, thanked
Allah and praised him and then said, ‘Alléh ordered me to

implement five commandments and that 1 should order you to
adhere to them. The first is that you worship Allih alone and
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not associate any with Him. The example of this command is
the example of a man who bought a servant from his money
with paper or gold. The servant started to work for the master,
but was paying the profits to another person. Who among you
would like his servant to do that? Allah created you and
sustains you. Therefore, worship Him alone and do not
associate anything with Him. I also command you to pray, for
Allah directs His Face towards His servant’s face, as long as
the servant does not turn away. So when you pray, do not turn
your heads to and fro. I also command you to fast. The example
of it is the example of a man in a group of men and he has
some musk wrapped in a piece of cloth, and consequently, all of
the group smells the scent of the wrapped musk. Verily, the
odor of the mouth of a fasting person is better before Allah than
the scent of musk. I also command you to give charity. The
example of this is the example of a man who was captured by

~ the enemy. They tied his hands to his neck and brought him
forth to cut off his neck. He said to them, ‘Can I pay a ransom
for myself?’ He kept ransoming himself with small and large
amounts until he liberated himself. |1 also command you to
always remember Allih. The example of this deed is that of a
man who the enemy is tirelessly pursuing. He takes refuge in a
fortified fort. When the servant remembers Allah, he will be
resorting to the best refuge from Satan.»

Al-Harith then narrated that the Messenger of Allah i said,
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30 eabdl palelh 355 5 B Al B el
tAnd 1 order you with five commandments that Allah has
ordered me. Stick to the Jama'ah (community of the faithful),
listen and obey (your leaders) and perform Hijrah (migration)
and Jihad for the sake of Allah. Whoever abandons the Jamd'ah,

even the distance of a hand span, will have removed the tie of
Islam from his neck, unless he returns. Whoever uses the
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slogans of Jahiliyah (the pre-. .mic period of ignorance) he will
be among those kneeling in izhiannam (Hellfire).» They said.
“O Messenger of Allah! F-- . if he prays and fasts?” He
said, «Even if he prays, fasi: and claims to be Muslim. So call
the Muslims with their 1. < that Allah has called them: ‘The
Muslims, the believing se:.. «uis of Allah."»\!)

This is a Hasan Hadith, ~nd it contains the statement, “Allah
has created and sustains you, so worship Him and do not
associate anything with FHim in worship.” This st:tement is
relevant in the Ayat (2:21-22) we are discussing unere and
supports singling Allah in worship, without partners.

Signs of Allah’s Existence

Several scholars of Tafsir, like Ar-Razi and others, used
these Aydt as an argument for the existence of the Creator,
and it is a most worthy metliod of argument. Indeed, whoever
ponders over the things thai exist, the higher and lower
creatures, their various shapes, colors, behavior, benefits and
ecological roles, then he will realize the ability, wisdom,
knowledge, perfection and majesty of their Creator. Once a
bedouin was asked about the evidence to Allah’s existence, he
responded, “All praise is due to Allah! The camel’s dung
testifies to the existence of the camel, and the track testifies to
the fact that someone was walking. A sky that holds the giant
stars, a land that has fairways and a sea that has waves, does
not all of this testify that the Most Kind, Most Knowledgeable
exists?"1?l

Hence, whoever gazes at the sky in its immensity, its
expanse, and the various kinds of planets in it, some of which
appear stationary in the sky - whoever gazes at the seas that
surround the land from all sides, and the mountains that were
placed on the earth to stabilize it, so that whoever lives on
land, whatever their shape and color, are able to live and
thrive - whoever reads Allah’s statement,

A D A i G Al g B SR gGE
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" Ahmad 4:130.
12l ar-Razi 2:91.
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¢And among the mountains are streaks white and red, of
varying colours and (others) very black. And likewise, men and
Ad-Dawabb (moving (living) creatures, beasts) and cattle are of
various colours. It is only those who have knowledge among His
servants that fear Alldhd (35:27-28).

Whoever thinks about the running rivers that travel from
area to area bringing benefit, whoever ponders over what Allah
has created on earth; various animals and plants of different
tastes, scents, shapes and colors that are a result of unity
between land and water, whoever thinks about all of this then
he will realize that these facts testify to the existence of the
Creator, His perfect ability, wisdom, mercy, kindness,
generosity and His overall compassion for His creation. There
is no deity worthy of worship except Allah, nor is there a Lord
besides Him, upon Him we rely and to Him we turn in
repentance. There are numerous Aydt in the Qur'an on this
subject.
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423. And if you (Arab pagans, Jews, and Christians) are in
doubt concerning that which We have sent down (i.e. the
Qur'an) to Our servant (Muhammad %), then produce a Sirah
(chapter) of the like thereof and call your witnesses (supporters
and helpers) besides Allah, if you are truthfuly.

424. But if you do it not, and you can never do it, then fear
the Fire (Hell) whose fuel is men and stones, prepared for the
disbelicvers.»

The Message of Messenger of Allah i is True

Allah begins to prove the truth of prophethood after He
stated that there is no deity worthy of worship except Him.
Allah said to the disbelievers,

€ FE G 58 s osd

¢And if you (Arab pagans, Jews, and Christians) are in doubt
concerning that which We have sent down (i.c. the Qur'an) to
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Our servanty meaning, Muhammad ,
¢33 GGy

¢then produce a Siirah (chapter)p meaning, similar to what he
brought to you. Hence, if you claim that what he was sent with
did not come from Allah, then produce something similar to
what he has brought to you, using the help of anyone you wish
instead of Allah. However, you will not be able to succeed in
this quest. Ibn ‘Abbas said that,

¢Sty

€your witnessesp means “Aids.”™!! Also, As-Suddi reported that
Abu Malik said the Ayah means, “Your partners, meaning,
some other people to help you in that. Meaning then go and
seek the help of your deities to support and aid you.”?! Also,
Mujahid said that,

V7 ARTERS

dand call your witnessesp means, “People, meaning, wise and
eloquent men who will provide the testimony that you seek.”®!

The Challenge
Allah challenged the disbelievers in various parts of the
Qur’an. For instance, Allah said in Surat Al-Qasas (28:49),
LG ISRV AR R i SR A
¢Say (to them, O Muhammad ): “Then bring a Book from
Allah, which is a better guide than these two (the Tawrah
(Torah) and the Qur'an), that 1 may follow it, if you are
truthful””y. Also, Allah said in Strat Al-Isra’ (17:88),
S 5 by ST O B S G B T S5 D
¢Say: “If mankind and the Jinn were together to produce the
like of this Qur'an, they could not produce the like thereof, even

!l At-Tabari 1:376.
[ [bn Abi Hatim 1:84.
Bl fbn Abi Hatim 1:85.



158 Tafsir Ibn Kathir

if they helped one another.”y Allah said in Surat Hud
(11:13),

[
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¢Or they say, “He (Prophet Muhammad :5) forged it (the
Qur'an).” Say: “Bring you then ten forged Sturahs (chapters) like
it, and call whomsoever you can, other than Allah (to your help),
if you speak the truth!”’%, and in Strat Yinus (10:37-38),
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¢And this Qur'an is not such as could ever be produced by
other than Alléh (Lord of the heavens and the earth), but it is a
confirmation of (the revelation) which was before it (i.e. the
Tawrah, cnd the Injil), and a full explanation of the Book (i.e.
Laws decived for mankind) — wherein there is no doubt —
from the Lord of all that exists.»

4Or do they say: “He (Muhammad ) has forged it?” Say:
““Bring then a Siirah (chapter) like it, and call upon
whomsoever you can besides Alldh, if you are truthful!$. All
of these Ayat were revealed in Makkah.

Allah also challenged the disbelievers in the Ayat that were
revealed in Al-Madinah. In this Ayah, Allah said,

€ 3 k= o3P

¢And if you (Arab pagans, Jews, and Christians) are in Raybd
meaning, doubt.

s
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¢Concerning that which We have sent down (i.e. the Qur'dn) to Our
servanty meaning, Muhammad #2,
€44 2 350 GEd
tthen produce a Siirah (chapler) the like thereofy meaning, similar

to the Qur’an. This is the Tafsir of Mujahid, Qatadah, Ibn Jarir
At-Tabari, Az-Zamakhshari and Ar-Réazi. Ar-Razi said that this
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is the Tafsir of ‘Umar, Ibn Mastd, Ibn ‘Abbas, Al-Hasan Al-
Basri and the majority of the scholars. And he gave preference
to this view and mentioned the fact that Allah has challenged
the disbelievers as individuals and as groups, whether literate
or illiterate, thus making the challenge truly complete. This
type of challenge is more daring than simply challenging the
disbelievers who might not be literate or knowledgeable. This is
why Allah said,

a2 5 Ghy
¢Bring you then ten forged Siirahs (chapters) like ity (11:13),
and,

€4l LYy

Pl

¢They could not produce the like thereofy (17:88).

Therefore, this is a general challenge to the Arab disbelievers,
the most eloquent among all nations. Alldh challenged the
Arab disbelievers both in Makkah and Al-Madinah several
times, especially since they had tremendous hatred and
enmity for the Prophet # and his religion. Yet, they were
unable to succeed in answering the challenge, and this is why
Allah said,

LS 5 UE 3 oy

¢But if you do it not, and you can never do itp, indicating that they
will never be able to answer the challenge. This is another
miracle, in that, Allah clearly stated without doubt that the
Qur’an will never be opposed or challenged by anything similar to
it, for eternity. This is a true statement that has not been
changed until the present and shall never change. How can
anyone be able to produce something like the Qur'an, when the
Qur’an is the Word of Allah Who created everything? How can the
words of the created ever be similar to the Words of the Creator?

Examples of the Miracle of the Qur’dan

Whoever reads through the Qur’an will realize that it
contains various levels of superiority through both the
apparent and hidden meanings that it mentions. Allah said,

€5 5 0 0 2 3 2 I T
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4Alif Lam Ra. (This is) a Book, the verses whereof are perfect
(in every sphere of knowledge, etc.), and then explained in
detail from One (Allah), Who is Wise and well-acquainted (with
all things)y (11:1)

So the expressions in the Qur'an are perfect and its
meanings are explained. Further, every word and meaning in
the Qur'an is eloquent and cannot be surpassed. The Qur’an
also mentioned the stories of the people of the past; and these
accounts and stories occurred exactly as the Qur'an stated.
Also, the Qur’an commanded every type of righteousness and
forbade every type of evil, just as Allah stated,

iz; 61 & % o
¢And the Word of your Lord has been fulfilled in truth and in

Jjusticep (6:115).
meaning, true in the stories it narrates and just in its Laws.
The Qur’an is true, just and full of guidance. It does not—
contain exaggerations, lies or falsehood, unlike Arabic and
other types of poems that contained lies. These poems,
conform with the popular statement, “The most eloquent
speech is the one that contains the most lies!” Sometimes, one
would find a long poem that mainly contains descriptions of
women, horses or alcohol. Or, the poem might contain praise
or the description of a certain person, horse, camel, war,
incident, fear, lion, or other types of items and objects. Such
praise or descriptions do not bring any benefit, except shed
light on the poet’s ability to clearly and eloquently describe
such items. Yet, one will only be able to find one or two
sentences in many long poems that elaborate on the main
theme of the poem, while the rest of the poem contains
insignificant descriptions and repetitions.

As for the Qur’an, it is entirely eloquent in the most perfect
manner, as those who have knowledge in such matters and
understand Arabic methods of speech and expressions concur.
When one reads through the stories in the Qur'an, he will find
them fruitful, whether they were in extended or short forms,
repeated or not. The more these stories are repeated, the more
fruitful and beautiful they become. The Qur’an does not
become old when one repeats reciting it, nor do the scholars
ever get bored with it. When the Qur'an mentions the subject
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of warning and promises, it presents truths that would make
solid, firm mountains shake, so what about the
comprehending, understanding hearts? When the Qur’an
promises, it opens the hearts and the ears, making them eager
to attain the abode of peace - Paradise - and to be the
neighbors of the Throne of the Most Beneficent. For instance,
on the subject of promises and encouragement, the Qur’an
said,
€51 B0 G 5 o o o 81 05 0
¢No person knows what is kept hidden for them of joy as a
reward for what they used to doy (32:17), and,
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¢(There will be) therein all that inner selves could desire, and

all that eyes could delight in and you will abide therein foreverp
(43:71).

On the subject of warning and discouragement;
G K G I
¢Do you then feel secure that He will not cause a side of the
land to swallow you upd (17:68), and,
SEA g o A RS o i BN G g g L
¢Do you feel secure that He, Who is over the heaven (Allah), will
not cause the earth to sink with you, and then it should quake?
Or do you feel secure that He, Who is over the heaven (Allah),

will not send against you a violent whirlwind? Then you shall
know how (terrible) has been My warning® (67:16-17).

On the subject of threats, the Qur’an said,
245 G0 S8y

4S50 We punished each (of them) for his sinsy (29:40). Also, on
the subject of soft advice, the Qur’an said,
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§Tell Me, (even) if We do let them enjoy for years. And
afterwards comes to them that (punishment) which they had
been promised. All that with which they used to enjoy shall not
avail themy (26:205-207).

There are many other examples of the eloquence, beauty,
and benefits of the Qur'an.

When the Quran is discussing Laws, commandments and
prohibitions, it commands every type of righteous, good,
pleasing and beneficial act. It also forbids every type of evil,
disliked and amoral act. Ibn Mas‘id and other scholars of the
Salaf said, “When you hear what Allah said in the Qur’an,
such as,

g ol Gy

40 you who believe!y, then listen with full attention, for it either
contains a type of righteousness that Alldh is enjoining, or an
evil that He is forbidding.” For instance, Allah said,

3 Kr Besr.
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¢He (Muhammad ) commands them for Al-Ma'raf (i.c.
Islamic Monotheism and all that Islam has ordained); and
forbids them from Al-Munkar (i.e. disbelief, polytheism of all
kinds, and all that Islam has forbidden); he allows them as
lawful At-Tayyibit(i.e. all good and lawful things), and
prohibits them as unlawful Al-Khabd'ith (i.e. all cvil and
unlawful things), he releases them from their heavy burdens
and from the fetters (bindings) that were upon them® (7:157).

When the Aydat mention Resurrection and the horrors that
will occur on that Day, and Paradise and the Fire and the joys
and safe refuge that Allah prepared for His loyal friends, or
torment and Hell for His enemies, these Aydt contain glad
tidings or warnings. The Ayat then call to perform good deeds
and avoid evil deeds, making the life of this world less
favorable and the Hereafter more favorable. They also establish
the correct methods and guide to Allah’s straight path and
just legislation, all the while ridding the hearts of the evil of
the cursed devil.

e
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The Qur’dn is the Greatest Miracle given to the Prophet
The Two Sahihs record that Abu Hurayrah said that the
Prophet 3% said,

B oAl e 3G oW s uh;iu\"u\ri'.a;,.,v,.u»
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«Every Prophet was given a miracle, the type of which brings
mankind to faith. What | was given is a revelation that Allah
sent down to me. Yet, 1 hope that 1 will have the most
Jollowing on the Day of Resurrection "

This is the wording narrated by Muslim. The Prophet =
stated that among the Prophets he was given a revelation,
meaning, he was especially entrusted with the miraculous
Qur’an that challenged mankind to produce something similar
to it. As for the rest of the divinely revealed Books, they were
not miraculous according to many scholars. Allah knows best.
The Prophet # was also aided with innumerable signs and
indications that testify to the truth of his prophethood and
what he was sent with, all thanks and praise is due to Allah.

Meaning of ‘Stones’
Allah said,
LA R TR R S R i Y
&Then fear the Fire (Hell) whose fuel is men and slones,
prepared for the disbelieversp (2:24).

‘Fuel’ is wood, or similar substances, used to start and feed
a fire. Similarly, Allah said,
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¢And as for the Qasitiin (disbelicvers who deviated fiom the
right path), they shall be firewood for Hellp (72:15), and,
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M Fath Al-Bari 8:619 and Muslim 1:134.
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¢Certainly you (disbelicvers) and that which you are
worshipping now besides Allah, are (but) fuel for Hell! (Surely)
you enter it. Had these (idols) been alihah (gods), they would
not have entered there (Hell), and all of them will abide
thereiny (21:98-99).

The stones mentioned here are the giant, rotten, black,
sulfuric stones that become the hottest when heated, may
Allah save us from this evil end. It was also reported that the
stones mentioned here are the idols and rivals that were
worshipped instead of Allah, just as Allah said,

CLrr pre %e
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¢Certainly you (disbelievers) and that which you are
worshipping now besides Allgh, are (but) fuel for Hell!y
(21:28).

Allah’s statement,
€kl 23y
dprepared for the disbelieversp

It appears most obvious that it refers to the Fire that is
fueled by men and stones, and it also may refer to the stones
themselves. There is no contradiction between these two views,
because they are dependent upon each other. ‘Prepared’
means, it is kept’ and will surely touch those who disbelieve
in Allah and His Messenger . Ibn Ishaq narrated that
Muhammad said that ‘Tkrimah or Sa‘id bin Jubayr said that
Ibn ‘Abbas said,

€53 Sy
&prepared for the disbelicversy,
“For those who embrace the disbelief that you (disbelievers)
have embraced.”!!
Jahannam (Hellfire) exists now

Many of the Imams of the Sunnah used this Ayah to prove
that the Fire exists now. This is because Allah said,

(1) At-Tabari 1:383.
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iy

dpreparedd meaning, prepared and kept. There are many
Hadiths on this subject. For instance, the Prophet # said,

(;lz.!\j zéjl g,.-f-b’..f»
sParadise and the Fire had an argument. ')
Also, the Prophet % said,
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«The Fire sought the permission of her Lord. She said, 'O my
Lord! Some parts of me consumed the other parts.” And Allah
allowed her two periods to exhale, one in winter and one in
summer 212

Also, there is a Hadith recorded from Ibn Masqd that the
Companions heard the sound of a falling object. When they
asked about it, the Messenger of Allah # said,

s
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tThis is a stone that was thrown from the top of Jahannam
seventy years ago, but only now reached its bottom.» This
Hadith is in Sahih Muslim. Pl
There are many Hadiths that are Mutawdtir (narrated by

many different chains of narrations) on this subject, such as

the Hadiths about the eclipse prayer, the night of Isra’ etc.
Allah’s statements,

¢Then produce a Sirah (chapter) of the like thereofy (2:23), and,
€4t 0 d
$A Surah (chapter) like ity (10:38) this includes the short and

long Surahs of the Qur'an. Therefore, the challenge to creation
stands with regards to both the long and short Strahs, and

(1 Muslim 4:2186.
12 ALBukhari no. 527, Tuhfat Al-Ahwadhi 7 :317.
B Muslim 4:2184.
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disagreement that I
know of on this fact
between the scholars
of old and new. Before
he became Muslim,
‘Amr bin Al-‘As met
Musaylimah the Liar
who asked him,
“What has recently
been revealed to your
fellow (meaning
Muhammad ) in
Makkah?” ‘Amr said,
“A short, yet eloquent
Sturah.” He asked,
“What is it?” He said,
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¢By Al-Asr (the time).

Verily, man is in loss,»
(103:1-2)

Musaylimah

thought for a while

and said, “A similar Sirah was also revealed to me.” ‘Amr
asked, “What is it?” He said, “O Wabr, O Wabr (i.e. a wild cat),
you are but two ears and a chest, and the rest of you is
unworthy and thin.” ‘Amr said, “By Allah! You know that I

know that you are lying.”
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€25. And give glad tidings to those who believe and do
righteous good deeds, that for them will be Gardens under
which rivers flow (Paradise). Every time they will be provided

with a fruit therefrom, they will say: “This is what we were
provided with before,” and they will be given things in
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resemblance (i.c. in the same form but different in taste) and
they shall have therein Azwdjun Mutahharatun (purified mates
or wives), and they will abide therein forever.y

Rewards of Righteous Believers

After mentioning the torment that Alldh has prepared for His
miserable enemies who disbelieve in Him and in His
Messengers, He mentions the condition of His happy, loyal
friends who believe in Him and in His Messengers, adhere to
the faith and perform the good deeds. This is the reason why
the Qur’an was called Mathani, based on the correct opinion of
the scholars. We will elaborate upon this subject later.
Mathani means to mention faith and then disbelief, or vice
versa. Or, Allah mentions the miserable and then the happy,
or vice versa. As for mentioning similar things, it is called
Tashabbuh, as we will come to know, Allah willing. Allah said,
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¢And give glad tidings to those who believe and do righteous good
deeds, that for them will be Gardens wunder which rivers flow
(Paradise)». Consequently, Allah stated that Paradise has rivers
that run beneath it, meaning, underneath its trees and rooms.
From Hadiths it is learned that the rivers of Paradise do not
run in valleys, and that the banks of Al-Kawthar (the Prophet’s
lake in Paradise) are made of domes of hollow pearls, the sand
of Paradise is made of scented musk while its stones are made
from pearls and jewels. We ask Allah to grant Paradise to us,
for verily, He is the Most Beneficent, Most Gracious.

Ibn Abi Hatim reported that Abu Hurayrah said that the
Messenger of Allah #z said,
tibtall g o 5e 51 o 55 255 Ead Sl

«The rivers of Paradise spring from beneath hills, or mountains
of musk 1!

He also reported from Masraq that ‘Abdullah said, “The
rivers of Paradise spring from beneath mountains of musk.”?!
] Ibn Abi Hatim 1:87.

2l Ibn Abi Hatim 1:88.
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The similarity between the Fruits of Paradise
Allah said next,
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&Every time they will be provided with a fruit therefrom, they
will say : “This is what we were provided with before”’y.

Ibn Abi Hatim reported that Yahya bin Abi Kathir said, “The
grass of Paradise is made of saffron, its hills from musk and
the boys of everlasting youth will serve the believers with fruits
which they will eat. They will then be brought similar fruits,
and the people of Paradise will comment, ‘This is the same as
what you have just brought us.” The boys will say to them,
‘Eat, for the color is the same, but the taste is different. Hence
Allah’s statement,

At

¢and they will be given things in resemblancey.’) Abu Jafar Ar-
Rézi narrated that Ar-Rabi‘ bin Anas said that Abu Al-‘Aliyah
said that,

¢and they will be given things in resemblancey means, “They look
like each other, but the taste is different.”?! Also, Tkrimah
said,

-, ., esd
€Ut . 359

dand they will be given things in resemblancey “They are similar to
the fruits of this life, but the fruits of Paradise taste better.”
Sufydn Ath-Thawri reported from Al-A‘mash, from Abu
Thubyan, that Ibn ‘Abbas said, “Nothing in Paradise resembles
anything in the life of this world, except in name.” In another
narration, Ibn ‘Abbas said, “Only the names are similar
between what is in this life and what is in Paradise.”?]

1) Ibn Abi Hatim 1:90
2 Ibn Abi Hatim 1:90
131 At-Tabari 1:391.
(41 At-Tabari 1:392.
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The Wives of the People of Paradise are Pure
Allah said,

€580 253 e (i
gand they shall have therein Azwdjun Mutahharatuny. Ibn Abi
Talhah reported that Ibn ‘Abbas said, “Purified from filth and
impurity.”!'! Also, Mujahid said, “From menstruation, relieving
the call of nature, urine, spit, semen and pregnancies.”? Also,
Qatadah said, “Purified from impurity and sin.” In another
narration, he said, “From menstruation and pregnancies.”?
Further, ‘Ata’, Al-Hasan, Ad-Dahhak, Abu Salih, ‘Atiyah and
As-Suddi were reported to have said similarly.[*!
Allah’s statement,
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¢and they will abide therein forevery meaning ultimate happiness,
for the believers will enjoy everlasting delight, safe from death
and disruption of their bliss, for it never ends or ceases. We ask
Allah to make us among these believers, for He is the Most
Generous, Most Kind and Most merciful.
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426. Verily, Allah is not ashamed to set forth a parable even of
a mosquito or so much more when it is bigger (or less when it
is smaller) than it. And as for those who believe, they know
that it is the truth from their Lord, but as for those who
disbelieve, they say: “What did Allah intend by this parable?”’
By it He misleads many, and many He guides thereby. And He
misleads thereby only the Fasigin (the rebellious, disobedient to

1} At-Tabari 1:295.
12l At-Tabari 1:396.
13} Ibn Abi Hatim 1:91.
“l Ibn Abi Hatim 1:92.



170 Tafsir Ibn Kathir
Allahy.

€27. Those who break Allah’s covenant after ratifying it, and
sever what Allah has ordered to be joined and do mischief on
earth, it is they who are the losers.y

In his Tafsir, As-Suddi reported that Ibn ‘Abbas, Ibn Mas‘d,
and some Companions said; “When Allah gave these two
examples of the hypocrites” meaning Allah’s statements,

408 Gl ol i ey

&Their likeness is as the likeness of one who kindled a firep,
and,

LA 5 18 Sy
4Or like a rainstorm from the skyp, “The hypocrites said, ‘Alldh’s

far more exalted than for Him to make such examples.” So
Allah revealed these Ayat (2:26-27) up to:

€S0 5
¢Who are the losersy”!'! Safid said that Qatadah said, “Allih
does not shy away from the truth when He mentions a matter
as a parable, whether this matter is significant or not. When
Allah mentioned the flies and the spider in His Book, the people

of misguidance said, ‘Why did Alldh mention these things.’ So
Allah revealed;
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¢Verily, Allah is not ashamed to set forth a parable even of a
mosquito or so much more when it is bigger (or less when it is
smaller) than ity "2

A Parable about the Life of This World

Abu Ja‘far Ar-Razi reported that Ar-Rabi‘ bin Anas
commented on this Ayah (2:26); “This is an example that Allah
has given for the life of this world. The mosquito lives as long
as it needs food, but when it gets fat, it dies. This is also the
example of people whom Alldh mentioned in the Qur’an: when

1 At-Tabari 1:398.
2] At-Tabari 1:399.
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they acquire (and collect the delights of) the life of this world,
Allah then takes them away.” Afterwards, he recited,

€S0, when they forgot (the warning) with which they had been
reminded, We opened for them the gates of every (pleasant)
thing® (6:44)!"!

In this Ayah (2:26) Allah stated that He does not shy away
or hesitate in making an example or parable of anything,
whether the example involves a significant or an insignificant
matter.

Allah’s statement,
5 Gy
4Or so much more when it is bigger than ity Fama fawgaha
means, something bigger than the mosquito, which is one of
the most insignificant and tiniest of creatures. Muslim narrated
that Aishah said that the Messenger of Allah # said,
«No Muslim is harmed by a thorn, Famd fawqaha (or

something larger), but a good deed will be written for him and
an evil deed will be erased from his record 1%

So Allah has informed us that there is no matter that is too
small that is exempt from being used as an example, even if it
was as insignificant as a mosquito or a spider. Allah said,

b J A o or Dl Gl <y W REE 32 02 BT G
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C LT
4O mankind! A similitude has been coined, so listen to it
(carefully): Verily, those on whom you call besides Allah,
cannot create (even) a fly, even though they combine together
for the purpose. And if the fly snatches away a thing from

11 At-Tabari 1:398.
2] Muslim 4:1991.
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them, they will have no power to release it from the fly. So
weak are (both) the seeker and the sought.p (22:73),

%
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€The likeness of those who take (false deities as) Awliya’
(protectors, helpers) other than Allah is the likeness of a spider
who builds (for itself) a house; but verily, the frailest (weakest)

of houses is the spider’s house — if they but knew.p (29:41),
and,
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¢See you not how Alldh sets forth a parable? A goodly word as
a goodly tree, whose root is firmly fixed, and its branches
(reach) to the sky (i.e. very high). Giving its fruit at all times,
by the leave of its Lord, and Alldh sets forth parables for
mankind in order that they may remember. And the parable of
an evil word is that of an evil tree uprooted from the surface of
earth, having no stability. Allih will keep firm those who
bel‘eve, with the word that stands firm in life of this world (i e.
they will keep on worshipping Allah alone and none else), and
in the Hereafter. And Allah will cause the Zalimin (polytheists
and wrongdoers) to go astray those and Allah does what He
wills.p (14:24-27). Allah said,

AV ] Sl g e et
€Allah puts forward the example of (two men — a believer and
a disbeliever); a servant under the possession of another, he has
no power of any sorty (16:75). He then said,
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&And Allah puts forward (another) example of two men, one of
them dumb, who has no power over anything, and he is a
burden on his master; whichever way he directs him, he brings
no good. Is such a man equal to one who commands justice?$
{16:76). Also, Allah said,

Coiet o G X Cu K 02 e IR SR
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¢He sets forth for you a parable from your own selves: Do you

have partners among those whom your right hands possess (i.e.

your servants) to share as equals in the wealth we have
bestowed on you?$ (30:28).

Mujahid commented on Alléh’s statement,

(:,,, cr L se iz

¢Verily, Alldh is not ashamed to set forth a parable even of a
mosquito or so much more when it is bigger than it.»

“The believers believe in these parables, whether they involve
large matters or small, because they know that they are the
truth from their Lord, and Allah guides the believers by these
parables.”!!!

In his Tafsir, As-Suddi reported that Ibn ‘Abbas, Ibn Mas%d
and other people among the Companions said,

i oy S
4By it He misleads many}, “Meaning the hypocrites. Allah guides
the believers with these parables, and the straying of the
hypocrites increases when they reject the parables that Allah
mentioned for them which they know are true. This is how
Allah misleads them.”?!
L FURIOS

¢And He guides thereby» meaning, with the parables,

[ 4

€SP
¢manyp from among the people of faith and conviction. Allah

(1 1bn Abi Hatim 1:93.
121 At-Tabari 1:408.
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adds guidance to their guidance, and faith to their faith,
because they firmly believe in what they know to be true, that
is, the parables that Allah has mentioned. This is guidance that
Allah grants them;

FOTRS (O | 2o
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4And He misleads thereby only the Fasigin (the rebellious, disobedient
to Allah)¥, meaning, the hypocrites. The Arabs say that the date
has Fasagat, when it comes out of its skin, and they call the
mouse a Fuwaysigah, because it leaves its den to cause
mischief. The Two Sahihs recorded ‘A’ishah saying that the
Messenger of Allah 2 said,

UG o My S sy bt i g s
aj).ifd.! :_,.ISJ.’ 'Ij
wFive animals are Fawasiq, and they must be killed during

Ihram and otherwise: the crow, the kite, the scorpion, the
mouse and the rabid dog ")

Fasiqg, includes the disbeliever and the disobedient. However,
the Fisg of the disbeliever is worse, and this is the type of
Fasig that the Ayah is describing here, because Alldh
described them as,
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€Those who break Allah’s covenant after ratifying it, and sever

what Allah has ordered to be joined and do mischief on earth, it
is they who are the losers .}

These are the characteristics of the disbelievers and they
contradict the qualities of the believers. Similarly, Allah said in
Surat Ar-Ra‘d,
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M Fath Al-Bari 6:408 and Muslim 2 :856.
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&Shall he then, who knows that what has been revealed unto
you (O Muhammad &) from your Lord is the truth, be like
him who is blind? But it is only the men of understanding that
pay heed. Those who fulfill the covenant of Allah and break not
the Mithag (bond, treaty, covenant). And those who join that
which Allah has commanded to be joined (i.e. they are good to
their relatives and do not sever the bond of kinship), and fear
their Lord, and dread the terrible reckoning.y (13:19-21)%
until,
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¢And those who break the covenant of Allah, after its
ratification, and sever that which Allah has commanded to be
joined (i.e. they sever the bond of kinship and are not good lo
their relatives), and work mischief in the land, on them is the
curse (i.e. they will be far away from Allah's mercy), and for
them is the unhappy (evil) home (i.e. Hell).» (13:25)

The covenant that these deviant people broke is Allah’s
covenant with His creation, that is, to obey Him and avoid the
sins that He prohibited. This covenant was reiterated in Alldh’s
Books and by the words of His Messengers. Ignoring this
covenant constitutes breaking it.

It was said that the Ayah (2:27) is about the disbelievers and
the hypocrites among the People of the Book. In this case, the
covenant that they broke is the pledge that Allah took from
them in the Tawrah to follow Muhammad 3z when he is sent
as a Prophet, and to believe in him, and in what he was sent
with. Breaking Alldh’s covenant in this case occured when the
People of the Book rejected the Prophet i after they knew the
truth about him, and they hid this truth from people, even
though they swore to Allah that they would do otherwise. Alldh
informed us that they threw the covenant behind their backs
and sold it for a miserable price.

It was also reported that the Ayah (2:27) refers to all
disbelievers, idol worshippers and hypocrites. Allah took their
pledge to believe in His Oneness, showing them the signs that
testify to His Lordship. He also took a covenant from them to
obey His commands and refrain from His prohibitions,
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knowing that His Messengers would bring proofs and miracles
that none among the creation could ever produce. These
miracles testified to the truth of Allah’s Messengers. The
covenant was broken when the disbelievers denied what was
proven to them to be authentic and rejected Allah’s Prophets
and Books, although they knew that they were the truth. This
Tafsir was reported from Mugqatil bin Hayyan, and it is very
good. It is also the view that Az-Zamakhshari held.
Allah’s statement next,

€554 J vy W0 AT 30050
$And sever what Alldh has ordered to be joined}

is in reference to keeping the relations with the relatives, as
Qatédah asserted. This Ayah is similar to Allah’s statement,

¢SS0 B N 5 DS T A g e Jay
Would you then, if you were given the authority, do mischief
in the land, and sever your ties of kinship?¥ (47:22)!")

Ibn Jarir At-Tabari preferred this opinion. However, it has
been said that the meaning of the Ayah (2:27) here is more
general. Hence, everything that Allah has commanded to
nurture, and the people severed, is included in its meaning.
The Meaning of ‘Loss’

Mugatil bin Hayyan commented on Allah’s statement,

€05 13 A5
&1t is they who are the losersy “In the Hereafter.”?! Similarly,
Allah said,

€00 2 Al A agly
€On them is the curse (i.e. they will be far away from Alldh’s
mercy), and for them is the unhappy (evil) home (i.e. Hell)»
(13:25).
Also, Ad-Dahhéak said that Ibn ‘Abbas said, “Every
characteristic that Alldh describes those other than the people
of Islam - such as being losers - then it refers to disbelief.

(11 At-Tabari 1:416.
) Ibn Abi Hatim 1:101
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However, when they are attributed to the people of Islam, then
these terms refer to sin.”'! Ibn Jarir commented on Alldh’s
statement,

€S 4 Ay
41t is they who are the losers,»

“Losers is plural for loser, this word refers to whoever
decreased his own share of Allih’s mercy by disobeying Him,
just as the merchant loses in his trade by sustaining capital
loss. Such is the case with the hypocrite and the disbeliever
who lose their share of the mercy that Allah has in store for
His servants on the Day of Resurrection. And that is when the
disbeliever and the hypocrite most desperately need Allah’s
mercy »l2l

§"‘ur>j

¢28. How can you disbelieve in Allah seeing that you were
dead and He gave you life? Then He will give you death, then
again will bring you to life (on the Day of Resurrection) and
then unto Him you will return.
Allah testifies to the fact that He exists and that He is the
Creator and the Sustainer Who has full authority over His
servants,

¢l D88 Sy
¢How can you disbelieve in Allah?p
How can anyone deny Allah’s existence or worship others
with Him while;
$ol=ich G5 (Llgd
¢You were dead and He gave you lifep meaning, He brought them
from the state of non-existence to life. Similarly, Allah said,
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11 At-Tabari 1:417.
2} poid.
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¢Were they created by nothing? Or were they themselves the
creators? Or did they create the heavens and the earth? Nay,
but they have no firm beliefy (52:35-36) and,

CIOKE L 8 A0 5 5 0 5 3 5D

¢Has there not been over man a period of time, when he was
not a thing worth mentioning?% (76:1).

There are many other Aydat on this subject. Ibn Jarir
reported from ‘Ata’ that Ibn ‘Abbas said that,

deimish 638 (Lbid
¢Seeing that you were dead and He gave you lifep means, “You did
not exist beforehand. You were nothing until Allah created you;
He will bring death to you and then bring you back to life

during Resurrection.” Ibn ‘Abbéas then said, “This is similar to
Alldah’s statement;

€ €T S T 16

¢They will say: “’Our Lord! You have made us to die hwice and
You have given us life twice.”y (40:11)""!
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429. He it is Who created for you all that is on earth. Then He
Istawa ila the heaven and made them seven heavens and He is
the Knower of everything.»

Evidence of Allah’s Ability

After Allah mentioned the proofs of His creating them, and
what they can witness in themselves as proof of that, He
mentioned another proof that they can witness, that is, the
creation of the heavens and earth. Allah said,
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€55
¢He it is Who created for you all that is on earth. Then He Istawa ild
the heaven and made them seven heavensy meaning, He turned

(11 At-Tabari 1:419.
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towards the heaven,

€5ei5d

¢And made them) meaning, that He made the heaven, seven
heavens. Allah said,

G P B K5 S5 2 0D
¢And made them seven heavens and He is the Knower of everythingy
meaning, His knowledge encompasses all His creation, just as
He said in another Ayah,

e

L Xy i 9ty
¢Should not He Who has created know?% (67:14).

The Beginning of the Creation

This Ayah (2:29) is explained in detail in Sirat As-Sajdah
where Allah said;
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¢Say (O Muhammad #): “Do you verily disbelieve in Him
Who created the earth in two Days? And you set up rivals (in
worship) with Him? That is the Lord of all that exists. He
placed therein (i.e. the earth) firm mountains from above it, and
He blessed it, and measured therein its sustenance (for its
dwellers) in four Days equal (i.e. all these four ‘days’ were
equal in the length of time) for all those who ask (about its
creation). Then He Istmwd ild the heaven when it was smoke,
and said to it and to the earth: “Come both of you willingly or
unwillingly.”” They both said: “We come willingly.” Then He
finished them (as) seven heavens in two Days and He made in
each heaven its affair. And We adorned the nearest (lowest)
heaven with lamps (stars) to be an adornment as well as to
guard (from the devils by using them as missiles against the
devils). Such is the decree of the Almighty, the Knowerp (41:9-
12).
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These Ayat indicate that Allah started creation by creating
earth, then He made heaven into seven heavens. This is how
building usually starts, with the lower floors first and then the
top floors, as the scholars of Tafsir reiterated, as we will come
to know, Allah willing. Allah also said,
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¢Are you more difficult to create or is the heaven that He
constructed? He raised its height, and has perfected it. Its night
He covers with darkness and its forenoon He brings out (with
light). And the earth, after that, He spread it out. And brought
forth therefrom its water and its pasture. And the mountains

He has fixed firmly. (To be) a provision and benefit for you and
your cattley (79:27-33).

It is said that “Then” in the Ayah (2:29) relates only to the
order of reciting the information being given, it does not relate
to the order that the events being mentioned took place, this
was reported from Ibn ‘Abbas by ‘Ali bin Abi Talhah.!!!

The Earth was created before Heaven
Mujahid commented on Allah’s statement,
s BT g 6 ST GE ol 4P
¢He it is Who created for you all that is on earthd

“Allah created the earth before heaven, and when He created
the earth, smoke burst out of it. This is why Allah said,

- , o2, -~ srqs 24
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&Then He Istawa ild (turned towards) the heaven when it was
smoke.d (41:11)

L AR e
4And made them seven heavensd} means, one above the other,
while the ‘seven earths’ means, one below the other.”?!

111 A¢-Tabari 1:437.
12} At-Tabari 1:436.
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29\ This Ayah testifies

.
T et e T T ién - || to the fact that the
ARSI RN P | A W RS N |

‘“:‘J’U‘ )"3/ -‘3‘5; T "".:,:}'f earth was created
Sy Ml s A 203 12216 | before heaven, as
BTG 0T 42 s c2b- 4 .- s.-+ |l Allah has indicated in
Osela¥ e 4 > | the Ayat in Surat As-
Sajdah.

1
\
ta
\
\
-
G
\
L ]
-
1 \
A
\
. ‘\ "
rw
f
)}
e
Py
it
L]
<
—_
[ PN
v
XY
\
\
s
-

——

Spreading the

< of 1?\'\_/:,,'\;\1“\;3 ‘;\‘j qons Earth out after the
e oot stz | HEAVENns were
i s el 3251 £58.36 created
fod PRt e e 9’.:‘:’ 3 - - .
b;&ﬂ\%éh‘glpﬂ&‘ﬁ“ Sahih Al-Bukhari
: e e By s sCzeate. 2 s [ records that when
- TR Trrd =, a8z = d (!
i @»‘lw&w-(:rﬂv“’“j’ Ibn ‘Abbas was
i LA LENBAZZAY || question about  this
0 4oy Gt s 2 obe ta s oot || MAtter, he said that
135G 365 “*’!f\“"\?'-’-l"“éi“f’ui\"ba’ the earth was created
{-‘ 1‘!.‘3{3:\;_,'(«.33’,_”:5{3;;\;’-;§5|’{=: f:‘ before heaven, and

h o e sy e a7 the earth was spread
%&\hﬁjg\s(@&}h@iw‘ ARA out only after the
: s 8zo 820 es Fra o2t Bs, wtese lcreation of the
@Ml’t‘-’jf:‘“"?ﬂ\éﬂ‘””’?’\"c‘?” heaven.!!! Several
;:?38535&:!;:\536% 55oapNegilis || Tafsir scholars of old

and recent times also

said similarly, as we
have elaborated on in the Tafsir of Siirat An-Nazi‘Gt (chapter
79). The result of that discussion is that the word Daha
(translated above as “spread”) is mentioned and explained in
Allah’s statement,

Qi JUE Qs G G A RS 1T BNy
€And the earth, after that, He spread it out. And brought forth
therefrom its water and its pasture. And the mountains He has
fixed firmly.» (79:30-32)

Therefore, Dahd means that the earth’s treasures were
brought to its surface after finishing the job of creating

M Fath Al-Bari 8:417.
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whatever will reside on earth and heaven. When the earth
became Dahd, the water burst out to its surface and the
various types, colors, shapes and kinds of plants grew. The
stars started rotating along with the planets that rotate
around them. And Allah knows best.
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430. And (remember) when your Lord said to the angels:
“Verily, 1 am going to place (mankind) generations after
generations on earth.” They said : “Will You place therein those
who will make mischief therein and shed blood, — while we
glorify You with praises and thanks and sanctify You.” He
(Allah) said : “’I know that which you do not know.”$

Adam and His Children inhabited the Earth, Generation
after Generation

Allah reiterated His favor on the Children of Adam when He
stated that He mentioned them in the highest of heights before
He created them. Allah said,

KA G5 36 315
¢And (remember) when your Lord said to the angels.p

This Ayah means, “O Muhammad ! Mention to your people
what Allah said to the angels,

g 9T § 3o G1p
¢Verily, I am going to place a Khalifah on earthd.

Meaning people reproducing generation after generation,
century after century, just as Allah said,

€T G s oM S5y

¢And it is He Who has made you (Khald'if) gencrations coming
after generations, replacing each other on the earthy (6:165),

€NT AGE 2l
¢And makes you (Khulafi’) inheritors of the earthy (27:62),
@il G g KL K, U 15 5
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4And if it were Our will, We would have (destroyed you
(mankind all, and) made angels to replace you (Yakhlufiin) on
the earth.y (43:60) and,

&1 prEw L Gy
¢Then after them succeeded an (evil) generation (Khalf)y
(7:169).

It appears that Allah was not refering to Adam specifically as
Khalifah, otherwise he would not have allowed the angels’
statement,

TN 5 G L S S
<Will You place therein those who will make mischief therein
and shed blood}.

The angels meant that this type of creature usually commits
the atrocities they mentioned. The angels knew of this fact,
according to their understanding of human nature, for Allah
stated that He would create man from clay. Or, the angels
understood this fact from the word Khalifah, which also means
the person who judges disputes that occur between people,
forbidding them from injustice and sin, as Al-Qurtubi said.

The statement the angels uttered was not a form of
disputing with Allah’s, nor out of envy for the Children of
Adam, as some mistakenly thought. Alldah has described them
as those who do not precede Him in speaking, meaning that
they do not ask Allah anything without His permission. When
Allah informed them that He was going to create a creation on
the earth, and they had knowledge that this creation would
commit mischief on it, as Qatadah mentioned, they said,

LA oty s A8 g JED
¢Will You place therein those who will make mischief therein
and shed blood?%

This is only a question for the sake of learning about the
wisdom of that, as if they said, Our Lord! What is the wisdom
of creating such creatures since they will cause trouble in the
earth and spill blood? 'l “If the wisdom behind this action is

1] At-Tabari 1:464.
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that You be worshipped, we praise and glorify You (meaning
we pray to You) we never indulge in mischief, so why create
other creatures?”

Allah said to the angels in answer to their inquiry,

NIRRT
¢! know that which you do not know.$

meaning, “I know that the benefit of creating this type of
creature outweighs the harm that you mentioned, that which
you have no knowledge of. I will create among them Prophets
and send Messengers. I will also create among them truthful,
martyrs, righteous believers, worshippers, the modest, the
pious, the scholars who implement their knowledge, humble
people and those who love Allah and follow His Messengers.”

The Sahih recorded that when the angels ascend to Allah
with the records of the servant’s deeds, Alldh asks them, while
having better knowledge, “How did you leave My servants?”
They will say, “We came to them while they were praying and
left them while they were praying.”!! This is because the
angels work in shifts with mankind, and they change shifts
during the Fajr and ‘Asr prayers. The angels who descended
will remain with us, while the angels who have remained with
us ascend with our deeds. The Messenger of Allah ¥ said,

tThe deeds of the night are elevated to Allah before the

morm'n{g, and the deeds of the morning before the night
falls »1?

Hence, the angels’ statement, “We came to them while they
were praying and left them while they were praying,” explains
Alldh’s statement,

A YL G
&I know that which you do not know .
It was said that the meaning of Alldh’s statement,
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! Fath Al-Bari 13:426.
121 Muslim no. 179, Musnad Abi ‘Awdnah 1:145.
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41 know that which you do not know .

is, “I have a specific wisdom in creating them, which you do
not have knowledge of.” It was also said that it is in answer
to,
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¢While we glorify You with praises and thanks and sanctify Youp
after which Alldh said,

ALYy

41 know that which you do not knowp. Meaning, “I know that Iblis
is not as you are, although he is among you.” Others said,
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“¢Will You place therein those who will make mischief therein

and shed blood, — while we glorify you with praises and
thanks and sanctify You .

is their request that they should be allowed to inhabit the
earth, instead of the Children of Adam. So Alldh said to them,

€Y Gy

¢l know that which you do not knowp if your inhabiting the
heavens is better, or worse for you.” Ar-Razi as well as others
said this. Allah knows best.

The Obligation of appointing a Khalifah and some
related Issues

Al-Qurtubi, as well as other scholars, said that this Ayah
(2:30) proves the obligation of appointing a Khalifah to pass
judgements on matters of dispute between people, to aid the
oppressed against the oppressor, to implement the Islamic
penal code and to forbid evil. There are many other tasks that
can only be fulfilled by appointing the Imam, and what is
necessary in performing an obligation, is an obligation itself.
We should state here that Imamah occurs by either naming a
successor, as a group among Ahl As-Sunnah scholars said
occurred - by the Prophet # - in the case of Abu Bakr, or
hinting to a successor. Or, the current Khalifah names a
certain person as Khalifah after him, as Abu Bakr did with
‘Umar. Or, the Khalifah might leave the matter in the hands of
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the Muslim consultative council, or a group of righteous men,
just as Umar did. Or, the people of authority could gather
around a certain person to whom they give the pledge of
allegiance, or they could select one among them to choose the
candidate, according to the majority of the scholars.

The Khalifah must be a responsible adult Muslim male, able
to perform lJjtihad (independent legal judgments}, bodily able,
righteous, with knowledge of warfare, politics. He also must be
from the tribe of Quraysh, according to the correct view, but it
is not necessary that he be from the tribe of Bani Hashim, or
that he be immune from error, as the Rafidah (Shiites) falsely
claim.

When the Khalifah becomes an immoral person (Fdasig),
should he be impeached? There is disagreement over this
matter, but the correct view is that he is not to be removed,
because the Messenger of Allah # said,

GB35 a8 @ G 1S3 i3 158 155 5 N

tUnless you witness a clear Kufr regarding which you have
clear proof from Alldh .»!"

Does the Khalifah have the right to resign from his post?
There is a difference on this issue. It is a fact that Al-Hasan
bin ‘Ali removed himself from the position of Khalifah and
surrendered it to Mu‘awiyah. However, this occurred because
of a necessity, and Al-Hasan was praised for this action.

It is not permissible to appoint two Imams for the world or
more at the same time. This is not allowed because the
Messenger of Allah # said,

S8 5 B LIEG &8 538 5 & far (851 (Se
«Whoever came to you while you are united and tried to divide
you, then execute him, no matter who he is.»1?!

This is the view of the majority of scholars. Imam Al-
Haramayn stated that Abu Ishaq allowed the appointment of
two or more Imams when the various provinces are far away
from each other. However, Imam Al-Haramayn himself was
indecisive about this view.

(11 Al-Bukhari no. 7056, At-Tabari 1:477.
2l Muslim 3:1470.
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¢31. And He taught Adam all the names (of everythmg), then

He showed them to the angels and said, “Tell Me the names of
these if you are truthful "’y

¢32. They (angels) said: “Glory is to You, we have no
knowledge except what you have taught us. Verily, You are the
Knower, the Wise.”'$

433. He said: “O Adam! Inform them of their names,” and
when he had informed them of their names, He said : “’Did I not
tell you that I know the Ghayb (unseen) in the heavens and the
earth, and I know what you reveal and what you have been
concealing?”’y

The Virtue of Adam over the Angels

Allah stated the virtue of Adam above the angels, because He
taught Adam, rather than them, the names of everything. This
occurred after they prostrated to him. This discussion
precedes that event here, only to show the importance of his
position, and the absence of the angels’ knowledge about
creating the Khalifah when they asked about it. So Allah
informed the angels that He knows what they do not know,
and then He mentioned this to show them Adam'’s superiority
over them in knowledge. Allah said,

$GK N I ¥
¢And He taught Adam all the names (of everything)$.
Ad-Dahhak said that Ibn ‘Abbas commented on the Ayah;
0¥ AT ook sy
¢And He taught Adam all the names (of everything)}

“Meaning, the names that people use, such as human, animal,
sky, earth, land, sea, horse, donkey, and so forth, including
the names of the other species.”!! Ibn Abi Hatim and Ibn

11 A¢-Tabari 1:458.

I’
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Jarir reported that ‘Asim bin Kulayb narrated from Sa‘id bin
Ma‘bad that Ibn ‘Abbas was questioned,

-

SGF 4T e esd
¢And He taught Adam all the names (of everything)y

“Did Allah teach him the names of the plate and the pot?” He
said, “Yes, and even the terms for breaking wind!"!!

Allah taught Adam the names of everything, their proper
names, the names of their characteristics, and what they do,
just as Ibn ‘Abbas stated about the terms for passing gas.

In his Sahih, Al-Bukhari explained this Ayah in the Book of
Tafsir with a report from Anas bin Malik who said that the
Messenger of Alldh & said,
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The believers will gather on the Day of Resurrection and will

say, We should seek a means of intercession with our Lord’
They will go to Adam and say, ‘O Adam! You are the father of

(1 At-Tabari 1:475.
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all mankind, Allah created you with His Own Hand, ordered
the angels to prostrate for you and taught you the names of
everything. Will you not intercede for us with your Lord, so
that he relicve us from this gathering place?’ On that Adam
will reply, ‘I cannot do what you have asked’. He will have
remembered his error and will be embarrassed, saying, ‘Go to
Nitth, for he is the first of Allah’s Messengers whom Alldh sent
to the people of the earth.” They will go to Nih and ask him.
He will say, ‘I cannot do what you have asked.” He will recall
asking Allah what he was not to know, and will also be
embarrassed. He will say, ‘Go to Khalil Ar-Rahmén.” They will
go to Ibrahim and he will also say, ‘I cannot do what you have
asked.” He will say, ‘Go to Miisd, a servant to whom Allgh
spoke directly and gave the Tawrah.” Misa will say, ‘I cannot
do what you have asked.” He will remember that he killed a
person without justification and will be embarrassed before his
Lord. He will say, ‘Go to ‘Isa, Allah’s servant and Messenger
and His Word and a spirit of His."™ They will go to ‘Isd and
he will say, ‘I will not do what you asked. Go to Muhammad,
a servant whose previous and latter errors were forgiven.” They
will come to me, and I will go to Allah and seek His permission
and He will give me His permission. When I gaze at my Lord,
I will prostrate myself and Allah will allow me to remain like
that as much as He will. Then I will be addressed, ‘O
Muhammad! Raise your head; ask, for you will be given what
you ask, and intercede, for your intercession will be accepted.’ I
will raise my head and thank and praise Alldh with such praise
as He will inspire me. I will intercede and He will grant me a
quantity of people that He will admit into Paradise. I will go
back to Him, and when I see my Lord, I will intercede and He
will allow me a quantity that He will admit into Paradise. |
will do that for a third and then a fourth time. I will say,
“There are no more people left in Hell except those whom the
Qur'an has incarcerated and have thus acquired eternity in
Hell »'2!  This Hadith was collected by Muslim, An-

() Allah’s Word and spirit ; the meaning here is that Allah created him
with a word, "Be" and he was, and that he is a spirit from the
spirits that Allah created, as Ibn Kathir discusses later.

2l Fath Al-Bari 8:10.
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Nasa'il!! and Ibn Majah.

The reason why we mentioned this Hadith here is the
Prophet’s statement,
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«They will go to Adam and say, ‘O Adam! You are the father
of all mankind, and Allah created you with His Own Hand,
ordered the angels to prostrate for you, and taught you the
names of everything».1?!
This part of the Hadith testifies to the fact that Allah taught

Adam the names of all creatures.
This is why Allah said,

A B 5 B

¢Then He showed them to the angelsy meaning, the objects or
creations. ‘Abdur-Razzaq narrated that Ma‘'mar said that
Qatadah said, “Allah paraded the objects before the angels,

¢And said, “Tell Me the names of these if you are
truthful p 13

Allah’s statement means, “Tell Me the names of what |
paraded before you, O angels who said,

A5 G K 5 S
¢Will You place therein those who will make mischief therein
and shed bloody.

You asked, ‘Are You appointing a Khalifah from us or from
other creations? We praise and glorify You.

Therefore, Allah said, “If you say the truth, that if 1 appoint
a non-angel Khalifah on the earth, he and his offspring will
disobey Me, commit mischief and shed blood, but if | designate
you the Khalifahs you will obey Me, follow My command and

11 Muslim 1:181, and An-Nasa’i in Al-Kubra 6 :284 .

2) Muslim 1:181, An-Nasa’i in Al-Kubra 6:364, and Ibn Majah
2:1442.

1] ‘Abdur-Razzaq 1:42.
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honor and glorify Me. However, since you do not know the
names of the objects I paraded before you, then you have even
less knowledge of what will occur on the earth that does not
exist yet.”

o 2T it A G T 0y U e ¥ desz Uiy
4They (angels) said: “’Glory is to You, we have no knowledge
except what you have taught us. Verily, it is You, the Knower,

the Wise.”'y.

Here the angels are praising Allah’s holiness, and perfection
above every kind of deficiency, affirming that no creature could
ever acquire any part of Allah’s knowledge, except by His
permission, nor could anyone know anything except what
Allah teaches them. This is why they said,
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¢"Glory is to You, we have no knowledge except what you have
taught us. Verily You are the Knower, the Wisey

meaning, Allah is knowledgeable of everything, Most Wise
about His creation, and He makes the wisest decisions, and
He teaches and deprives whom He wills from knowledge.
Verily, Allah’s wisdom and justice in all matters is perfect.

Adam’s Virtue of Knowledge is demonstrated
Allah said,
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¢He said: “O Adam! Inform them of their names,” and when
he had informed them of their names, He said: “Did I not tell
you that I know the Ghayb (unseen) in the heavens and the

earth, and 1 know what you reveal and what you have been
concealing?"’y

Zayd bin Aslam said, “You are Jibril, you are Mika’ll, you are
Israfil, until he mentioned the name of the crow.”'! Mujahid
said that Allah’s statement,

1 Tbn Abi Hatim 1:118.
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il alf g S8y
&He said: “O Adam! Inform them of their names,”’p

“The name of the pigeon, the crow and everything. ™'l
Statements of a similar meaning were reported from Sa‘id bin
Jubayr, Al-Hasan, and Qatadah."”) When Adam’s virtue over
the angels became apparent, as he mentioned the names that
Allah taught him, Allah said to the angels,

45588 2w B8 w U NG panat C2 gl gy KT T
¢Did I not tell you that I know the Ghayb (unseen) in the
heavens and the earth, and I know what you reveal and what
you have been concealing?y

This means, “Did I not state that 1 know the seen and
unseen matters.” Similarly, Allah said,

§rv gl ol o A gl S oo
¢And if you (O Muhammad &) speak (the invocation) aloud,
then verily, He knows the secret and that which is yet more
hiddeny (20:7).
Also, Allah said about the hoopoe, that it said to Sulayman;
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¢[As Shaytan (Satan) has barred them from Allih's way] so
they do not prostrate before Allah, Who brings to light what is
hidden in the heavens and the earth, and knows what you
conceal and what you reveal. Alldh, La ildaha illa Huwa (none
has the right to be worshipped but He), the Lord of the Supreme
Throne!®» (27:25-26).
They also have comments other than what we have said
about the meaning of Allah’s statement,

46555 2K o3 %8 € UEp
4And 1 know what you reveal and what you have been
concealingy.

M Ibn Abi Hatim 1:119.
21 1pid.



Surah 2. Al-Bagarah (25 - 49) (Part-1) 193
It is reported from Ad-Dahhak that Ibn ‘Abbas said that,
€ 2 G L Y

¢And 1 know what you reveal and what you have been
concealingy

means, “I know the secrets, just as I know the apparent
things, such as, what Iblis concealed in his heart of arrogance
and pride.”'! Abu Jafar Ar-Razi narrated that Ar-Rabi‘ bin
Anas said that,
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¢And | know what you reveal and what you have been
concealing®

means, “The apparent part of what they said was: ‘Do you
create in it that which would commit mischief and shed
blood?’ The hidden meaning was: ‘We have more knowledge
and honor than any creation our Lord would create.’ But they
came to know that Allah favored Adam above them regarding
knowledge and honor.”

CREK 5 36 b & s YGRS 5 bt K & 5

$34. And (remember) when We said to the angels: “’Prostrate
yourselves before Adam.” And they prostrated except Iblis
(Shaytan), he refused and was proud and was one of the
disbelievers (disobedient to Allah).»

Honoring Adam when the Angels prostrated before Him

This Ayah mentions the great honor that Allah granted
Adam, and Allih reminded Adam’s offspring of this fact. Allah
commanded the angels to prostrate before Adam, as this Ayah
and many Hadiths testify, such as the Hadith about the
intercession that we discussed. There is a Hadith about the
supplication of Musa, “O my Lord! Show me Adam who caused
us and himself to be thrown out of Paradise.” When Miisa met
Adam, he said to him, “Are you Adam whom Allah created
with His Own Hands, blew life into and commanded the angels
to prostrate before?"?!

11 At-Tabari 1:498.
21 Abu Dawud 5:28.
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Iblis was among Those ordered to prostrate before
Adam, although He was not an Angel

When Allah commanded the angels to prostrate before Adam,
Iblis was included in this command. Although Iblis was not an
angel, he was trying - and pretending - to imitate the angels’
behavior and deeds, and this is why he was also included in
the command to the angels to prostrate before Adam. Satan
was criticized for defying that command, as we will explain
with detail, Allah willing, when we mention the Tafsir of Allah’s
statement,

€ A 50 ol 5 36 20 i
4Except Iblis (Satan). He was one of the Jinn; he disobeyed the
command of his Lord.y {(18:50)

Similarly, Muhammad bin Ishaq reported that Ibn ‘Abbas
said, “Before he undertook the path of sin, Iblis was with the
angels and was called ‘Azazil.’ He was among the residents of
the earth and was one of the most active worshippers and
knowledgeable persons among the angels. This fact caused
him to be arrogant. Iblis was from a genus called Jinn."!!

The Prostration was before Adam but the Obedience was
to Allah

Qatadah commented on Allah’s statement,
€53 kol K50 & i5p

4And (remember) when We said to the angels: “Prostrate
yourselves before Adam.”y

“The obedience was for Allah and the prostration was before
Adam. Alldh honored Adam and commanded the angels to
prostrate before him.”l?! Some people said that this
prostration was just a prostration of greeting, peace and
honor, hence Allah’s statement,
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1 At-Tabari 1:502.
121 A¢-Tabari 1:512.
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4And he (Prophet Yusuf) raised his parents to the throne and
they fell down before him prostrate. And he said: “O my
father! This is the interpretation of my dream aforetime! My
Lord has made it come true!”’y (12:100)

The practice of prostrating was allowed for previous nations,
but was repealed for ours. Mu‘adh said to the Prophet i, “I
visited Ash-Sham and found that they used to prostate before
their priests and scholars. You, O Messenger of Alldh, are more
deserving of prostration.” The Prophet 3z said,
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«No. If I was to command any human to prostrate before
another human, 1 would command the wife to prostrate before
her husband because of the enormity of his right on her !

Ar-Razi agreed with this view. Also, Qatadah said about
Allah’s statement,

i & 06 0 o o) W 525

¢And they prostrated except Iblis (Shaytan), he refused and was
proud and was one of the disbelievers (disobedient to Alldl).p

“Iblis, the enemy of Allah, envied Adam because Allah
honored Adam. He said, 1 was created from fire, and he was
created from clay.” Therefore, the first error ever committed
was arrogance, for the enemy of Allah was too arrogant to
prostrate before Adam.”?! | - Ibn Kathir - say, the following is
recorded in the Sahih,

«No person who has the weight of a mustard seed of arrogance
in his heart shall enter Paradise .»"!

Iblis had disbelief, arrogance, and rebellion, all of which
caused him to be expelled from the holy presence of Allah, and
His mercy.

1!l At-Tirmidhi no.1109, Majma‘ Az-Zawa'id 4:310.
12l 1bn Abi Hatim 1:123.
13 Muslim 1:93.
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¢35. And We said: O Adam! Dwell you and your wife in the
Paradise and eat both of you freely with pleasure and delight, of
things therein wherever you will, but come not near this tree or

you both will be of the Zdlimin (wrongdoers).”$

436. Then the Shaytan made them slip therefrom (the Paradise),
and got them out from that in which they were. We said : “'Get
you down, all, with enmity between yourselves. On earth will
be a dwelling place for you and an enjoyment for a time.”’»

Adam was hounored again

Allah honored Adam by commanding the angels to prostrate
before him, so they all complied except for Iblis. Allah then
allowed Adam to live and eat wherever and whatever he
wished in Paradise. Al-Hafiz Abu Bakr bin Marduwyah
reported Abu Dharr saying, “I said, ‘O Messenger of Alldh! Was
Adam a Prophet?’ He said,

o A s Y, e o
“Yes. He was a Prophet and a Messenger to whom Alldh spoke
directly’, meaning

Gl ang o iy
¢(O Adam!) Dwell you and your wife in the Paradise 3™

Hawwi’ was created before Adam entered Paradise

The Ayah (2:35) indicates that Hawwa’ was created before
Adam entered Paradise, as Muhammad bin Ishaq stated. Ibn
Ishaq said, “After Allah finished criticizing Iblis, and after
teaching Adam the names of everything, He said,

L AR 4
4O Adam! Inform them of their namesp until,

"l Al.Azamah 5:1553.
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i gt S &y
¢Verily, You are the Knower, the Wise.»

Then Adam fell asleep, as the People of the Book and other
scholars such as Ibn ‘Abbas have stated, Allah took one of
Adam’s left ribs and made flesh grow in its place, while Adam
was asleep and unaware. Allah then created Adam’s wife,
Hawwa’, from his rib and made her a woman, so that she
could be a comfort for him. When Adam woke up and saw
Hawwa’ next to him, it was claimed, he said, ‘My flesh and
blood, my wife.” Hence, Adam reclined with Hawwa’'. When
Allah married Adam to Hawwa’ and gave him comfort, Alldh
said to him directly,

6 A s G B 43 05 G 3% N GG O i sy

4”0 Adam! Dwell you and your wife in the Paradise and eat
both of you freely with pleasure and delight, of things therein
wherever you will, but come not near this tree or you both will
be of the Zalimin (wrongdoers).”’."")

Allah tests Adam
Allah’s statement to Adam,

ERAT 6 Co Y5
¢but come not near this treep

is a test for Adam. There are conflicting opinions over the
nature of the tree mentioned here. Some said that it was the
grape tree, barley, date tree, fig tree, and so forth. Some said
that it was a certain tree, and whoever eats from it will be
relieved of the call of nature. It was also said that it was a tree
from which the angels eat so that they live for eternity. Imam
Abu Ja‘far bin Jarir said, “The correct opinion is that Allah
forbade Adam and his wife from eating from a certain tree in
Paradise, but they ate from it. We do not know which tree that
was, because Allah has not mentioned anything in the Qur'an
or the authentic Sunnah about the nature of this tree. It was

(1 At-Tabari 1:514.



198 Tafsir Ibn Kathir

said that it was barley, grape, or a fig tree. It is possible that it
was one of those trees. Yet, this is knowledge that does not
bring any benefit, just as being ignorant in its nature does no
harm. Allah knows best.”!! This is similar to what Ar-Razi
stated in his Tafsir, and this is the correct opinion.
Allah’s statement,
qz Jii ity
¢Then the Shaytan made them slip therefromp
either refers to Paradise, and in this case, it means that
Shaytan led Adam and Hawwa’' away from it, as ‘Asim bin Abi
An-Najud recited it.?! It is also possible that this Ayah refers
to the forbidden tree. In this case, the Ayah would mean, as

Al-Hasan and Qatadah stated, “He tripped them.”® In this
case,

€ LS gy
¢Then the Shaytan made them slip therefromd
means, “Because of the tree”, just as Allah said,
€al 5w gy

¢Turned aside therefrom (i.e. from Muhammad ¥ and the
Qur'an) is he who is turned aside (by the decree and
preordainment of Allah)p (51:9)

meaning, the deviant person becomes turned aside - or slips -
from the truth because of so and so reason. This is why then
Allah said,
Ry g1
€And got them out from that in which they werep

meaning, the clothes, spacious dwelling and comfortable
sustenance.

-
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(11 At-Tabari 1:520.
12) Ibn Abi Hatim 1:128.
) Ibn Abi Hatim 1:128, 129.




Siirah 2. Al-Bagarah (25 - 49) (Part-1) 199

¢We said: “Get you down, all, with enmity between
yourselves. On earth will be a dwelling place for you and an
enjoyment for a time.”d

meaning, dwelling, sustenance and limited life, until the
commencement of the Day of Resurrection

Adam was very Tall

Ibn Abi Hatim narrated that Ubayy bin Kab said that the
Messenger of Allah 3 said,

5§ -
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«Allah created Adam tall, with thick hair, just as a date tree
with full branches. When Adam ate from the forbidden tree, his
cover fell off, and the first thing that appeared was his private
area. When he saw his private area, he ran away in Paradise
and his hair got caught in a tree. He tried to free himself and
Ar-Rahman called him, ‘O Adam! Are you running away from

Me?" When Adam heard the words of Ar-Ralman (Allah), he
said, ‘No, O my Lord! But I am shy."!"]

Adam remained in Paradise for an Hour

Al-Hakim recorded that Ibn ‘Abbas said, “Adam was allowed
to reside in Paradise during the time period between the ‘Asr
(Afternoon) prayer, until sunset.” Al-Hakim then commented
this is “Sahih according to the Two Shaykhs (Al-Bukhari and
Muslim), but they did not include it in their collections.”?
Also, Ibn Abi Hatim recorded Ibn ‘Abbas saying, “Allah sent
Adam to earth to an area called, Dahna, between Makkah and
At-Ta'if."¥ Al-Hasan Al-Basri said that Adam was sent down
to India, while Hawwa’ was sent to Jeddah. Iblis was sent
down to Dustumaysan, several miles from Basra. Further, the

™ Ibn Abi Hatim 1:129.
12l Al-Hakim 2:542.
131 1bn Abi Hatim 1:131.
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snake was sent down to Asbahan. This was reported by Ibn
Abi Hatim.""l Also, Muslim and An-Nasa'i recorded that Abu
Hurayrah said that the Messenger of Allah # said,

A 5 B Gt a5 0 B w28 1 0000 g 2B o5
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“Friday is the best day on which the sun has risen. On Friday,
Allah created Adam, admitted him into Paradise, and expelled
him from it 2

A Doubt and a Rebuttal

If one asks, “If the Paradise that Adam was thrown out of
was in heaven, as the majority of the scholars assert, then is
it possible for Iblis to enter Paradise, although he was expelled
from it by Allah’s decision (when he refused to prostrate before
Adam)?”

Basically, the response to this would be that the Paradise
which Adam was in, was in the heavens, not on the earth, as
we explained in the beginning of our book Al-Bidayah wan-
Nihayah.

The majority of scholars said that Shaytdn was originally
prohibited from entering Paradise, but there were times when
he sneaked into it in secret. For instance, the Tawrah stated
that Iblis hid inside the snake’s mouth and entered Paradise.
Some scholars said that it is possible that Shaytdn led Adam
and Hawwa’ astray on his way out of Paradise. Some scholars
said that he led Adam and Hawwa’ astray when he was on
earth, while they were still in heaven, as stated by Az-
Zamakhshari. Al-Qurtubi mentioned several beneficial Hadiths
here about snakes and the ruling on killing them.

e SO B M 8 pof 45 o i D
437. Then Adam received from his Lord Words. And his Lord

pardoned him (accepted his repentance). Verily, He is the One
Who forgives (accepts repentance), the Most Merciful .»

(1 1bn Abi Hatim 1:132.
2l Muslim 2:585 , and An-Nasa'i 3:90.
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Adam repents and supplicates to Allah
It was reported that the above Ayah is explained by Allah’s
statement,
€St G 55 €555 G 8 J o € T O Ve

a1

€37. They said: “Our Lord! We have wronged ourselves. If
You forgive us not, and bestow not upon us Your mercy, we
shall certainly be of the losers.”y (7:23)

as Mujahid, Sa‘id bin Jubayr, Abu Al-‘Aliyah, Ar-Rabi‘ bin
Anas, Al-Hasan, Qatadah, Muhammad bin Ka‘b Al-Qurazi,
Khalid bin Ma‘dan, ‘Ata’ Al-Khurasani and ‘Abdur-Rahman bin
Zayd bin Aslam have stated.!'!! As-Suddi said that Ibn ‘Abbas
commented on,

L 355 g3 PR 6
&Then Adam received from his Lord Wordsp

“Adam said, ‘O Lord! Did You not created me with Your Own
Hands?' He said, ‘Yes.’ He said, ‘And blow life into me?’ He
said, ‘Yes.” He said, ‘And when I sneezed, You said, ‘May Allah
grant you His mercy.” Does not Your mercy precede Your
anger?’ He was told, ‘Yes.’ Adam said, ‘And You destined me to
commit this evil act?’ He was told, ‘Yes.” He said, ‘1f I repent,
will You send me back to Paradise?’ Allah said, Yes.’"?
Similar is reported from Al-‘Awfi, Sa‘id bin Jubayr, Sa‘%d bin
Mabad, and Ibn ‘Abbas.”®! Al-Hakim recorded this Hadith in
his Mustadrak!® from Ibn Jubayr, who narrated it from Ibn
‘Abbas. Al-Hakim said, "Its chain is Sahih and they (Al-
Bukhari and Muslim) did not record it.”
Allah’s statement,

€I 20 2 4

¢Verily, He is the One Who forgives (accepts repentance), the Most
Mercifuly (2:37)

means that Allah forgives whoever regrets his error and

11 1bn Abi Hatim 1:136 and At-Tabari 1:543, 546.
(21 At-Tabari 1:543:

Bl At-Tabari 1:542.

8] 2.545.
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BEE L ‘—":’ s f y‘ “"‘L’m‘ deedsy (25:%1). 5
@8)}2&%;}5&";.\;}? "":l;.'aj.'.;: The Aydt mentioned
above, testify to the
fact that Allah forgives the sins of whoever repents,
demonstrating His kindness and mercy towards His creation

and servants. There is no deity worthy of worship except Allah,
the Most Forgiving, the Most Merciful.
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€38. We said: “Get down all of you from this place (the
Paradise), then whenever there comes to you Hudan (guidance)

from Me, and whoever follows My guidance, there shall be no
fear on them, nor shall they grieve.p

439. But those who disbelieve and belie Our Aydt (proofs,
evidences, verses, lessons, signs, revelations, etc.) — such are
the dwellers of the Fire. They shall abide therein forever.”’p
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Allah stated that when He sent Adam, Hawwa’, and Shaytan
to earth from Paradise, He warned them that He will reveal
Books and send Prophets and Messengers to them, i.e., to
their offspring. Abu Al-‘Aliyah said, “Al-Hudd, refers to the
Prophets, Messengers, the clear signs and plain
explanation.”!!

9% 5 P
¢And whoever follows My guidancep meaning, whoever accepts
what is contained in My Books and what I send the Messengers
with,
ke S5 %6
¢There shall be no fear on themy regarding the Hereafter,
4055 5 V5P
¢nor shall they grievey regarding the life of this world. Similarly,
in Sirat Ta Ha, Alldh said, :
&He (Allah) said: “Get you down (from the Paradise to the
earth), both of you, together, some of you are an enemy to some
others. Then if there comes to you guidance from Me, then

whoever follows My guidance, he shall neither go astray, nor
shall he be distressed.p (20:123)

Ibn ‘Abbas commented, “He will not _be misguided in this life
or miserable in the Hereafter.”? The Ayah,
€ sl o5 A 60 Bl 5wty & BA 5

¢But whosoever turns away from My Reminder (i.e. neither believes

in this Qur'an nor acts on its teachings) verily, for him is a life of

hardship, and We shall raise him up blind on the Day of
Resurrection.p (20:124) is similar to what Allah stated here,

RIS COET I e PR B O IRV U L £ R Rt P £ )
RS G b SO0 Lo A s, B R LG

1} Ibn Abi Hatim 1:139.
[2) At-Tabari 18:389.
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¢But those who disbelieve and belie Our Ayit — such are the
dwellers of the Fire. They shall abide therein foreverp, meaning, they
will remain in Hell for eternity and will not find a way out of it.

I coft e B % e b E et st 2o . o, e . P
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440. O Children of Israell Remember My favor which I
bestowed upon you, and fulfill (your obligations to) My

covenant (with you) so that 1 fulfill (My obligations to) your
covenant (with Me), and fear none but Me.p

€41. And believe in what I have sent down (this Qur'an),
confirming that which is with you (the Tawrdh and the Injil),
and be not the first to disbelieve therein, and buy not with My
verses (the Tawrah and the Injil) a small price (i.e. getting a
small gain by selling My verses), and fear Me and Me alone.»

Encouraging the Children of Israel to embrace Islam

Allah commanded the Children of Israel to embrace Islam
and to follow Muhammad . He also reminded them with the
example of their father Israel, Allah’s Prophet Ya‘qub, as if
saying, “O children of the pious, righteous servant of Allah who
obeyed Allah! Be like your father, following the truth.” This
statement is similar to one’s saying, “O you son of that
generous man! Do this or that” or, “O son of the brave man,
engage the strong fighters,” or “O son of the scholar, seek the
knowledge,” and so forth. Similarly, Allah said,

K i ¥ &) g g U 500
4O offspring of those whom We carried (in the ship) with Nith
(Noah)! Verily, he was a grateful servanty (17:3).

Israel is Prophet Ya‘qub (Jacob)

Israel is Prophet Ya‘qub, for Abu Dawud At-Tayalisi recorded
that ‘Abdullah Ibn ‘Abbas said, “A group of Jews came to the
Prophet #5 and he said to them,

1908 Jate) O 5,208 G
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«Do you know that Israel is Jacob?» They said, “Yes, by Allah.”
He said,

gt gl
1O Allah! Be witness »Y

At-Tabari recorded that ‘Abdullah Ibn ‘Abbas said that
1Israel’ means, ‘the servant of Allah.1?

Allah’s Blessings for the Children of Israel
Allah said,

LS i I ewa fetit S
¢Remember My favor which I bestowed upon youp.

Mujahid commented, “Allah’s favor that He granted the Jews
is that He made water gush from stones, sent down manna
and quails for them, and saved them from being enslaved by
Pharach.”® Abu Al-‘Aliyah also said, “Allah’s favor mentioned
here is His sending Prophets and Messengers among them,
and revealing Books to them.”* [ - Ibn Kathir - say that this
Ayah is similar to what Musa said to the Children of Israel,

S 6 K 6 K O &G G ) A 0as 1A L5y
L EV A
€O my people! Remember the favor of Allah to you : when He made

Prophets among you, made you kings, and gave you what He had
not given to any other among the nations (of their timey (5:20)

meaning, during their time. Also, Muhammad bin Ishaq said
that Ibn ‘Abbas said,

€RE LA o 5 D
¢Remember My favor which I bestowed upon you,$

means, “My support for you and your fathers,” that is saving
them from Pharaoch and his people.

M Musnad At-Tayalisi no. 356.
12l At-Tabari 1:553.

1B At-Tabari 1:556

¥ 1bid.
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Reminding the Children of Israel of Allah’s Covenant
with Them

Alldh’s statement,

“(tg-s‘;i o Tap DilsP
€¢And fulfill (your obligations to) My covenant (with you) so
that I fulfill (My obligations to) your covenant (with Me),»

means, ‘My covenant that I took from you concerning Prophet
Muhammad #s, when he is sent to you, so that I grant you
what I promised you if you believe in him and follow him. 1 will
then remove the chains and restrictions that were placed
around your necks, because of the errors that you
committed.!!! Also, Al-Hasan Al-Basri? said, “The ‘covenant’
is in reference to Allah’s statement,

L sz k23t s geee =

28 4 . . . e 22 4 T ecx,
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¢Indeed, Allah took the covenant from the Children of Israel
(Jews), and We appointed hvelve leaders among them. And
Allah said: “I am with you if you perform As-Salah and give
Zakah and believe in My Messengers; honor and assist them,
and lend a good loan to Allah, verily, I will expiate your sins
and admit you to Gardens under which rivers flow (in
Paradise)p (5:12).”

Other scholars said, “The covenant is what Allah took from
them in the Tawrah, in that, He will send a great Prophet -
meaning Muhammad 3% - from among the offspring of Isma‘l,
who will be obeyed by all peoples. Therefore, whoever obeys
him, then Allah will forgive his sins, enter him into Paradise
and award him two rewards.” We should mention here that Ar-
Razi mentioned several cases of information brought by the
earlier Prophets regarding the coming of Muhammad .
Further, Abu Al-‘Aliyah said that,

o inhid

11 At-Tabari 1:555 & 557.
12l At-Tabari 1:109.
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¢And fulfill (your obligations to) My covenant (with you)$

means, “His covenant with His servants is to embrace Islam

and to adhere to it.""!! Ad-Dahhik said that Ibn ‘Abbas said,

“1q fulfill My obligations to you’ means, ‘1 (Allah) will be pleased

with you and admit you into Paradise.”!?! As-Suddi, Ad-

Dahhak, Abu Al-‘Aliyah and Ar-Rabi‘ bin Anas said similarly.
Ibn ‘Abbas said that Allah’s statement,

$onsil S35Y
¢And fear Me and Me alone .»

means, “Fear the torment that I might exert on you, just as I
did with your fathers, like the mutation, etc.”® This Ayah
contains encouragement, followed by warning. Allah first called
the Children of Israel, using encouragement, then He warned
them, so that they might return to the Truth, follow the
Messenger #, heed the Qur'an’s prohibitions and commands
and believe in its content. Surely, Allah guides whom He wills
to the straight path.
Allah said next,

€ 0 G2 G T )

¢And believe in what I have sent down, confirming that which
is with you (the Tawrih and the Injil)y

meaning, the Qur'an that Alldh sent down to Muhammad i,
the unlettered Arab Prophet, as bringer of glad tidings, a
warner and a light. The Qur'an contains the Truth from Allah
and affirms what was revealed beforehand in the Tawrah and
the Injil (the Gospel). Abu Al-‘Aliyah said that Allah’s statement,

€52 G 612 200 & i
$And belicve in what 1 have sent down (this Qur‘an),
confirming that which is with you (the Tawrah and the Injil)}

“means, ‘O People of the Book! Believe in what I sent down
that conforms to what you have.’ This is because they find the
description of Muhammad #: recorded in the Tawrah and the

(11 At-Tabari 1:558.
12l [bn Abi Hatim 1:143.
1B 1bn Abi Hatim 1:144.
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Injil.” Similar statements were attributed to Mujahid, Ar-Rabi*
_ bin Anas and Qatadah.!"!
Allah said,

5 % Bk
dand be not the first to disbelieve therein®.

Ibn ‘Abbas commented, “Do not become the first to disbelieve
in the Qur'an {or Muhammad i), while you have more
knowledge in it than other people.”?! Abu Al-‘Aliyah
commented, “Do not become the first to disbelieve in
Muhammad,” meaning from among the People of the Book,
‘after you hear that he was sent as a Prophet.”!®) Similar
statements were attributed to Al-Hasan, As-Suddi and Ar-Rabi*
bin Anas."! Ibn Jarir stated that the Ayah (disbelieve therein
2:41) refers to the Qur'an, mentioned earlier in the Ayah,

s %

it Wy
&in what I have sent down (this Qur'an),»

Both statements are correct because they are inter-related.
For instance, whoever disbelieves in the Qur'an will have
disbelieved in Muhammad i, and whoever disbelieves in
Muhammad = will have disbelieved in the Qur’an. Allah’s
statement,

€3 K 5P
¢the first to disbelieve therein}

means, do not become the first among the Children of Israel to
disbelieve in it, for there were people from Quraysh and the
Arabs in general who rejected Muhammad #; before the People
of the Book disbelieved in him. We should state here that the
Ayah is talking about the Children of Israel in specific, because
the Jews in Al-Madinah were the first among the Children of
Israel to be addressed by the Qur’an. Hence, their disbelief in
the Quran means that they were the first among the People of
the Book to disbelieve in it.

(1 Ibn Abi Hatim 1:145.
12} 1bid.
81 1bid.
1 Ibid.
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Allah’s statement,

¢and buy not with My verses a small price,$
means, “Do not substitute faith in My Ayat and belief in My
Prophet with the life of this world and its lusts which are
minute and bound to end.” Allah said,
€05 3P
¢and have Taqwa of Me and Me alonep.

Ibn Abi Hatim reported that Talg bin Habib said, “Taqwa is
to work in Alldh’s obedience, on a light from Allah, hoping in
Allah’s mercy, and to avoid Allah’s disobedience, on a light
from Allah, fearing Allah’s punishment.”!! Allah’s statement,

4056 G315
¢and fear Me and Me alonep
means, that Allah warns the People of the Book against
intentionally hiding the truth and spreading the opposite of it,
as well as, against defying the Messenger .
S0 Blal gl el 2 G RS el SN i G5d
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¢42. And mix not truth with falsehood, nor conceal the truth
while you know (the truth).»

€43. And perform As-Saldh, and give Zakdh, and bow down
along with Ar-Raki‘in.p

The Prohibition of hiding the Truth and distorting It
with Falsehood

Allah forbade the Jews from intentionally distorting the truth
with falsehood and from hiding the truth and spreading
falsehood,

W gt b Sete 1292, ot geore e G
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€And mix not truth with falsehood, nor conceal the truth while

" 1bid. 1:147.
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you know (the truth)y.

So Allah forbade them from two things; He ordered them to
make the truth known, as well as explaining it. Ad-Dahhak
said that Ibn ‘Abbas mentioned the Ayah,

€y AT L
€¢And mix not truth with falsehoodp and said; “Do not mix the

truth with falsehood and the facts with lies.”!! Qatadah said
that,

€L SN0 E 5P

¢And mix not truth with falsehoody means, “Do not mix Judaism
and Christianity with Islam,

€iasi 2
4while you know (the truth).y

that the religion of Allah is Islam, and that Judaism and
Christianity are innovations that did not come from Allah.”?!
It was reported that Al-Hasan Al-Basri said similarly."®

Also, Muhammad bin Ishaq narrated that Ibn ‘Abbéas said
that,

“er o3 %,

€ 2 S0 RS
¢nor conceal the truth while you know (the truth).»

means, “Do not hide the knowledge that you have of My
Messenger and what he was sent with. His description, which you
know about, can be found written in the Books that you have.”*!
It is possible that it means, “.although you know the
tremendous harm that this evil will cause people, misguiding
them and leading them to the Fire, because they will follow
the falsehood that you mixed with the truth in your claims.”

Nansal & LS B ) Blal i256)
¢And perform As-Salat and give Zakah, and bow down along
with Ar-Raki‘in.p
(1) At-Tabari 1:569.
) Ibn Abi Hatim 1:147.
B3] 1bid.
] Ibn Abi Hatim 1:148.
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Mugqatil said, “Allah’s statement to the People of the Book,
€5 2353

¢And perform As-Saldhy commands them to perform the prayer
behind the Prophet 2,

€51 By

¢and give Zakahy commands them to pay the Zakdh to the
Prophet #, and

sl & 150D

¢and bow down along with Ar-Riki‘i